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Introduction and reason for this article

" If the Turk, the Roman, and the Arab are in love,
They all know the same language, the beautiful tune of Rabab "

wSOSyiaftesz !'b9{/h Ay GKS &SIFINJHnnTt RSOfiversdSR GKS t S
cultural icon. The Afghanistirrarian, Turkish governmest- t £ f F AR Of FAY (2 wdzyYixQa
to maximize their association with the Persjamet Rumi Obviously such an associatibringsabout a

national prestigedespite the fact that Rumi is a universal figuddso recently, especially with the

demise of the USSR, there has been an increase T pdist nationalist activism in varioédtaic

phone regions and a many Persian cultural figures like Avicenna, Biruni, NzisifTalsi, Eyn #)odat

Hamadani, Bayazid Bistami, Suhrawardi, Nizami Ganjavi and etc. havialsedtlaimed to be Turkic

without any serious argumentMany of these lkie Biruni and Nezami lived in an era when the area they

were born in was Iranian. Due to penetration and incursions of Turkic nomads, eventually some of

these Iranian speaking regions like Khwarizmia, Arran and Sherwan, Sogdiana, Marv and etc. became
Turkfied in speech the same as the Greek and Armenian languages gaveaway to Turkic speakers in

Anatolia, and Egypt gave away to Arabic. At the time of the mentioned figures, which are claimed today

for nationalistic reasons by some of the new countri¢lspfthese men were of Iranian ancestry but

more importantly, they all contributed to Iranian culture and hawgortant Persian works Some of

these extravagant claims are impossiflike Eyn ol-QodatHamadani, Suhrawardistamiwho was of

Zoroastrian descerdnd Nasir alDin Tusi) that there is no need to respotalthem.

On the other had, figures likeNizami Ganjavand Biruni were born in areas that a@day Turkified or
Turcophone. This was not the casaudng the timeof these authors, but many people who study these
figures do not have correct information and background on the chronology of the linguistifidatién

in Central Asia, Caucasus and Azerbaijan region of Iran.

For example, during the time of Biruniglarea of Khwarizm spoke the Iranian Chorasmian language.

| refer to the short but very significant contribution of the late French Orientalist to tigrahi
Commemoration Volume published in India(L. MassignorBiini et la valuer internationalde la
science arabe" in ABiruni Commemoration Volume, (Calcutta, 1951). pp-219.):

In a celebrated preface to the book of DruB&uni states

" And if it is true that in all nations one likes to adorn oneself by using the language to which one
has remained loyal, having become accustomed to using it with friends and companions
according to need, | mugidge for myself that in myative Chorasmianscience has as much as
chance of becoming perpetuated as a camel has of faci@p&ah



Indeed alBiruni has recorded months and otheames in the Iranian Chorasmian, Soghdian and Dari
Persiarlanguages and he states equivalently:

E p¥RgND s prEOM Ao, apfe. B YiEYi
Translation/And the people of Khwarizm, they are a branch of the Retsee

(Abu Rahyan Biruni, "Athar-BRqgiya 'an aQurun alXaliyyah"(Vestiges of the pasthe chronology of
ancient nations), Tehran, MirasMaktub, 2001)

The late eminenphilologistProfessor David Mackemzon the old Iranian Chorasmian
LanguagéErcyclopedia Iranicd;The Chorasmian Language”, D.N.Mackérstates

G6¢KS SIENXIAS&ald SEFYLX Sa KIFI@gS 6SSy tST¥G o0& GKS 3
works on chronology and astronomy (ca. 3€B/100028) he recorded such calendrieald

astronomical terms as some of the tradi-tional names of days, months, feasts, and signs of the

I 2RAI Odé

While showing perfect knowledge of the native Chorasmian calendar, as well as other taleiadars
(Persian, Sogdian) and also Hebrew, Arabiegkscalendars, Biruni is clear for example that he does not
other calendardike those of the Turks)s well

"As to the months of other nations, Hindus, Chinese, Tibetians, Rindzars, Ethiopians and
Zangids, we do not intend, although we have manageéarn the names of some of them, to
mention them here, postponing it till a time when we shall know them all, as it does not agree
with the method which we have followed hitherto, to connect that which is doubtful and
unknown with that which is certaimnd known'(Athar)

Biruni collected the months and calendars of many nations, which are recorded in his book.

On the order othe old-Turkic (oldUighur, which he calls toquaghuz) month names, which are just
ordinals (readily recograble in any varietyjumbled, headds a note that

G L K| h@éhablg B lean how long these months are, nohat they mean, nor of what kind
i K S & (AthaN.Bg83)

However, a modern Western scholahomwe rather not name did not knoaboutthe East
Chorasmianranianlanguageand just based on modern geograpthas mistaken A NHdzy' A Qa L NI YAl Yy
Chorasmian languader Turkic She did not for example read about thnian languagen the

Encyclopedia dfslam, Encyclopedi@anica Iranian language sources other linguistic sourcesThat is

sometimes negligence of the history of the region produces mistakes and this is due to the fact that

many scholars of literature do not have a grasp of the history of the region (Middle East, Caucasus and

Central Asia) dung the medieval eraSo thatmentioned Westerrauthor for examplemistakenly

thoughtthat the Chorasmian Iranian language at the time of Biruni must be the same as the language

spoken in Chorasmia (in modern Uzbekisaurkmenistaj today.



Another examples Avicenna.For exampleAvicennavhose father was a native of Balkhe same

LX  OS 6 KSNB wdzYA Qa ahd his K&l wag friorB ukis@(Beh narhedwasoShakelf 0
which is Persian for star and even today the majority of inhabitants di@akare Iranian
Persianslajiky).

I GAOSY Yl Ay GKS 0 2Shifa) ireChapteriSioiterting thé caligrbard Imatha K
necessity of obeying them. Remarks on politics, transactions and netedds):

GX!a FT2NJ 0KS Sy S sahsiaws the ldafislatoa rBust cd&ctee \eabiigavar
against them and destroying them, after calling on them to accept the truth. Their property and
women must be declared free for the spoil. For when such property and women are not
administered accordintp the constitution of the virtuous city, they will not bring about the good
for which the property and women are sought. Rather, these would contribute to corruption and
evil. Since some men have to serve others, such people must be forced to speaplinef the

just city. The same applies to people not very capable of acquiring virtue. For these are slaves
by nature as, for example, the Turks and Zinjis and in general those who do not grow up in
noble climes where the condition for the most paate such that nations of good

temperament, innate intelligence and sound minds thr&(€hris Brown, Terry Nardin, Nicholas
WP wSYIIASNE AGLYIGSNYlFGA2YIE wStladA2ya Ay t2ftA0A
CANERG 2 2NI R 2 I NEdge UnidedsityPieds 2002, p1B&)l Y 6 NA

Let us look at the original Arabic of this sentence as well:

PUBE piEnB Apbas LEhv Y preetEFee cR avpPTevk allt o F Mt TT _ EfF xIOF amBD
FATTYlI xT AF FnlOFmMcF pXbF eh!OF hiywpt BF amnTOfF blAT ¥ OF
bMYNTIOF M ogTFpUYKOF #cT

In another phrase, Ibn Sinastates G Ly G KS I y3dz 3Sa & Sexdmpe@dXé¢ | yR Gk
Persian and Arabic. Had he krmoany other languages, then he would have given examples as well.
Thus he did not even speak Turkish and all his works are in Persian and Arabic.

The statement of Avicenna with this regard is given here from his book Ishaarat (Dehkhoda dictionary):

wy 20NTKQR.BlpamIOFUYy MKk nAK nY3KF brprJils hF eK FnbFpFK
Uryx W ¢ °©yk EOJOYIOF wynNiOWwy BT emT bpMHsb

As per Nizami Ganjathere exists a detailed article on how USSR nation building and modern-ethno
nationalism have forged the most baseless arguments (even false verses) in order to deprive of his
Iranian heritage:

Doostzadeh, Ali. APol i ti cGanjavt Attenmptecbddranizdtiien bac k g
of a historical Iranian figure by the USSR", June 2008 (Updated 2009).
http://sites.google.com/site/rakhshesh/articleselated-to-iranianhistory

(see PDF file)


http://sites.google.com/site/rakhshesh/articles-related-to-iranian-history

http://www.archive.org/details/PoliticizationOfTheBackgroundOfNizamiGanjaviAttemptedDe
iranizationOf

Sufficien to say, his mother walsanicKurdish(Iranic speaking), he was raised by a Kurdish uncle and

his fatherline goes back before the coming of the Seljugs and is of Iranian Anyhow, there is no doubt
that culturally,mythological relicspoetry (he considexd himself a successor of Ferdowsi) he was
Iranianand his stories are rooted in Iranic/Persian folkloAan important manuscript that shows the

Iranian culture of the Caucasus before its Turkification in language has come down to us by the Persian
poet Jamal Khalil Shirvani:

MohammadAmin Riyal Gballrerid State Ay 9y O0eOf 2LISRAF LNI yAOl
http://www.ir anica.com/newsite/index.isc?Article=http://www.iranica.com/newsite/articles/unicode/o
t grpl4/ot nozhatalmajales 20081215.html

This article attempts to address the background of Rumi as well as the fact that people have tried to
deprive him of his Iraniaheritage. Note when we say Iranian, we mean it in the etbalbural
linguisticsense rather than citizenship of modern Iran. Thus this term covers the totality of Iranian
speaking civilizations and those tHave been greatly affected by it enough to &lesorbed and melted
in to it.

We start by quoting a Turkish scholar with this regard.
Even acording to the Turkish scholar Tal&. Halman:

BahaadRAY oOowdzYAQa CFGKSNL YR KAa FrYAfte S@Syidz
central Anatolia. They brought with them their traditional Persian cultural and linguistic

background and found in Konya a firmly entrenched penchant for Persian culture. In terms of

wdzY A Qa Odzf { dzMdlubling2aigussg/ litdrady hetitgge, mythologyhilosophy, and

Sufi legacycthe Iranians have indeed a strongly justifiable claim. All of these are more than

sufficient to characterize Rumi as a prominent figure of Persian cultural higtodyw I LJG dzZNB | y R
Revolution, page 266).

Although Professor Tdl&. Halman does not delnto ethnicgenealogyf Rumi, he remarks:

GThe available documentary evidence is so flimsy that no nation(lranian/Persian, Arabic, Turkish)
can invoke jus sanguinis regarding the Rgeriealogg | YR KS | fRangis ey A 2 y &Y
Persian on the basis gfs et norma loquendi ®

¢t KdzaA GKSNB A& y2 RAA&ALIzGS | 02dzi wdzYAQa Odzf G dzNB> f A
mentioned was Persian. However some people try to poimgfeioealogyand we shall look at thissge

in this article. The problem with that approach is that gemealogies of many people amet known in

the 13" century. And if it is known, up to what ancestor is tiésealogyknown? We will explore the
genealogyssue in this article as wehblut if genealogywas a concern, than majority of Anatolian Turks


http://www.archive.org/details/PoliticizationOfTheBackgroundOfNizamiGanjaviAttemptedDe-iranizationOf
http://www.archive.org/details/PoliticizationOfTheBackgroundOfNizamiGanjaviAttemptedDe-iranizationOf
http://www.iranica.com/newsite/index.isc?Article=http://www.iranica.com/newsite/articles/unicode/ot_grp14/ot_nozhatalmajales_20081215.html
http://www.iranica.com/newsite/index.isc?Article=http://www.iranica.com/newsite/articles/unicode/ot_grp14/ot_nozhatalmajales_20081215.html

are not of Turkigenealogyut resemble Greeks, Armenians, Kurds and other natives of Anatolia. DNA
evidence thus far hasstablished:

AAnot her i mportant r epl adheendofthe eeventh centeydwhenn Tur key
Turks began attacking the Byzantine Empire. They finally conquered Constantinople (modern

Istanbul) in 1453. The replacement of Greek with Turkish was especially significant because this

language belongs to a different family d Altaic. Again the genetic effects of invasion were

modest in Turkey. Their armies had few soldiers and even if they sometimes traveled

with their families, the invading populations would be small relative to the sub ject

populations that had along civilization and history of economic development. After

many generations of protection by the Roman Empire, however, the old settles had become

complacent and lost their ability to resi st the dangerous invaderso ( L u i gQavalli$farza , in

iGenes, People and Languageso, 2000, pg 152).

So when speaks about the"l8entury, one is cledy speaking about culture anhtive languagelf a
LISNBE2YQa yIFGABS fFy3dzZa 3S Aa tSNEAFY YR GKSANI FI &
say they were genealogically Iraniahhegenealogyof Rumi is not really known well beyond bigat
grandfather(Ahmad Khatibi) althoudh some later sources had claimed it went back to the Caliph Abu

Bakr. This point is discussed later on this article and we show that this is not accepted by modern

scholars.

This study is concerned with the cultural identity and ethnic backgroundaifallin Rumi. Although
there is no disagreement amosgriousRumi scholars about hRRersiarcultural identity,there have
been some groups within nationalist pdiurkist circles trying to downplay his Persiartumall identity,
language and ethnicityTheir politicized theoryests on threeor four invalidand falsearguments which
we shall respond to in detdit this article

A) Rumi wrote Persian because it was more poetic or common.
B) Rumi was genealogically Turkish

C) Rumi has a fegcatterada dzI £ QI Y Y | aandiuges érclzdld Cerdtr&l Asian Turkish weadse
was Turkish

50 { I Yl Q phenamenodzNJ A a K

Thusthere have been some people from Turkey or Turkic language background who advocate a Turkic
genealogyfor Rumi. We will show thereis no proof of this and all indicators is that Rumi had an
Iranic(Persian or other Iranian language group) background. Note, as it is well known, cultural,identity
ethnicity (defined by native language and cultuaed genealogyare different issues. F@xample

many people in the no#rabic Muslim world claim descent from the Prophet of Islam (SAW) but
culturally they are no different than those who do not have such a backgro@mthe other hand,

most Egyptians are descendant of ancient Egyptiatierdahan Arabs of Arabian peninsutegwever

culturally they identify themselves as Arabs. Most Turkish speakers of Anatolia are closer genetically to

"~y



their Greek neighbors than to the Turkic people of Central. Asiather words, their cultural iderty

defines their ethnicity and not their #0ancestor Given there is hardly if any pure backgrounds in the

Middle East, then cultural identity wilupersedegenealogywhen assigning a poet to a particular

civilization. Thus repeating for emphasisWhi @ KS ¢ dzZNJ A & K LINR FSaBamaMd ¢ | £ | {
RAY o6wdzYAQa CFOKSNL FyR KAa FlLYAfe S@Syddzatte asi
brought with them their traditional Persian cultural and linguistic background and foukddnya a

FANXVEE SYiGNBYyOKSR LISYOKFyYyd F2NJt SNALihdadingdz § dzNB &
language, literary heritage, mythology, philosophy, and Sufi legdigylranians have indeed a strongly
justifiable claim. All of these areame than sufficient to characterize Rumi as a prominent figure of

Persian cultural histofy 6 wl LJG dzZNB | YR wS@2f dzi A2y > RubhidBatentlg c 0 | YR
Persian on the basis gfs et norma loquendi ®

As per modern scholars, virtually tide Western sources we have looked at idgnfRumi as a Persian
poet and a native Persian speaker. Few scholars however have taken the legendary claim that his
T I ( K S NXyaes baskyfoSHe #ir§ Caliph Abu Bakr and we shall discuss this issueHatgever if
this legendary claim was correct, Rumi would still be considered a native Parsiarhe was native
Persian speaker and of Iranian cultural orientation.

Amongthe Western scholars, onean quote Franklin wholearlystates:
Franklin Levis, Rumi Past and Present, East and West, Oneworld Publications, 2000.:

Gl 2¢g Aa AG GKIG I t SNEAFY o028 02Ny Fftyvyz2ad SAIK
province of greater Iran, in a region that we identify today as Central Asia, bubonsislered in

those days as part of the greater Persian cultural sphere, wound up in Central Anatolia on the

receding edge of the Byzantine cultural sphere, in which is now Turkey, some 1500 miles to the
GSalKE o6LId o

Annemarie Schimmedlso remaks on Rurh Q& Yy I (4 A @S Thednampted Suk:\A Stidy & thé
Works of Jalaloddin RuéiSUNY Press, 1993, p. 193:

"Rumi's mother tongue was Persian, but he had learned during his stay in Konya, enough Turkish
and Greek to use it, now and then, in hissast

And even Halman agreadthough he tries to provide justifications for Western scholars although

Western scholars have looked at other reasons besides culture and background (for example sedentary

LJ2 Lddzf F A2y 2F I 1 KaK 2 NMankdb andlitd cleds feferenceg @ daricdsS | y R !
ethnic groups and etc.). Halman states(pg 266)

GaLY (GKS 2Sad ao0OKz2fl NA KI @ %nthefbadsis &f is exoéM usé SR w dzY
of the Persian language and because he remained in the mainsoéRersian cultural

heritage. No account seems to have been taken of the Turkish and Afghan claims, except some
occasional references such as the one by William Hastie in his introducfidretBestival of

Spring FSIFGdzZNAYy3a KAa DwhyatldiAzyad FNRBY wdzYiAQa



The Turks claim Jelaleddin as their own, although a Persian of royal race, born of Balkh,
2f R . OGN} > 2y (G(KS 3INRBdzyR 2F KAa KI @Ay3
KS 61 & OFffSR wdzYA daGKS w2Yl yas dihinthedzl f £ &
confies of old Oriental Rome.

a

Obviously the native language, exclusive use of Persian language and also mainstream Persian cultural
heritage are sufficient to describe Rumi as a Persian pbleis author (writer of this article) claims

Iranian ethnicity and speaks Persian as a native languagmawghis ancestors up to three

generations backvho spoke Fahlaviype Iranian dialect. However we do not know ouf"2thcestor.

Thus ifgeneal@yis of concern, then it can have bearing on ethnicity only to the peh@resuch a
genealogys known consciously to that person and tigginealogyis different from the culture and

language of the person who knows thggnealogy In the case of Rumhis father was a native Persian
speaker (as shown later in the article) and one concludes that genealogically he is Persian up to the
ancestors we know. However as mentioned, ethnicity is defined by culture, mythological orientation
and native language.

We should make a point on the Afghelaim here. Rurrdccording to most up to date scholarly sources

was born in Vakhsh Tajikistan, although Vakhsh itself was part of the greater province of Balkh at that
time. However, when we talk about Persianian in this article, we are not talking about modern
nation-states or citizenships. Rather we are taking the viewpoint of Persian culture, Persian native
language and Persian background (which is mainly defined by native Persian languatmlainogost
Anatolian Turks are not genetically related to the Turkic groups of Central Asia and are closer genetically
to Greeks and many native Persian speakers might not be descendants of the Achaemenids but rather
various groups who adopted the Persian languageauiidire).

In this sense, the term Iranian/Iranic/Persian covers the main groups of Afghanistan (Pashtuns, Tajiks,
Nuristanisand Baluchd | y R (G KS { SNY)Y Taurksdrigbhiak TORS@rRiNE. ThaBikK dzi
generally, despite the shared Islamic @wation, we can state that several majors groups existed
(although by no means an exhaustive list)

a dzy
NXE

MO LNIyAFya oWlelyYs ¢FaAalas ¢lias t SNRAFYyasS YdNRA

which we should add Islamicized Mongols who became Turcophones). We should note some sources
have mistaken the Soghdians and other Iranic spedkerfurks due t@eographical proximity 3) Arab
speaking Muslims, most of these whom lived in territories that was not Arabic speaking before Islam and
hence many scholars consider them Arabicigthdian Muslims covering all Indic languages 5) Berbers
of Africa. 6)Caucasian groups such as Daghestanis, Lezgins and) &od other groups of course in

East Asia, Afric&Chinaand etc.)

So to say Rumi was an Afghan or Turkish based on where he lived is actually retroactively misplacing
history andan anachronistic usage of modern boundaries for a time when such boundaries did not exist
and there was no concept of natiestate or citzenship based on set borders. At that time even, there



was no Ottoman empire and so Rumi cannot be an Otton&mfom a geographic point of view, Rumi
as shown by his culture was part of the Iranian zone of Islamicate culture.

In this article, we examine more than cultyrlihguistic, heritage andenealogicabackground of Rumi.

We also examine the backgroundabbse friends of Rumi, mainly Shams Tabrizi and Hesarimal

| KSt SoA® 2S LINPOGARS |y 20SNWBASge 2F (GKS dzal3sS 27
(wheremisinterpretations haveaken place), the Mathnawi and finally the ManagiBial NJWE als6 d

overview RumWa F(Baha&a®iNWaladpand{ dzf G | y 2 | f | Ri@rally dutpuzYTheGtudya 2 y 0
aK2ga GKIFG wdzyAQa S@SNERFE 1 y3dzZ 3S shnglized 2dzaid LIRS
language was Persian. His cultural heritags Persian. Higenealogyis also discussed and based on

GKS 62N] 2F KAa FIFHGKSNE 4SS Ifaz2 akK2¢ (GKFG KAa Tl
genealogys also PersianOn his particular genealogy, there have been some that have cldimads

a descendant of the Caliph Abu Bakr and we examine this claim as well. However from our point of view
AAYyOS wdzyaAQa ylFraGA@GS 1 y3ada 3S 6Fa tSNEAFY YR KAa
cultural icon and eventually the genealogfymost figures in the 13century Islamic world cannot be

traced back to more than their great grandfath@thmad Khatibi in the case of Rumifnd going back

further, the genealogy of all humans go back to caveman and possibly a single man and weéximiza i

and the only firm statement is that thgenealogyf Rumi which is through his father w&ersiaras

they were native speakers of Persian and Persian was their mothertongue.

On the Persianized Seljugs

The Seljugs and the Seljugs of Rum (107137) were the dynasty that controlled Konya at the time

of Rumi. VK A £ S (i Kf&hedfligeiva® Taliki@gin the sense of Altaic tribes of Central Asia and
specifically the Oghuz tribes), thexere completely Persidzed after they rose to power.rém the

point of view ofculture, identity and administratigrthe Seljugs are Persian and one can see that Sultan
Walad disparages Turks in one of his poems (see the section on Sultan Walad) whiledwtpeai

Seljug ruler Sultan M&d. Similarly, Rundisparages the Oghuz tribes but at the same time he was in
favor with the SeljugsThus the Seljugdespite theirAltaicfather-line were completely Persianized in
language and culture by the time of Rumi and the Seljuq Sultanate of Rum.

With this regard the eminent historiarRene Grousset states:

"It is to be noted that the Seljuks, those Turkomans who became sultans of Persia, did not
Turkify Persiano doubt because they did not wish to do € the contrary, it was they who
voluntarily became Persinsand who, in the manner of the great old Sassanid kings, strove to
protect the Iranian populations from the plundering of Ghuzz bands and save Iranian culture
from the Turkoman menac@ReneGrousset, The Empire of the Steppes, (Rutgers University
Press1991), 161,164)

And many other authors and historians agree.



Stephen P. Blake, "Shahjahanabad: The Sovereign City in Mughal India73839Cambridge
University Press, 1991. pg 123:

"For the Seljuks andihanids in Iran it was the rulers rathtbian the conquered who were
"Persianized and Islamicized"

Even their lineage was slowly changed according to some sources.
M.A. AmirMoezzi, "Shahrbanu", Encyclopaedia Iranica, Online Edition

"... here one might bear in mind that turd@ersiandynasties such as the Ghaznavids, Saljugs
and llkhanids were rapidly to adopt the Persian language and have their origins traced back to
the ancient kings of Persia rather than to Turkish heroes or Muslim saints ...

John Perry states:

G2 S &K 2 dfisRtwdcbraplerhefitary ways in which the advent of the Turks affected the
language map of Iran. First, since the Turgpkaking rulers of most Iranian polities frahe
Ghaznavids and Seljuks onward were alreddynizedand patronized Persian literatuie their
domains, the expansion of Turkled empires served to expand the territorial domain of written
Persian into the conquered areas, notably Anatolia @edtral and South Asi&econdly, the

influx of massive Turkis$peaking populations (culmiriag with the rank and file of the Mongol
armies) and their settlement in large areas of Iran (particularly in Azerbaijan and the northwest),
progressively turkicized local speakers of Persian, 8uathd other Iranian languages.

Although it is mainly theesults of this latter process which will be illustrated here, it should be
remembered that these developments were contemporaneous and complementary.

X

Both these processes peaked with the accession of the Safavid Shah Esma'il in. 1156IaGdE

his sucessors were Turkistpeakers, probably descended framrkicized Iranian inhabitants of

the northwest marches. While they accepted and promoted written Persian as the established
language of bureaucracy and literature, the fact that they and their tebpporters habitually
aL1R1S ¢dzNJAaK Ay O2dz2NI yR OF YL) f Q¢hiiPeinK A & O SNY
Iran & the Caucasus, Vol. 5, (2001), pp.-298. THE HISTORICAL ROLE OF TURKISH IN
RELATION TO PERSIAN OF IRAN)

According to Professor Ehs&arshaterd L Nih Bhéyclopedia Iranica):

A Turkic nomadic people called Oghuz (Ghozz in Arabic and Persian sources) began to
penetrate into the regions south of Oxus during the early Ghaznavid period. Their
settlement in Khorasan led to confrontatwith the Ghaznavid Masud, who could not



stop their advance. They were |l ed by the b
grandsons of Saljug, whose clan had assumed the leadership of the incomers.

Togrel, an able general, who proclaimed himself Sultdr88, began a systematic
conquest of the various provinces of Persia and Transoxiana, wrenching Chorasmia from
its Ghaznavid governor and securing the submission of tteeid@yin Gorgan. The
Saljugids, who had championed the cause of Sunnite Islarebthergratiating
themselves with the orthodox Muslims, were able to defeat the Deylamite Kakuyids,
capturing Ray, Qazvin, and Hamadan, and bringing down the Kurdish rulers of the Jebal
and advancing as far west as Holwan and Kanagayn. A series of bdcktarimhttles
with the Buyids and rulers of Kurdistan, Azerbaijan, and Armenia ensued; and, although
the Saljugids occasionally suffered reverses, in the end their ambition, tenacity, and
ruthlessness secured for them all of Persia and Caucasus. Byah&gne!
triumphantly entered Baghdad on 18 December 1055, he was the master of nearly all of
the lands of Sasanian Iran. He had his title of Sultan confirmed by the caliph, and he now
became the caliphds protectorhijteBuyideei ng t he

After nearly 200 years since the rise of the Saffarids in 861, this was the first time that
all of Persia and its dependencies came under a single and powerful rule which did not
dissipate and disband after a single generation. Togrel {@88¥@as followed by his
nephew Alp Arslan (q.v.; 10633). He was a warrior king. In his lifetime the realm of
the Saljugids was extended from the Jaxartes in the east to the shores of the Black Sea in
the west. He captured Kottalan in the upper Oxus yatienquered Abkhazia, and made
Georgia a tributary, and he secured Tokhar
crowned his triumphs with his defeat of the eastern Roman emperor, Romanos Diogenes,
by sheer bravery and skillful planning; after extiragta huge tribute of 1,500,000 dinars
he signed a peace treaty with the emperor for 50 years. This victory ended the influence
of Byzantine emperors in Armenia and the rest of Caucasus and Azerbaijan, and spread
the fame of the Saljuqid king in the Muslinorld.

Al p Arsl an was succeed82)lBdhyverbddasablesradens Mal e Kk ¢
who were served by the illustrious vizier NezaitMolk (d. 1092). Their rule brought
peace and prosperity to a country torn for more than two centuries by thesrafage
military claimants of different stripes. Military commands remained in the hands of the
Turkish generals, while administration was carried out by Persians, a pattern that
continued for many centuries. UndeoughMal ek g
a number of successful campaigns, as far north as Kashgar and Khotan in eastern Central
Asia, and as far west as Syria, Anatolia, and even the Yemen, with the caliph in Baghdad
subservient to the wishes of the great Saljugid sultans.

Theascentaof he Sal jugids also put an end to a p
Persian intermezzoo(see Minorsky, 1932, p .
mainly of the Saffarids, the Samanids, the Ziyarids, the Buyids, the Kakuyids, and the
Bavandids ofTabarestan and Gilan, ruled most of Iran. By all accounts, weary of the
miseries and devastations of neeading conflicts and wars, Persians seemed to have
sighed with relief and to have welcomed the stability of the Saljuqid rule, all the more so



sincethe Saljugids mitigated the effect of their foreignness, quickly adopting the Persian
culture and court customs and procedures and leaving the civil administration in the hand

of Persian personnel, headed b3yMslkch capab
Kondori and Nezaral-Molk.

After Malekgahds deat h, however, internal
chiefsdotendencies to claim a share of the
appoint the tutorsatabals) of their childen as provincial governors, who often became
enamored of their power and independence, tended to create multiple power centers.
Several Saljuqgid lines gradually developed, including the Saljugids of Kerman (1048
1188) and the Saljugids of Rum in Anatoli®81-1307); the latter survived the great
Saljugs by more than a century and were instrumental in spreading the Persian culture
and language in Anatolia prior to the Ottoman conquest of the region.

According to the Encyclopedia of Islam

G/ dzf G dzMdnstifuthd of thekS8ljug Empire marked a further step in the dethronement
of Arabic from being the sole lingua franca of educated and polite society in the Middle East.
Coming as they did through a Transoxania which was still substantially Iraniart@Pelisia
proper, the Seljugs with no higlevel Turkish cultural or literary heritage of their owitook
over that of Persia, so that the Persian language became the administration and culture in their
land of Persia and Anatolia. The Persian cultuth®Rum Seljugs was particularly splendid,
and it was only gradually that Turkish emerged there as a parallel language in the field of
government and adab; the Persian imprint in Ottoman civilization was to remain strong until the
19"0Sy (i aNEIPE S HA A RKS 9y 0e Ot 2 LISRAIF 2F Laftl YO

Jonathan Dewald, "Europe 1450 to 1789: Encyclopedia of the Early Modern World", Charles Scribner's
Sons, 2004, p. 24:

"Turcoman armies coming from the East had driven the Byzantines out of much of Asia Minor
and establibed the Persianized sultanate of the Seljuks.

C.E. Bosworth, "Turkish Expansion towards the west" in UNESCO HISTORY OF HUMANITY, Volume IV,
titled "From the Seventh to the Sixteenth Century”, UNESCO Publishing / Rou#@dfey. 391:

"While the Arabt language retained its primacy in such spheres as law, theology and science,

the culture of the Seljuk court and secular literature within the sultanate became largely

Persianized; this is seen in the early adoption of Persian epic names by the S8ljNiErul 6 v dzo n R X
Kay Khusraw and so on) and in the use of Persian as a literary language (Turkish must have been
essentially a vehicle for everyday speech at this time). The process of Persianization accelerated

in the thirteenth century with the presence in Kya of two of the most distinguished refugees
FESSAYy3 0ST2NE &P aRyBHR{BYR. KKBGFRWnalodt mRR 4\8
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al UKyl gox O02YLRAaSR Ay VY2yelxs O2yadAdadziSa 2yS

literature."

TheTurkish sholar Halman alsatates

2

G.  KIFRRAY YR KA& FlIYAfte SoSyiddtte aSiidt SR Ay

brought with them their traditional Persian cultural and linguistic background and found in
Konya a firmly entrenched penchant forS N& A | Yy (Hald#&n{i264)B ® &

Koprulu mentions:

Mearwhile, the Mongol invasion, which caused a great number of scholars and artisans to flee
from Turkistan, Iran, and Khwarazm and settle within the Empire of the Seljuks of Anatolia,
resulted in areinforcing of Persian influence on the Anatolian Turks. Indeed, despite all claims to
the contrary, there is no question that Persian influence was paramount among the Seljuks of
Anatolia. This is clearly revealed by the fact that the sultans who ascehéedrone after

Ghiyath alDin KaiKhusraw | assumed titles taken from ancient Persian mythology, like Kai
Khusraw, KaKa us, and Kai dzo I RT |y RDiniKeiQuibatl | Had sbnéelpdssages from

the Shahname inscribed on the walls of Konya and Sivaen we take into consideration
domestic life in the Konya courts and the sincerity of the favor and attachment of the rulers to
Persian poets and Persian literature, then this fact {i.e. the importance of Persian influence} is
undeniable (Mehmed Fuad Kaplu , Early Mystics in Turkish Literature, Translated by Gary
Leiser and Robert Dankoff , Routledge, 2006, pg 149)

In our opinion, to claim that Rumi grew up in a Turkish environment or in a Turkish state is a nationalistic
point of viewand is baselessWhat matters in the medieval Islamic period is that the concept of nation
states did not exist. So the concept of culture and-sleliitity is paramount. Even Turkish scholars do
agree that the Seljugs lacked Turkish identity (how else can someorfulitesn Walad call Turks as

worldo dzNJy SNBE FyR GKFy| {df Gy al &8dzQR F2NJ RSTSI GAy3

fight against the Turks2nd were Persianized.

Without a doubt Konya and the Seljuqt@onhte of Rum was diverse and from nuneal point of view,
Iranian refugees were probably a minority relative to Armenians, Greeks, Turks, and etc. However from
a cultural point of view, Iranian culture and literature predominated and the Seljugs themselves lacked a
Turkish identity. Solranian culture was predominant in the Seljuq Sultarexte this was due to such

NEFdzaSSa a wdzyaAQa T dKSNJI. Inydlerd FuRey,tirénnaiidethe/ AT F G A 2 y

majority of the populaibn cannot trace their lineage more than their gihfather or great grandather.

{

h¥ O2dz2NES 5b! YAIKG KSELIE o0dzi 20SNIfft> AG Aa OdAf

Anatolia are descendants of Greeks, Albanians, Slavs and other diverse people of the Ottoman empire
who have adopted Trkish identity. The same can be said about other countries of the region. With this
regard, the Seljugs from an ethnicity and identity point of view should be considd?edszanized



group despite their Altaic lineage. And the Seljugq Sultanate of Raooldsbeconsidered as a
Persianate state and most of the administrators of this state were Persians and Persianized muslims.

Somedistortions due to nationalistic reasons

I 002 NRA Y 3 (i 2Sintilabl9 stch greaa fig e AsKeyabi, aBiruni, and Ibn Sina have been

FGdF OKSR o0& 2@SNJ Sy Kdz A I. adliffod Edmond Boswiokh, "Babdariah | NRE {2
Incursions: The Coming of the Turks into the Islamic World." In Islamic Civilization, Edited by D. S.

Richards. Oxford, 197®g2dand he r ef er e ®ee, éosinsmmeeticeiafgumenasioflAyZ. V. 0

Togan regarding the putative Turkishness eBialini, in hisUmumi Turk Tarihine Giris (Istanbul,

1946)pp889.7 (pg 2)

We should note that Farabi although described asaRers( By | b n A BhahrazSnahetf3 and A
century) or Turk by Ibn Khalikan (Y&entuy) was in alllikelihood aniranian Soghdian from central

Asia and his usage of Soghdian words and even modified Soghidiit Alphabet in the Kab al

Horuf provides an elegu proof.

An article on his probable Sogdian origin can be found here:
G. L o h r aS®ome, ré@marks on Farabi's background: Iranic (Soghdian/Persian) or (Altaic)?0(2009)

http://www.archive.org/download/SomeRemarksOnFarabisBackgroundlranicsoghdianpersianQOraltaic/Far
abiremarksonbackground.pdf

http://www.archive.org/details/SomeRemarksOnFarabisBackgroundlranicsoghdianpersianOraltaic

The other two scholars, Abu Rayhan Biruni and Avicenna were Iranians and their native language was
Chorasmian and Persian redpesly.

Unfortunately, one scholar which we would rather nottinerhas baselis knowledge on Runan the

same author (Zekki Velid Togagndhas ¢l ai med #ARumi was presumabl yo
single article on Rumi himself. It shouldbembtet hat t he term ATurko itself
not specifically refer to Altaic speakers of today. However other scholars like C.E. Bosworth are erudite
enoughnottofeer ence just any Turkish sourceesmad Toganos
unbiased when it comes to claiming medieval figures.

Here we provide examples of actual distortions in texts.
Example 1

MohammadHossein Zadesh Sadiq (an advocate of pdmrkist historiography who even claims that
70% of the Avesta languageTigrkish and the ancient Sumeriai$amitesUrartu, Iranian Medesvere
Turks and etc. and received his degree in Turkey) states in histiook® NJ A { I N} I &+ |y al { 4|
azgtl yl ¢ Ot dzof AAKSNY bSRFIFI@SK {KIFIYaX moyc o{2fl N


http://www.archive.org/download/SomeRemarksOnFarabisBackgroundIranicsoghdianpersianOraltaic/Farabiremarksonbackground.pdf
http://www.archive.org/download/SomeRemarksOnFarabisBackgroundIranicsoghdianpersianOraltaic/Farabiremarksonbackground.pdf
http://www.archive.org/details/SomeRemarksOnFarabisBackgroundIranicsoghdianpersianOraltaic

eB EWFtB M O3TFjB 1?2 pH> MUFOrk W3 Fp MF fFt Wrk

OFNIOF P _ pH>3 CIOE®[ UYws CWF CHpipkB@MectpmBF 91T Fp

CF upH@dDTObhskmiFp CAT r[ ™M YfprH3xre CAts WH M

3v e AFTFOF@HOMP FOhrdts OeylFcp 6KF K pFOBF 41 F
fi.(122 nj YIBB6 _ 91 O3b _ BHIOHBF Gx Er |

Translatiorof the distortion
adazogtl yl KFR I aLISOAL ¢t t)\‘[éyééé F2NJ KA A a

2
placesoRA 302 dz2NBS yR O2yaARSNBR KAY KAa al OGA
eSIkygKATf ST | deatis\Wladiked onitréangi$ fdnany years and he

y |
2y €

d.
yeo

composed three books of mathnaviyyat and one voluneudfishO2 t £ SOG SR L2 SGUNE 065
We noted that on page 119, the author refers to the Managib Aflaki the Yazichi edition.

We looked at the same book:

cc 191 eyl BH362rkkfF 2 ey TpfF /NIOF 4 UF38B _ e¢TpF TIOF
(MF3t eXFyxp

And it said:

CAT r 1 M d9frH3xYB CAte WH M CxFOye OrK afeebh o2fFYHh
¢p Ot O_ Fp O6KFK pFOBF 47 FO®QFmr X1 F Uc

Thus Mohammad Zadeh Sadiq has taken the liberty to distort the word of Aflaki and add the highlighted
red wordd ¢ 2 NJ A € to the alovéd phrasé 0

We looked at a recent English translation as \@ims aDin Aflaki, "The feats of the y 2 ¢ & Bdia
alb ynlj@dNSFfoybs GNIyatlIiSR 608 W2KyYy hdYlySs . NARfftIZ H

[18]i Mowl ana had a speci al |l i keness for his
gatherings and places of discourse and con
Sul tan Wal ad: AMeanwhil e, after his father
years and he composed three bookmathnaviyyatind one volume afollected poetry

(pg 561)

So Hossein Mohammadzadeyeh Sadiq aadht a distortion to the worlof Aflaki. Aflaki does not use
0KS GSN) a¢dzNJ A &K 5Heste tiffieéword ofzAflaki drevdisibriad andbthe @org/ ¢ @

G ¢ dzNJ A & K £as @nladjectivéB ReSCRvanin the book written by Hossein Mohammadzadeyeh

Sadig. Such distortion of primary sources is unacceptable in academia and scholars should be careful
when looking at Tiish sources (even by scholars as such as Togan who has some good works as well).



Example 2

According to Dr. Firuz Mansurin@ather distortion has ocurred by Fereydun Nafiz Ozluk. We will just
list this distortion here (although we are reporting it ahdve not seen the gginal text of Nafiz Ozluk
like the above example of distortipn

According to Dr. Mansuri:
(ctblTrbB) OopblyB appprpny aoOUW bMF cecnryx pp oHKOHB UU[ DA paofF
AFHTD P M Fx BRI dykKe sARBIst HayRK C B bl APkl GBI% Y8

PFX6 ™M upFp aflx e¢3rlp HAOF POIF M HAOF afpBFOLU agfp3rt
CxfFngl Fm, ot 3 C

UrTx U222 M CBB8 VWyxHlL n"?2 amp pHNlfe e[ CIHF 3ryO afrrfram
iBH33B CF.UPFr upPt MmPmMOHB M Ctm pFpnYF M upmOD MF UUysnbh ™
WF3_ FKPFO M FANKH! W3 afFt EOb CF ™ np ot PFOT agfrldm S
CxpFmM, x nMCxC M uCyxprphp JfFhLU 73 Fp
pbHiys OUx CHOM aAFTlTAH cnNBF39Yy3

exFOyl Oyl UKHHL W3 e xXFKFI

AFn3_nt MpFOpp na  AFt 6YCAF oidr k

"l T CkxF xO3 CGF pmp #uiy?d |

OFO. O Xc 2Oyl CB®6 HUYU _cl HB
FK MCxF W2 #inly?> a6 pp FkK i

AOFl FKOB UTH! CKFH3 nt C3xFp

nKOb pgHY GO0 pp aAHPD _ 1IOF
AFB M AF>3> PH3> 0% en, _A4FT7 O,
AFT CF pnaBepibsER aFpHtx
AFOYO Chp Wl CF mu73 nt mp O
Urcp ofFlHb FKFIl evBe UrcC erg |
OF 30U Fp ndArt p6 ev ?d ckKFH:

Xc CF H3I efF M dryc X4>3

OFCxp pH3 6k gFCxp W3 CBE6

CB6 Jbld er FCF pgfpnt CBB J



AOFBOT o9CBFX pO, e[ dJ3 umcCx

mCs? O, F UBIOyB O, F uCxl
n8oLl Ureé WOl WHh CIlF? €¢39I
F&K[T MO_ M ©2u CF aAmMO3 FK e
AOFTrrTF 6k M AgfFt 6k 2333 C3

nt CxpFp erF 202 UIObp 6k €IpF ™M e¢brpfFb WIF3B O
OpFpF e¢cBfF3%x CHFbPB M c¢BHIrK SrfFhHe 2b_ B it Mp | Ht
mHIOEMF MOCRKOVAWME[ DTIYxX M W3yt pfFpnAF Fnxe n?3y UL x
URRHFt Ok &N KAt OFT W _ ®HT cecnBH33B Uy eyslbx pbhp
Fp CHOmMm agfFrlFdAdHD dO0YxXx M W3yt Ec _ pflVRIF6 n®pdPjrb N pp ®H
UBF N3l Fp agFn3_ _ C3XFCyrx ehpfrpT nt €CXF_ 6 C3XFHD?3
UBF uppm8 uCxFp ebPD afFt Ob 022 puNlfe AFlF9bD o2CM

FAaniy? mut ™M pFO CF F

Cl puNfe fB UMFIl pagHY FC>3

(cited in FiruzMansurg a 2 G QF € SFF GA 5F NbF I NB& SK ¢ Naslr Kezar, %I 6 y 2
Tehran, 1387 (Solar Hejri Calendar), volume 1. Pf{2J.1

According to Dr. FiruzMansuér,L i aK2dz R 6S y 2SR ,th&ttaislater 5fNB & Rdzy b | °
Diwan of Sultan Waladk I & OKF y3ISR (KS ¢ 2 dkawarigintheé foem abavél] | I y ¢ (2

Of course the reason for this mistranslatiand omissin would be because the poebeseechesultan

Masud Seljugi who defeated the Qaramanlou (we shall described this episode in the Sultan Walad) to

not let oneTurkwho hadfled into mountains and cavesscapealive. Seeing the severity the poem

and thejustice soughby Sultan Walad froi dzf G 'y al adzQRX (KS ¢dzNJA&K (NI Yy
WhitdzZq OKIFIy3aSR GKS 62NR dal I YSK ¢2NyJFIFyé o!ftf (GKS
during the time of Imam Ali (AS) which became disdained for lisgad miscalculationscursing of the

caliphate of Alandpolitical and literalisbeliefs). Since this author has not seen the translation of
CSNB@&@Rdzy blFFARK Whifdzaz 6S KIFI@S 2daAd [jd2iSR 5N a
such a tling up and it is unfortunate that such a mistranslation due taaratlistic reasons can occur.

The severity of this distortion is the same as the first distortiBepeciallgince the Qaramanlou

actually banned Persian from the Divan and employed Shr&nd are seen in a positive light by Turkish
nationalist and of course such a severe condemnation from Sultan Walad would not go well with
yEGA2YlFtEAaG eSS GNryatrd2NB fA1S CSNBe&Rdzy bl FARK

Example 3



We demonstrated two episodes about Mehmet Ondgioted in FranklinObviously the site of the
graveyard of Shams bringsestigeand various places have been assumed. However no sufficient
evidence exists with this regard.

Let us quote Franklin here:

GhyS ¢2dd R y20 dzadzr f e OWMNASRIKY P&SXKHI NEY 8 KQAEAK 2
Onder, the director of the Mevlana Museum in Konya, has done precisely this (see Chapter 13
0St26 F2NJ SEIl YLI S pélefical &#l éncriicdziMpliatiol of evidéndel) 2 G Q &

While repairs to the s@alledé { K NR Yy S (@rbat- Shamy & site in Knya, were

underway, Onder summoned Golpinarli to the shrine. Onder had discovered a\xsyodin

door raised up a few steps above the main structure. This trapdoor led to a stone staircase, at

the bottom of which Onder found a small crypt housing a single plastaid sarcophagus along

the edge of the left wall, directly under the decorative wooden sarcophagus/cenotaph on the

floor above

Though there was no inscription on this hidden sarcophagus, Onder won Golpinarli over to the
opinion that | must be the grave of Shams. Across from this shrine traditionally associated with
the name of Shams-@lin is a well, supposedly dug in the Se§tk. Somewhere nearby this

site, Onder claims to have found a stone inscription fromrttzelraseof Gowhartash. Of

course, this slab has been used in the rebuilding of a later minaret and therefore might not
originally have been associated with this sitéar more troubling, however, is the fact that there

is only one sarcophagus in the crypt of the mausoleum. Golpinarli assumes with Onder that the
tomb belongs to Shams, leaving Gowhartash with no grave of his own.

Naturally, we might just as well reagine of several other conclusions: (a) this is the grave of

Gowhartash and Aflaki is wrong about Shams being buried next to him; (b) this is not the site
YSY(iA2y SR Ay ¢Shdms dndl QaavhaktagiSatR@iédSide by side at some other

unknown laations; or (c) the account of Aflaki is entirely baseless fronmbéyy to end.

Nevertheless, Sammel has ratified the conclusions of Golpinarli and Onder, triumphantly

O2yOf dzZRAY 3 (GKI G aGKS GNMzOK 2F | Ff lepdff@siana d 6SYS
imaginary reenactment of the crime. Professor Mikail Bayram at the Seljuq University in Konya

shares this opinion, even indicating that the bones of Shams have been found (personal
AYGSNIBASE 6AGK (KS | dziFfagkipgilgolnR vy el = al & mMpX Mg

Onthe Turkish schola®nder, Professor Franklalsomentions:

dMevlana Jelaleddin Rurikara: Ministry of Culture, 1990), a translation by P.M. Butler of a
Turkish work by Mehmet Onder of the same name (1986), was printed by a typesétieaanw
imperfect knowledge of English, as the many mistakes reflect.

X



This rather unsophisticated work has two principal ga@ats assist tourists who want to know
something more about Rumi than can be gleaned from the museum brochures, and to
aggrandizelurkish culture.

This book published by the Turkish Ministry of Culture, displays an extremely exuberant
AJYy2NIyOS: 2Nty SiKy20SYyGNARO F3ISYyRI® Ly GKS
CdzNJ AaK YeadAaoé FyR dHethdMiBris RumtiokNaTarkkpkophety G St £ SO
OrttAyda aS@Stlyl aiKS SGSNYyLFt 3IATH 2F GKS ¢ dzNJ
no reference to the minor detail thdanguage spoken by Bahaing & t SNEA Yy 2 NJ W!
wrote hisAsrar Namen Persian, nor do we learn that Rumi composed the Masnavi in Persian

until page 138, three pages after learnitigt the prose preface to each book are in Arabic (but

then the book [101] even insinuates that the Koran is in Turkish!). Throughout Onder

dSt A0 SNl GSte fSH@Sa dza G2 | aadzyS GKIFG wdzyAQa 2
can no longer contain his misplaced patriotism, bursts out with the utterly ludicrous statement

thatd ¢ KSNBE Aa y2 R2dzod GKIF G a SdhtelBgkh drdm whighth& SNJ G2y
migrated with his father, was the cultural dem of Turkestan and Khorasahpth regions of
LINSR2YAY Il yif e «aN]Thaudh Ohderibkmudgingly 2lidws that Rumi was

probably taught Arabic and Persian at a verylyeatage in his education (208), he insists that

Rumi spoke Turkish throughout his life (whether the Kipchak or Oghuz dialect, Onder cannot

tell), not only with his family, butalsb 4 KSy F RRNBaadAy3 LISRuiiS FyR Ay
chosetowrited Y2 F( KA a4 62NJ] a Ay t Sbdybdcatselitwa@th& 2YS Ay | N
O2y @Sy itArzy 2F {KGSS RN RS hiehsypponed amdyhBufpddakie theory

consists of the assertion that Rumi uses an Anatolian Persian dialect (whatever that migght be

would still be Turkish, which is from an altogether different language family, and thRivaa

andMasnaviF NS AYGSNELISNESR 6AG0K aLJ NIGAOdzZ F NI & KA3IK
Turkish. This is a very creative use of statistics, since a couple of dozen at most of the 35,000

lines of theDivan Shamare in Turkish and almoatl of these lines occun poems that are

LINBR2 YA Yl yi(pgD4sssg) t SNBAI yE

NoteBahaab Ay 2FfF R Aad wdzYAQa FlIOGKSNI gK2Y WenotkKl S RS @2
that not even 0.1% of all the literary output (prose and poetry) of Rumi are in Greek/Turkishneambi
Furthermore, all the lectures and sermons of Rumi are in Persian not in Turkish (&batles the

argument that Rumi composed in Persian because it was the convention) and the

sermonslectures/letters (Majales Sab® > al { (1 dzo I i | yeRleteOnittKPersianlpoe®yoK 0 | NB
LGGFNE {FYFA FYR 8GO0 ¢KS aSN¥2ya yR t80GdNBax
students and again provide a sufficient proof of his everyday language being Persian. We shall examine

these in anothesection. Unlike what Onder claims, there is not a single sermon and lecture of Rumi in

Turkish. Thud s KSy | RRNBaaAy3a LIS2LX S yR KA&a aSNN¥2y£3I wdz
the exception of two Arabic sermons in the Fihi ma Fihi (among@HeeBsian sermons). This is an

elegant proof of everyday language of Rumi and aeétfent refutation of OnderHowever, as shown

aSKYSG hyRSNJI KIa GNARSR U gefdrduigidihd visit Kedzyandhas t SNEA Y



FILtasSte Of IskerntoRs afidRetteils ane oz Yukki3h (whesenone of them are in Turkish and
they are overwhelmingly Persian with the exception of few in Arabic ).

D)

Another outright falsification is seen in a recent manuscript circulating in the internet called
G{ 2RBIR2F @SK ¢2NJ A az2¢6flylé o6& aSKNIyYy .| KIFENR 6HAanpo
G2 R2 ¢y LXPersianwordz¥alm@ én page 65:

CF o2pF%X8 yteghp mTd CHKOM aofrlFAdH E€ECXCIOT M j
My T pBe HpyFT ¢ DK O F NXF D(

The Turkish nationalistuthor tries to give the impression that FMa Fih is in Arabic. However out of

the 71discoursesonly two are in Arabic and bothe Persian and Arabic avernaculareveryday

spoken languageather than formaland literary The reason this is not mentioned is of course due to

GKS FIO0G GKIG AG aK2ga wdzYAQad |yR (KédtheBesf I A 2 NR
discourses were written down by his students of Rumi while Rumi was lecturing in Paris&s.is not

a single discourse in Turkislihe fact that there is not a single sermon or lecture of Rumi in Turkish has

made some of these authors to downplay the overwhelming number of lectures, letters and sermons of

Rumi which are in Persian. Obviofl € 3 G KA & LINRPGPARSE |y StS3Fyd LINRB2F
his followers and also the native language of Rumi.

Elsewhere th urkish nationalisauthor tries to claim that in the I2century, the languagefdalkh

was Turkish (page 70) aftfus is responded to later when we discuss BaHaialWalad. W

demonstrate for example thadctual worksrom Balkhat that time dza S K &baidAS NIV vilighK A €
meansthe language of Balkhy R (i K AA4 oall |l kofkAyé A& aK2gyheréiga 0 S |t SNE
section in this article thatnoves this point conclusivelidowever the Turkish nationalisauthor quotes

a certain vebsite (on page 7@p claim otherwise:

O, F UBF chpr ClqwWw3Il MM3u @I Hx chHpfFT AytHb pp 0 OHF X WeE
.(a F J/n_b/ cCXFObhTe EWF _ "By HMFF PF" x e¢bdA3 i

™

TheTurkishnationalist writeris trying to referenceéhe bookFarsnaameyeh Naeri written in the Qajar

era between 18241898! h order to explain why the author tfie Farsnaameyeh Nasseri wrote in

Persianthe actual author of Farsnaameyeh Nasseri gives no such reasotie Turkish nationalist

authors tries to put words in mouth and formulate a rea§otiThe Turkishnationalist writer claims that

the authorofb 8 a SNA SERBI B NAKHAydAeXa t SNAAIY (GK2dzaK L

But in actuality no where does the author of Farsnameyeh Nasseri explains why he wrote in Persian.

Rather the correct reading of the sentenicethe context of the book & @plrigging is from Fars
LINEGAYOS | fdK2dAK L Y FTNFNYSKE | KEOD dz8 K-SRac2R2 3 R a2
(Far provincen SW Iraipbut the authorof Farsnamads referencing that he igriginality is from Balkh.



No where does the authorfdhe Farsnama even explain in this work about why he is writing Persian
6aAy0S Al A& 200A2dza0 | yR GKS FRRAGAZ2Y GSELX YLl GA
gAlGK a¢ ! NDpbriading in Earaddpposed to BalRh Thus the ntonalist writer tries to use

such a sentence (without correct understanding) and then claim that the language of Balkh is not

Persian!

Furthermore, we doubt Farsnaameyeh Nasseri has such a quote since the afufassnamalaims
Seyyed ancestry and awding to Iranica:

d ¢ CH-NAE Y& S 1§/ Nshitself the main source for the biography«f 2 2 sasaNd2m | @ YAy CIl &n
FyR GKS KAAG2NBE 27, pH B24351036pS/a0(ddoNDs ShSR/E SiRsad®A niNg S { F
generation ofa family ofsayyed (claiming descent from the prophet Mammad). Members of the
FlLYAfe>S yIFIYSR 50010 o0lj®ddd0 | FGSNI GKS |jdzh-&NJIISNJ 2F
Dezak) where they owned houses, were prominent scholars and civil servantgraitthes in Persia

O{ KANIT FTYR ClLan0X aSOOFEallyR! {{IBRISCI 6FVR 6FES00IH W
VI YS@8SK blad8aSNAé Ay 9y 0eol0f2LISRAI LNIFYyAOID

Rather the Turkish nationalist authprobably misplaced the Farsnaameh of Ibn Balkhi (written during

the Seljuq era) with the Farsnaameh of Nass&nd again the Farsnaameh of Ibn Balkhi is clear, because

Ibn Balkhi himselfvas from Balkhbut the family tak residence in Fars province chgithe time of his

AN YRTI G KS N 0/ ® 95 a!{bkst A.éh {A2yh watyl(Pe Qif 920LyS RAfE L NI y A C

The Turkish nationalist authorisNE A y 3 (1 2 Pérsiak { thedpfoBncasofALR in tian and this
is a cleadistortion. So he is looking fortext that distinguishes Fars province from Balkh in order to
separate these two Iranian cultural regions of that time.

It is true that Farprovince means Persi#ffersia but the Persiaifiranian) peopleand the Persian

language is prominent in Iran, Afghsian, Tajikistan and other parts of Central Asia and Caucasus at

that time. But the nationalistic authol NA S& G2 fAYAG GKS t SNEAFY fFy3dz :
OKFO KFa alFAR aL Y FNRBY CI NER V2 lersanlsdot Rad® Bary OS - ¢

example ifthe someongd F ARY da& dzLIONAY3IAYy3I A& FNRY OwoNd y2a VY
claim thatmeans the person is not Persian (for example Ferdowsi or Asadi Tusi among countless

others)!

Then thenationalistauthor quotes lbn Khaldu(@332mnnc v G KIF G aGKS OAGe 27F . I f
¢ dzNJ A & K ahdkeAchd® #ha éonclusion that Bems arrived there after Turks (since there is no

Turkish Kingdom that had Balkh as its capital unlike the Samanids oidsiyat it was a major city

under Turkish dynasties like Seljugs and Khwarizmshehids ¢ KA 4 Aa fA1S aloBAy3a dav:
0KS ¢ dzNJ A a K Gfeéks @mgjta@oiya aftér Tuikk! S

Also anyone that looks at the book of Ibn Khaldun knowatthbn Khaldun has counted Sogdians
(mistakenly) as Turks.



r IOF r B eCXIFRY®Bb® O " O rB CF F 6 MCA> e3F er gt
F pb y b F p A A
OPF2F3, 18 WplE®B3 IOF FpMFB M

nCrp aAfrt Ob " KOfFre pp W3l MOBF M CIER eyBCDO
(ObF 2G> ieBRB ij VdbHI yB

And a look at Biruni states that Balkh was the capital of Keyanian Iranian dynasty (which is taken as
equivalent of Achaemenids). Also modern historians uniformly adraethe language of Balkh early in

the Sassanid era wake Bacrtian Iranian language-However, during the late Sassanid era affigira

Islam, it was only the capital of the Arabs and Sansaaitd Balkh is actually called the cradle of the
Khorasani Pardbari(Persian) language by classical sourceélso many sources indicate Balkh was
Persian speaking during the time of Rumi (as we shall see in the section of dahaNdlad). There is

no doubt that the area of Balkh (today its major urban center MaZharif is still Tajik speaking) was
Iranian long before the Turks entered the region of Central Asia and the best pgritié ¢s the Bactrian
language (before the area switched to Pdbsiri)

Strabo (I century B.C.) state&Geography15.2.115.2.8:

The name of Ariana is further extended to a part of Persia, and of Media, as also to the Bactrians
and Sogdians on the north; for these speak approximately the same language, with but slight
variations:

And even after the Arabs, accordi@ge. Bosworth, "The Appearance of the Arabs in Central Asia under
the Umayyads and thestablishmenof Islam”, inHistory of Civilizations of Central Asil. IV: The Age

of Achievement: AD 750 to the End of the Fifteenth Century, Part One: The HiktBocial and

Economic Setting, edited by M. S. Asimov and C. E. Bosu®#88.Excerptfrom page 23!Central Asia

in the early seventlecenturywas ethnically, still largely an Iranian land whose people used various
Middle Iranian languages.

C. Edmund@Bosworth:"In early Islamic times Persians tended to identify all the lands to the northeast of
Khorasan and lying beyond the Oxus with the region of Turan, which in the Shahnama of Ferdowsi is
regarded as the land allotted to Fereydun's son Tur. The degiaf Turan were held to include the

Turks, in the first four centuries of Islam essentially those nomadizing beyond the Jaxartes, and behind

them the Chinese (see Kowalski; Minorsky, "Turan"). Turan thus became both an ethnic and a

geographical term, budlways containing ambiguities and contradictions, arising from the fact that all

through Islamic times the lands immediately beyond the Oxus and along its lower reaches were the

homes not of Turks but of Iranian peoples, such as the Sogdians and Khveag%r@i.E. Bosworth,

G/ SYGnNrt !'&AFY ¢KS LAfFYAO LISNA2R dzZLJ G2 GUKS az2y3z

We shall discuss more about Balkh later, however as showT,uheésh nationahuthor haspresented

the Farsnama of Ibn Balkim a distorted fashiomndhas ignored many sources in order to claim that
Balkh was inhabited by Turks before Iranians. Wiasréhe name Balkh itself has an Iranian etymology
and its old language was Iranian BactriaWe should also make clear by the term Turk, what is meant
today is not necessarily the same as that of some Arabic writiligday it refers to Altaic speakers but



in Islamic timegspecialljthe Abbasidera, the term was used for variety of Iranian groups as well.
WSFSNNRAY3I (G2 GKS d&¢dANBhabakstatesi N221LJA Ay . | 3KRIRX ao

AThese new troops$|l edr @Tuh&ssoo I't must be said with
most misleading misnomer which has led some scholars to harp ad nauseam on utterly

unfounded interpretation of the following era, during which they unreasonably ascribe all events

to Turkish domination. In fact the great majority of these troops were not Turks. It has been

frequently pointed out that Arabic sources use the term Turk in a very loose manner. The

Hephthalites are referred to as Turks, so are the peoples of Gurgan, Khwarizm and Sistan.

Indeed, with the exception of the Soghdians, Arabic sources refer to all peoples not subjects of

the Sassanian empire as Turks. In Samarra separate quarters were provided for new recruits

from every locality. The group from Farghana were called after their district, and the name

continued in usage because it was easy to pronounce. But such groups as the Ishtakhanjiyya, the

Isbijabbiya and groups from similar localities who were in small numbers at first, were lumped

together under the general term Turks, because of the obvious difficulties the Arabs had in

pronouncing such foreign names. The Khazars who also came from small localities which

could not even be identified, as they were mostly nomads, were perhaps the only group that

deserved to be called Turks on the ground of racial affinity. However, other groups from

Transcaucasia were classed together with the Khazars under the general

description.d M. A. Shaban, Al slamic Historyod, Cambridge Un

However, even adding to what M.A. Shaban has stated, some further Arabic sources have mistaken even

Soghdians with Turks. And | bn Khal d Baogdians with Butksiikegactly bf this nature. In

Islamic sources, such groups as Sogdians, Khwarizmians, Hephtalites, Alans, and even Tibetians, Mongols
YR SG0® KI @S 0SSy Ottt SR a¢dzNJ ¢ Z(exaefthof the MorJig S 2 F
who according to some linguist speak a language that is part of the Altaic languages and can be said to

be close to Turks according to those linguist&yen the Avesta Turanians are today seen as an Iranian

people. However, the nationalist author thks that just because someone lived under a Turkish

kingdom, then they must be Turkish. Like for example since Anatolian Greeks lived under the Seljugs,

then they must be Turks!

As perthe etymology of BalkhDaniel Coit Gilman, Harry Thurston Peck, kfdoore Colby, "The New
international encyclopeaedia, Volume 2",Dodd, Mead and Company, 1902. pg 34hdifleeof province
or country appearsn Old Persiainscriptionsd6 . ®K®A Mc T 5F NIt SNA SodmcT b NP

is written in the Ave§ I . nEL A ® CNRY {(KAa tFGGSNI OFYS {GKS Ay
FfTKATE W. FOONRIYZQTX I NY¥SYAlLYy . FKfX yR o6& (NI yalLl

Shams Tabrizi and his background

Tabriz in the pre-Mongol and llkhanid era

Although today the inhabitants of Tabriz speak AgedzNJ A &K I yR F2ff2¢ (G6St O3S LY
not the case during the time of Shams Tal{azi shown below by many direct evidenceb) the time of



Shams Tabrizi, the language was a Persiantfade/ 3 dzt 3S ' yR (G KS LIS2LX S 6SNB |
(the sect followed today by Western Iranians such as the Sunni Kurds and .T&lgshjte this wide

difference of language and religippome sources are not aware of this historical fact and have

migplaced time/space in order to retroactively Turkifetbackground of Shams Tabrizi. Itis a shame

that some scholars who write about literature do not take the time to research the area they are writing

about during that era!

The process of Turkificatiaf Azerbaijaras mentioned was long and complex and there are still

remnants of Tati and other Iranian languages in Caucasia and NWTliarlanguage of Azerbaijan at

GKS GAYS 2F {KFYa ¢FONRT A TFINR égOlaldl TEMNDA ACHE ARDKNO K $
Iranian language.

Ebnala 2l FFIF Q0 R® wmn H K T-Nadit in hisifanrpuzih&Rhatdhe langdage of f
Azerbaijan is Fahlavi and Azerbaijan is part of the region of Fahlah (alongside Esfahan, Rayy, Hamadan
and MaahkNahavad):

CFlrux ¢B UPONYWF pp 6

LFTYy3pMYM CXMFAnX uMrpBM AFCrkm O20KFM gFnyYWwhY ckm gFCHAD
whnt eB FnyAK 4 IOFMOFM MFJOF WOYFc ntOw wIHI3B ckm WAr HOF
EpFT OkY whli eckmMm 6AKFYYM _ FrANIKOFmM WCAFHTrIOF Fn? 64blg"
AFbIT wyxfp[OFWF fBYM wylfpjlOF UNem WMAKFM 5 NAKF WYFHBM

e PpFT eXFrOFNF?2 wWNAKWF eB UHX ¢T wy

M CXMFAX MWFB M QFICra3z m Ip WHEFmCIbFuprnx apx=Fpb WAnT
apOB 2 UBF uHI3B M C33Y. c¢cB ebh AF3C AFC2a4pFtI PROLMABF T
M AFC3HB 1ib UBFUBBbDIOEBGpETIEBESE O3 €43 apOds UMK m ¢
pp PFOIF m WHAB WKIGYBF EODRFTI®KkFCrap OmBlEF2C A48 ™M C3[ H, ¢
ebh AoFC?D pFHB apOiB Kd3bHHE K mE6UX xFlpO3h GwWIFFc M AFrrCx fF 73

(C3xFp
Soure:
1346 _ F3yPH e2F dYFpfFl agFPORTOFhH PFY @ 90 Orrjt8Oh 61 C i
Loy blFRSSYZ GCAKNR&GET ¢NryatliGSR 68 wSiTtF ¢FalF RR2

A very similar explanation is given by the medieval historian Hamzeh Isfahani when talking about

Sassanid Iran. Hamzeh Isfahani writes in the Bdak Yy 0 A K = W -Tdshifi RIRWzGKA S & (2 y 3 dz
dialects, were common in Sassanian Iran: Fahlavi, Basj (Persian), Khuzi and Soryani. Hamzeh (893

961 A.D.) explains these dialects in the following way:

Fahlavi was a dialect which kings spoke in their assemblies and it is related to Fahleh. This name is used
to designate five cities of Iran, EsfaharyRHamadan, Maah Nahavand, and Azerbaijan. Farsi (Persian)
is a dialect which was spoken by the clergy (Zoroastrian) and those who associated with them and is the



language of the cities of Fars. Dari is the dialect of the cities of Ctesiphon and was sptiie
1AYIEAQKREFENDINREl yk WO2dzaNIiaQd ¢KS NeR2iG 2F Ada ylrysSs
The vocabulary of the natives of Balkh was dominant in this language, which includes the dialects of the
eastern peoples. Khuzi is assted with the cities of Khuzistan where kings and dignitaries used it in

private conversation and during leisure time, in the bath houses for instance.

(Mehdi Marashi, Mohammad Ali Jazayery, Persian Studies in North America: Studies in Honor of
MohammadAli Jazayery, Ibex Publishers, Inc, 1994. pg 255)

Ibn Hawgal, anothet0" centuryMuslim traveller states:

¢the language of the people of Azerbaijan and most of the people of Armenia (sic; he probably means
the Iranian Armenia) is Iranian {@ressya)which binds them together, while Arabic is also used among
them; among those who speakfaressya (here he seemingly means Persian, spoken by the elite of the
urban population), there are few who do not understand Arabic; and some merchants and landowne
are even adept indt @

69d I NEKFGSNE ! TSNARY LNIYyALY fFy3dz2a 3S 2F 11 SNbI

It should be noted that Ibn Hawgal mentions that some areas of Armenia are controlled by Muslims and
others by ChristiansOf course the land denoteds Armenia was much bigger than present Armenia.

Reference: Ibn Hawgal, Suratfaidh. Translation and comments by: J. Shoar, Amir Kabir Publishers,
Iran. 1981.

Al-Mugaddasi (d. late 4th/10th cent.) considers Azerbaijan and Arran as part of the &iowligf lands.
He states:

& ¢ Kasguage of the 8th divisionisnian (alQl 21 Y@ el 0@ LG Aa LI NLfe& 51 NR |
oY2yIlitEsSio FyR Ftf 2F GKSY FNB YIFYSR t SNRAL YVE

Al-Mogaddasi, Shams ddin Abu Abdallah Muhammad ibn Ahmad, Ahsahajasi fa | Q NJAdalim, |-
¢NF yatlFiSR o6& !fA blFljA FTANARET +#2fdz2YS hyS> CANAIG
1981, pg 377

20 Cm cU3ydK O3 bp artOb _ 6yHOFUBF WTONB €T 6y HF U3 OF e
377 J 1361 AOFOr F pgfprtOge ™M aF XA dYFpF

-

-

Al-Mugaddasi also writes on the general region of Armenia, Arran and Azerbaijan and states:



G¢KSe KI@S o6A3 o0SINRAX GKSANI aLISSOK A &RanyRagianl G G NI O
(Aranian); The NJ t SNB ALY A& dzy RSNEGFYRIO0ESSE FyR Aa Ot2a8 |

(Ata dzlj F RRIFAaA X W¢KS . Sad 5A@ArAairzya 72 MhsnaFagdsi®RIS 2 7F
FTA al Qydinfby BLA. Edlins, Centre for Muslim ContributiorCivilization, Garnet Rilishing
Limited,1994. pg 334).

Aral 8 QdzRA GKS I NI 6 | AadG2NRlyYy {GFraSay

G¢KS tSNERAFYA FNB | LIS2L)S ¢6K24S 02NRSNAR | NB GKS
Arran, and Baylegan and Darband, and Ray and Tabaristaasght and Shabaran and Jorjan and

Abarshahr, and that is Nishabur, and Herat and Marv and other places in land of Khorasan, and Sejistan

and Kerman and Fars and Ahvaz...All these lands were once one kingdom with one sovereign and one
language...althoughhe language differed slightly. The language, however, is one, in that its letters are

written the same way and used the same way in composition. There are, then, different languages such

Fd tFKEF@GAS 5FNRASE T FNRAE a ¢Sttt Fa 20KSNIt SNEALFY

Source:
Al-a | & QdzR A -Tanbihiwélsiaraf, Dé Goeje, M.J. (ed.), Leiden, Brill, 1894, pg. 77

ThusAla I & dzZQRA (i Sianiah frdséhée inlthe Caudagrsl Azerbaijan during the f@entury

and even names a local Iranian dialect called AZahis Azari was an Iranian language and should not
be confused with the Turkish language which is called Azeri or Azerbaijani Turkish. Both names are
derived from the gographical location Azerbaijan, however Azeri Turkish came in much later into the
area and most likely became the predominant language of Azerbaijan in the Safavid era.

Original Arabic of allasudi fromwww.alwarag.net

M C33pp nHOw AfFYUYAYJIOF M gFpY ™M wys3yBpY pb3d c¢df B nilOw
OJQyO M MOB M WFOk M _ pHAFFyx ¢k M _Onl22F m afptot m g
9b M YUHKWF FmMk ¢T 6TFKuF KpY es WWOM?2 O23hbF fB M _ CFHK LU
M YF MNAKF eB Oyl _ el €T AH3[F337 FHXFb 6AX%XY Bbw _ CcFwm
wmwM Ccn>3 4yds>F pw m _ CcFm CylYbh FnTmOc CyHYb M WCcFwm

EDOYIF YrMtO e FkIOyO ™M w[pMpF m wr p CHF

Ahmad ibn Yaqubi mentions that the

t S2LX S 2F ' 1 SND I A 2-iAyari [AjNB is & teriv that dedetdjied B Meanta@an)of
Azaris and old Javedanis (followers of Javidan the son of Shahrak who was the leader of Khumdmites a
succeeded by Babak Khorramdin).

Source:


http://www.alwaraq.net/

Yaqubi, Ahmad ibn Abi, Tariklyaqubi tarjamah Muhammad Ibrahim Ayati, Intisharat Bungah
Tarjomah o NashirKitab, 1969.

Finally a source on Tabriz itself:

G%F1TFNNEF 0 az2KIYYIRBEIET BEYD2YILIRBBRNAYAYTh@KENDE

S&40ILISR 06SAy3 (I11Sy 20SNIJ o6& (G(KS ¢dzNJa SEOSLI ¢ 6N
fSF&G ¢l oNAT KIFEIR NBYFAYSR [£22F FNRY G(GKS AyTtdsSyoO
Ga! TIENRY ¢KS2FNI YENF IRy FdzA FS 9y O Of 2 LISRAI L NI yAOL

http://www.iranica.com/newsite/articles/v3f3/v3f2a88b.htnj)

The linguistic Turkification of Iranian Azerbaijan was a completi-state process:

From the time of the Mongol invasion, most of whose armies were composed of Turkic tribes,
the influence of Turkish increased in the region. On the other hand, the old Iranian dialects
remained prevalent in major cities.

Hamdallaha 2 3G 26 TA 6NARGAY3I Ay (GKS monna Olffa 4KS tly
ye Mughayyar). Mostowafi calls the language of Zanjan (Palgm®aast). The language of Gushtaspi

covering the Caspian border region between Gilan to Shirvaried eaPahlavi language close to the

fly3dzZZ 3S 2F DAt YyEéD

Source:

Oa!' TFENRY ¢KS LNYYyAFY [lFy3dzZ3S 2F 'TSNBFASFYEAY 9V
http://www.iranica.com/newsite/articles/v3f3/v3f2a88b.htnj)

Professor. John Perry states:

G2S aK2dzZ R RAAGAYy3IdzAaK Gg2 O2YLIE SYSYUINBE gle&a Ay
map of Iran. First, since the Turkispeaking rulers of most Iranian polities from the Ghazresid

Seljuks onward were alreadyahized and patronized Persian literature in their domains, the expansion

of Turkruled empires served to expand the territorial domain of written Persian into the conquered

areas, notably Anatolia and Central and SowiaASecondly, the influx of massive Turlgpkaking

populations (culminating with the rank and file of the Mongol armies) and their settlement in large areas

of Iran (particularly in Azerbaijan and the northwest), progressiigditicized local speakeos$ Persian,

Kurdish and other Iranian languages. Although it is mainly the results of this latter process which will be
illustrated here, it should be remembered that these developments were contemporaneous and
complementary.

2. General Effects of the Sa&fd Accession


http://www.iranica.com/newsite/articles/v3f3/v3f2a88b.html
http://www.iranica.com/newsite/articles/v3f3/v3f2a88b.html

Both these processes peaked with the accession of the Safavid Shah Esma'il in 1501 CE He and his
successors were Turkisipeakers, probably descended from turkicized Iranian inhabitants of the

northwest marches. While they accepted and puated written Persian as the established language of
bureaucracy and literature, the fact that they and their tribal supporters habitually spoke Turkish in

O2dzNIi FyR OF YL f Syl GKA& @ 3N Pabyziran 8lihé Gaucdsys| . ¥9I5 OS RSy
(2001), pp. 19200. THE HISTORICAL ROLE OF TURKISH IN RELATION TO PERSIAN OF IRAN)

According to Xavier Planhol, a well known scholar of historical geography (a branch that studies both
history and geography and their interaction) and specialist dtu@l history of Islam as well

nomadicization of Iran, Central Asia and Turke§:K A & dzy AljdzS | aLISOG 2F ' 1 SNDI A
been almost entirely "Turkicized" within Iranian territory, is the result of a complex, progressive cultural
and histoical process, in which factors accumulated successively (Simer; Planhol, 1995, pf2510

The process merits deeper analysis of the extent to which it illustrates the great resilience of the land of
Iran. The first phase was the amassing of nomadsaligiat the time of the Turkish invasions, following

the route of penetration along the piedmont south of the Alborz, facing the Byzantine borders, then
those of the Greek empire of Trebizond and Christian Georgia. The Mongol invasion in the 13th century
led to an extensive renewal of tribal stock, and the Turkic groups of the region during this period had not
yet become stable. In the 15th century, the assimilation of the indigenous Iranian population was far
from being completed. The decisive episodethe beginning of the 16th century, was the adoption of
ShiAite Islam as the religion of the state by the Iran of the Safavids, whereas the Ottoman empire
remained faithful to Sunnite orthodoxy. Shite propaganda spread among the nomadic Turkoman

tribes of Anatolia, far from urban centers of orthodoxy. TheséA8bkinomads returned en masse along
their migratory route back to Safavid Iran. This movement was to extend up to southwest Anatolia, from
where the Tekelu, originally from the Lycian peniasueturned to Iran with 15,000 camels. These

nomads returning from Ottoman territory naturally settled en masse in regions near the border, and it
was from this period that the definitive "Turkicization" of Azerbaijan dates, along with the establishment
of the presentday AzerPersian linguistic borderot far from Qazvin, only some 150 kilometers from
Tehran. (in the 15 st century assimilation was still far from complete, has been the adoption of a decisive
{ KAAAY Ay U Kh8p://wew.iranica.dorf/newsieNekides/unicode/vl3f2/v13f2024i.html

¢tKS FlY2dza {dzyyiA { KI TAQL -Din@éhfakaxii Shant TabmziSShayhhiB I £ A 1 S
Mahmud ShabistariandeO® f AGSR Ay I GAYS 6KSy T SNBlIA2IY 41 &
today is followed by the Sunhianian speaking(urds and Talysh (remnants of the once wider

IraniarfPersian speakers) of the area wheigs the new incoming Turks were unifornidgnafite

adzZaf AYa dzydAf GKS NBIA2Yy 0SSOl Y Slegflykdanidastiafeabriz! & a4 K2 ¢
still had an Iranian language during the time of the llkhanids and words from the Old Fetrdavi

Iranian dialect are recorded by Rumi throuple mouth of Shams. The reader can learn more about the

complex processes of Turkicization of thistoricalareaof Arran, Sherwan and Azerbaijemthe article

below:


http://www.iranica.com/newsite/articles/unicode/v13f2/v13f2024i.html

Al i Doostzadeh, APol i ticization of-lranimgonbackagr
of a historical Iranian figure by the USSR", June 2008 (Updated 2009).
http://sites.qgoogle.com/site/rakhshesh/articleselated-to-iranian-history or here:

http://www.archive.org/details/PoliticizationOfTheBackgroundOfNizamiGanjaviAttemptedDe
iranizationOf accessed October 2009.

The Tabrizi Ir anian language as a special case
As noted, even after the Mongol invasion (thdkbaf its troop being Turkish),

G%F 1 FNNEI 60d az2KlYYl R-VAHTIAASY AQREY LBERALZRNIA YA ye 1! nikkv-
town has escaped being taken over by the Turks extdptdo NA T ¢ 6. SA NHzi SR®dI wmdpc
may infer that at least Tabriz had remained aloof from the influence of Turkish until the

A YS! F NAY ¢KS LNIYAFY [Fy3dzZ3S 2F T SNBFAZI Y
http://www.iranica.com/newsite/articles/v3{3/v3f2a88b.htnj)

The language of Tabriz, being an Iranian language, was not the standard Khurasani Dari. Qatran Tabrizi
has an interesting verse mentioning this in a cotiple

9, CFOT bCy3 WOl A4aF
2pp CXC eKF. _ pCFHX
Translation:
The nightingale is on top of the flower like a minstrel who has lost it heart

It bemoans sometimes in Parsi (Persian) and sometimes in Dari (Khurasani Persian)

Source:

ObF Bl y BF Kotgn/F t 1 ¢ b MBFEF PpPeniByBFCcj®> CCF [P
181-182 o2 wumppFr |

OWARLF KA YK2AZ az2KIFIYYIR ! YAYy®D %WAREGKST KAl RENF £ 6 NB
2y GKS FTyOASy(d ftFy3dzZ 3S 2F UWmSISHES2N 2 YOI WLGAT AL QF

This comprehensive article is also available below

http://web.archive.org/web/*/http://www.azargoshnasp.net/languages/Azari/26.pdf



http://sites.google.com/site/rakhshesh/articles-related-to-iranian-history
http://www.archive.org/details/PoliticizationOfTheBackgroundOfNizamiGanjaviAttemptedDe-iranizationOf
http://www.archive.org/details/PoliticizationOfTheBackgroundOfNizamiGanjaviAttemptedDe-iranizationOf
http://www.iranica.com/newsite/articles/v3f3/v3f2a88b.html
http://web.archive.org/web/*/http:/www.azargoshnasp.net/languages/Azari/26.pdf

There are extarwords, phrases and sentences attested in the old Iranic dialect of Tabriz in a variety of
books and manuscripts. Here are some examples:

1)

Hamdullah Mostowafi mentions a sentence in the language of Tabriz:
erpCxfFphH BoOLHSA cPoH X F

FOBFX EF 3¢®B DO, Fc etBpHAMET 1 H AU IOF Kk O parr BED Yhstr T
Cyh pptréuoOpe Y hlm HFE XFfea3xp/CxFppH hppLUwA> €@HI .KF _ C3 JF
pg 98" @r pp

Translation:

AThe Tabri zi ans iahinanlircguth sl@hes say: He ds tike a freshtgrape im a ripped
fruit basket. o

Source:

1336 _ o pHNA YFpfrl axF _ cUFoMBEBIWIP WBMjxks . SMTwmB B

Mostowafi, Hamdallah. Nozhat-@lolub. Edit by Muhammad Dabir Sayyaqi. TaRublishing, 1957.
2)

AY dzf Y2 XY O6YSEYyAYy3d WO2f 2dzNFdzA QX g KAOK A& LJ2 Lz | NJ A
language and others in another language) from Homam Tabrizi where some verses are in Khorasani
(Dari) Persian and others are in theld@ of Tabriz:

UhbF 63T®IUsamr C?
Ure Fga> aoulOa Fpi 6
2d mpxkhHfp ¢cB MFUIBP pHO>

UhpF 6XFygbIEEGR WINB



dpEeRK OF BBCK®
Ur2 vaoRy b et mF pl@ b
HI AfF@PONBXI g EKEp I
drb e x4l b 2 ©phv D/OEb
MF BOBFARFYRK XDK 72
UdBpFm Y900fF3b A6G¥HFH B
C3[THDOBIFIM F>3 aldl

aFafgPkR namdd Ur HD

Source:

1377 _ Oblf JdJEmMFita PO CBF Bty Yor pap®_ PF hxF

DK2fFY wST I 9yal FLANI I NBOH NI K €2 ¢KISO IKNIZWIZANRY | YR NP
Azarbaijan), FekrRooz Publishers, 1998 (1377).

3)

Another ghazal from Homam Tabrizi where all the couplets except the last couplet is in Persian, the last
couplet reads:

¢cAFpREME D bivp pifd ©o@F> pF [bwmb M pw k M
Transliteration:
Wahar o wol o Dim yaar khwash Bi

Awi Yaaraan, mah wul Bi, Mah Wahaaraan

Translation:
The Spring and Flowers and the face of the friend are all pleaseant

But without the friend, there are no flowers or aspring.



Source:

1333 | QpMMthr £ PP HE IC @ i vkl HNIOF CXIPF b

Karang, Abdul Al ¢  GA S 1 I NI IFyAS (62 RALFESOGa, TANEMI3KS | yOA
1952.

4)

Another recent discovery by the name of i8afyi Tabriz has given sentences from native of Tabriz in
their peculiar Iranic dialect. A sample expression of from the mystic Baba Faraj Tabrizi in the Safina:

2mMCc Cy_ #Wx fF9lf3yt acCl Cy_ #%x Srlfpuy FpFpF

Standard Persia(translated by the author of Safina himself):

2mMCc 07 Wx UBF uprpagTF acCl 22 ix MF 61

Modern English:

They brought Faraj in this world in such a way that his eye is neither towardageréaty nor upon
createdness.

Source:

1384 _ pf I TF O3t p dFpTHUHB PpPFyYy3? _ afrptrrFp’

Mortazavi, Manuchehr. ZabagDirin Azerbaijan (On the Old language of Azerbaijan). Bonyad Moqufaat
Dr. Afshar. 2005(1384).



Indeed the Safina is a bible of the culture of Tawtizch was compiled in the-khanid eraand clearly
shows the region at its height. It is also a clear proof that the language of the people was Iranian at the
time and had not transformed Turkic.

I &l YLXS LI2SY AY 6KAOK #HKSIYdzEKDNRER:DKS yaAWF BEI 2F
€Epmp One i kp O[F HB U[HY)

MH_ [ ~ O B ppF_pm bH_tOm C

C3BO3K AMCEC pH_ HT amp Dy

MHT Dk A6 it €3B AHbMZC

CI[H_BIOXFK ©0u ct MmOBF

MHT PpCLU aHKF UPpP? Hu el

chHT MpM MCMpPp WX €hH?YX

MHYP €YPHD HC 6BC nHydAdA>

{FTRSIAZT 1 £A ! aKNI F3 Yal/ Nk 3ARE { oKISTONNE 16AS K 14| DK Fye NB K€ 6 { z
Karaji and Tabrizi and others), Majajia Zabanshenasi, 9, 1379./2000, p4-17.

http://www.archive.org/details/LocalPoemsiniranicDialectsOfTabrizHamadanMazandaranQazvininThe

6)

A sentence in the dialect of Tabriz (thethor calls ZabahTabriz (dialect/language of Tabriz) recorded
and also translated by Ibn Bazzaz Ardabili in the Sah&Zafat

€3/l WhFd 2OY[rOc H, 22391 93%bh A4F292 €2 OYfFc &Yy wm U
0% 0B YOyO Fp eyl pC eyl MBPBFIMCEHp VY[ OB He BY PO

¢cp Ot
¢tKS aSyiSyOS aDdz | F NATFOFkSONI %KIFGFKEéEAE YSYyGAz2ySR
Source:
wSTITFRSKSE wl KAY al f I {-ldAzad)tAjGmah Fathang Irad Bastdn publiskers,D dz& S &

1352(1973).


http://www.archive.org/details/LocalPoemsInIranicDialectsOfTabrizHamadanMazandaranQazvinInThe

7)

A sentence in the dialect of Tabriz by Pir Hassan Zehtab Tabrizi addressing Hi@o@anku ruler
Eskandar:

dpmp _ cdd 3 BPMBEH[ HUFOLU @mwECApIBEH I WF 3 EFe AT Dy _Lr
(31 J _ crH3(CGIcHY pFp UYEKICBDTF FQaECHERFPF | b

G9a1lFyRINH w22RI'Y Y2aKUAZ w22RIFd Y2akKl |l RéE

69al1lFyRIFINH ,2dz 1AffSR Y& az2ys> YIeé& @&2dzNJ 42y LISNR &K

Source:

ZObF BxlEF y BF Kotgpff 11 @ b MBFVEF BrpPebieyBFCcj B> ccF([p
181-182 o2 wmppFr |

WARFKAY az2KIFYYFR ! YAY® dal2 tW2KSH Y GIAT SRNDNDA- 3 FNyBéeaS{K2 Y&
GKS I'yOASy(dG fFy3adzZa 3S 2F ''TSNBFARI YOI WLGATAFQFG

Also Available at:

http://web.archive.org/web/*/http://www.azargoshnasp.net/lanquages/Azari/26.pdf

The word Rood for son is still used in some Iranian dialects, specially the Ledéslsst and other
dialects around Fars.

8)

Four quatrains titled Fahlaviyat from Khwaja Muhammad Kojjani (d. 677/I2).&orn in Kojjan or
Korjan, a village near Tabriz, recorded by -Ab@ader Maraghi


http://web.archive.org/web/*/http:/www.azargoshnasp.net/languages/Azari/26.pdf

(Fahlaviyat in Encyclopedia Iranica by Dr. atimaffazoli,
http://www.iranica.com/newsite/articles/v9f2/v9f232.htn)

O5N | & | ®-embhBISI W8I -YB!QE & 1YNgE zabarBHeriasi 9, 1371./1992, pp. 54
64)

The atual quatrains are vaailable here:

http://www.archive.org/details/LocalPoemsliniranicDialectsOfTabrizHamadanMazandaranQazvininThe

A sample of one dhe four quatrains from Khwaja Muhammad Kojjani

esgl_P_ 2 esgl_> C3_n_x
nh yx m ohy -~ UBhp n_
c~t HU M €3 H_ >3 aFD

nh yx wm oh yt cYl hB

9)

A

¢tg2 1jSGQlF A oLk SavQader MadzghiirShe dialéct of TabRz (d. 9881./143435 C.E.;
I, p. 142)

(Fahlaviyat in Encyclopedia Iranica by Ahmad Taffazoli,
http://www.iranica.com/newsite/articles/v9f2/v9f232.htn)!

6! @ 1 & { I-RiSahatiS WHE KR NY Yy Y& zablar@Heriasi 9, 1371./1992, pp. H4.

http://www.archive.org/details/LocalPoemsiniranicDialectsOfTabrizHamadanMazandaranQazininThe )



http://www.iranica.com/newsite/articles/v9f2/v9f232.html
http://www.archive.org/details/LocalPoemsInIranicDialectsOfTabrizHamadanMazandaranQazvinInThe
http://www.iranica.com/newsite/articles/v9f2/v9f232.html
http://www.archive.org/details/LocalPoemsInIranicDialectsOfTabrizHamadanMazandaranQazvinInThe

SBFC3 6171 Cl C_ 3 ¢

mpbpFp_ M M_ M_ |

10)
A ghazal and fourteen quatrains under the title of Fahlaviyat by the poet Maghrebi Tabrizi (d. 869/1406

(Fahlaviyat in Encyclopedia Iranica by Dr. Ahmad Taffazoli,
http://www.iranica.com/newsite/articles/v9f2/v9f232.htn)l

M-l ® | RAO ¢ d&iAa IAINIKAE A QRHGINA T 9566 b5! ¢l oNART yI MoopK
Also available at:

http://web.archive.org/web/20070927210648/http://www.azargoshnasp.net/languages/Azari/fahlaviyaatmaghrebitabrizi. pdf

11)

A text probably by Mama Esmat Tabrizi, a mystical wepwet of Tabriz (d. 9th/15th cent.), which
occurs in a manuscript, preservadTurkey, concerning the shrines of saints in Tabriz.

M-A! RA O ¢ dzi A ®- MargalEniatwa Kashfi mban Azari estelag® NI F 8 A &F 1 &K KN
NDA, Tabriz 8/3, 1335/1957, pp 282.

Also availale at:

http://web.archive.org/web/20070927210648/http://www.azargoshnasp.net/languages/Azari/fahlaviyaatmamaesmat.pdf

Example of Shams Tabrizi speaking the North West Iranic dialet of Tabriz
12)

'y AYUSNBadAy3d LIKNIAS d. dzNA . dZNAE OGS KAOK Ay t SNEAL
mentioned by Rumi from the mouth of Shams Tabrizi in this poem:

OJpHIBp WY DT O6[FYX pp O6f1

OpHFHOB CrFpBOY3 0391 03h e


http://www.iranica.com/newsite/articles/v9f2/v9f232.html
http://web.archive.org/web/20070927210648/http:/www.azargoshnasp.net/languages/Azari/fahlaviyaatmaghrebitabrizi.pdf
http://web.archive.org/web/20070927210648/http:/www.azargoshnasp.net/languages/Azari/fahlaviyaatmamaesmat.pdf

JPHAYXKCE HHhOPOPYPBem  IitFOB
COpPpHX pHI UBHB Fb it bpO, ¢

¢tKS 62NR 6. dzNAéA& YSyidA2ySR o6& | dzaalAy ¢oNARTA YI
Rahim AzkAbaadi:

W2 UHIT 3B CxIFHhFo 2rydPeh M Mbb .80 PFFRIFY T pohy c..PFOPE XN ZtPa>
nt MPpFITF WREAKF &ypPpu cMIF HCF p IO O Bl G IFITF i3t/
ebmMOX ™M egyNrt CF c¢clfF3> M CXF upHrx e¢B 2pHNI B 61
nt mg>3fF3l Uy UYec O33x W33 M uCrp Fp om CrdB FIAF3 9O
AFD [p NtopHPI00WAROBBEYIK_ UHBF cYabB €F n3yhH PCH p

¢cClF3 eXF3p Y9FBFNKF CF Hb abit e3 1 1

1970-1965 1349-1344 _ W F 3t Oi x o pis OB GgPIB®3b cCbo3Dt eylc |

YENDIFEFA ¢ 0NRT -Aitan va daaratSi- yyd vy viel TarfiinAlRd NésHrKitab, 1344
49 (19651970), 2 volumes.

In the Harzandi Iranic dialect of Harzand in Azerbaijan as wéilkdsanic Karingani dialect of
Azerbaijan, both recorded inthe 20 Sy (i dzNB X (KS (62 62NRaA a. ANREFYR @
of the same root.

Source:

1333 | XY Fixof P_ECAFIMNRAPP HREIC @hH U evkixexe BNIOF CXIPF b

Karang, Abdul Alét ¢ I G A 2 | | NI | y A-Ebadst@anif |! K 2SNG@haFdd dublistiers, | y
1333(1955) (pg 91 and pg 112)

We note already that this phrase been used Baba Taher in his Fahlavi dialect poem and Baba Taher lived
two centuries before Bmi and Shams:

67T CFIF2 cxXHljgHD nCr p
6T CFIM2 cxmphHd M c 4
UdBHp CF €¢3Tp aldr 9K

6r CFIF? exmpdPT Hb

CHH OB CFugowIOF 3 3



CHBFY® HMBPpHCF O] B

clOF x Cmp unubp ¢4,

CmMmp M 41 6BFpB8 bbb

On the importance of Safinaye Tabriz

{ | ¥yrTabriz (The Vessel of Tabriz or The Treasury of Tabriz, PErsigh® Jjsyalmimportant

encyclopedic manuscript from 14th century llkhanid Iran compiled by Abu'l Majd Muhammad b. Mas'ud
Tabrizi between 1321 and 132Based on the manuscript, the book has been published in fidediy

Tehran University Pres#\s it constitutes a rare Islamic manuscript that has recently been discovered, it
has generated a great deal of interest among Islaiviestern,Iranian and Mildle Eastern scholars. It is
almost perfectly preserved, and contains 209 works on a wide range of subjects, in Persian and Arabic as

well as some poetry denoted by Fahlaviyat and the Iranian language of Tabriz. According to Professors A.

A. Seyedsohrab ad S. McGlinndThe Safineh: is indeed a whole treashoeise, compressed between
two covers. One of the important features of the Safinah is that it contains works of a number of
philosophers who were not known until the discovery of the manuscript.

Thetexts of the Safingi Tabrizi contain separate chapters covetitagith (Prophetic(PBUH&HP)

tradition), lexicography, ethics, mysticism, jurisprudence, theology, exegesis, history, grammar,
linguistics, literatue, literary criticism, philosophy, astronoy astrology, geomancy, mineralogy,
mathematics, medicine, music, physiognomy, cosmography and geography. According to Professors A.A.
SeyedGohrab and S. McGlinn, some of the best available texts of important works of Islamic culture and
learning are cordined in this work.

I aFYLX S LR2SY Ay 6KAOK (KS FdziK2NJ 2F GKS {FFAYI

[}

€Epmp One #nlikp OrF HB U H

MH_ [ ~ O B ppF_p™M bH_ HOm

C3BIO3kKk AMC pH_ HT Aawmp

(v

MHT DK A6 nt €C3B AHBbBbI

CI[ H_BIOXFK ©9u ct MOB

MHT PCL aAHKF UP?3 Hu

c

ChbhHT MpM MCECMpP NX € bHY



MHIPp e€YPHD HCc 6BC MUHYHAS

{IFTRSIAZ 1 £A | aKNI F8 Yal/ Nk 3/ART { oKI-SEONNE 16AS K& 14| DK ye NB K€ 6 { 2
Karaji and Tabrizi and others), Majajia Zabanshenasi, 9, 1379./2000, ppl4

Available at:

http://www.archive.org/details/OnTheKarajiAndTabrizilranicDialectsFoundInTheSafinayeTabriz

We should also mention that an unfortunate error occurred in a recent overview of the book: A.A.
SeyedGohrab & S. McGlinn, The Treasury of Tabriz The Gi€laatid Compendium, Iranian Studies
Series, Rozenberg Publishers, 2007. And it is understandable that the authors were not linguists, the
mention a Turkish dialect (Turki and Gurji). Howetrer actual poem is here:

http://www.archive.org/details/OnTheKarajiAndTabrizilranicDialectsFoundInTheSafinayeTabriz

Here are the exchanges given by two Iranian authors with regards to this mistake (taken from another
article):

Dear. Dr. Ghoraab,

I have the book you edited Safina Tabrizi and also your book on Nizami Ganjavi: Love, Madness and
Mystic longing. Both are excellent books.

| just wanted to make a correction on your article on Safina. Page6@¥8f the Shna are not about a
Turkish dialect (Tabrizi and Gurji)(page 18 of your book), but they are both Iranian dialects that predate
the Turkification of Tabriz. For more information, please check these two articles by Dr. Ashraf Saadeghi

http://lwww.azargoshrasp.net/languages/Azari/zabankarajitabrizi.pdf

http://lwww.azargoshnasp.net/languages/Azari/AshrafSadegiasharmahalimaraqi.pdf

There are Karaji and Tabrizi languages. Both are studied in detail by Dr. Sadeghi
Tashakkor,
X ®

Here was the response with thiegard.


http://www.archive.org/details/OnTheKarajiAndTabriziIranicDialectsFoundInTheSafinayeTabriz
http://www.archive.org/details/OnTheKarajiAndTabriziIranicDialectsFoundInTheSafinayeTabriz

From: "Seyed, Gohrab A.A.
X

| would like to thank you very much for your kind email and your friendly words about my books. |
deeply appreciate your constructive critical note and will surely correct this in a second edition of the
book.

With kind regards and best wishes,

Asghar Seye@Ghorab

Dr. A A. Seye@ohrab

Chairman of the Department of Persian Studies

Fellow of the Young Academy of the Royal Netherlands Academy of Arts and Sciences (KNAW)
Leiden University

Faculty of Arts

Thus theoriginal Tabrizi language as mentioned in the Safinaye Tabriz is an Iranian dialect and here we
guote again Baba Faraj Tabrizi in this dialect.

2MCc Cy_ #hx fFol3yt aCld Cy_ wnax Sr | pu FphpFpF
Standard Persian (translated by thethor of Safina himself):

2mMCc 072 Wx UBF uprpagTF aClU 22 ix MF 61

Modern English:

They brought Faraj in this world in such a way that his eye is neither towardaseraty nor upon
createdness.

Source:

1384 _ pf I TF O3t p dFpTHUHB PpPFy3? _ afrptrrfp’



Mortazavi, Manuchehr. ZabagDirin Azerbaijan (On the Old language of Azerbaijan). Bonyad Moqufaat
Dr. Afshar. 2005(1384).

We should note that based on Safinaye Tabrizi, Professor. Mortazavi alsotktdtdee language of

Shams Tabrizi was the old Fahlavi dialect of Azerbaijan. Thus the Safinaye Tabriz as well as other sources
mentioned clearly reflestthe fact that Tabriz was an ethnic Iranic speaking cultural town at that era.

This remarkable texthe actual manuscript) should be in the library of any serious Rumi scholar since it
gives a complete mirror of the culture of Tabriz at that time and also helps explaining the figure of

Shams Tabrizi.

On the name of Tabriz and its districts

The name offabriz in Armenian which has borrowed heavily from Middle Persian and Parthian is
TavRezh. In modern Persian this is Tabriz.

According to Britannica 2009:

G¢KS yIFEYS ¢ oONbT tapNImia DA A A F IRKRENA @S G FteEIZ 6 ¢ VX T
springsh y 1 K §b ¢ INBNDbdiédh 9y O Of 2LINRALF . NAGI YyYyAOlL ® wn
Oct. 2009 <http://www.britannica.com/EBchecked/topic/579865/Tabiiz>.

However, Britannica not always being the most reliable source, further confirmationdede€&he
Dehkhoda dictionary has explained this name well:

apfFnu) gOKE®HP®e Dr O3_b e3/lf Cs3t e¢B CyGCfb Fp bmMF |
¢d peHa b6 kK p CF)i¢ i Ol BIPRF 11 a(Thaveesh) cE€ p & @havrezh) @ péH F pl.a g 6
O{(Devrezh) ¢ pém_(ihavrezh) ¢ peH.a b 6 k b p F nica @A [@AFTEED 11 o(Thavrezh)
d peHbhpb(gpF nu) GYHS3 oOLU pp Onl afpx Wt .UBE! ndpDt Cy T
(taw &P cH=hHh & Bxkp e¢B AFI X Fp clOFr |l o2HAND HPBhdvies}O dUF y HoH
pFyrFr® dyrlfb erF esfl fepaF=jipec) CBpCE frazPSxp FAFPM 1 m
ClF2 exfpvY I F CF 33U Cg fl M € XF bFh

Ly G(KS YdzZNRA&AK fl y3dzr3S aNRAT Ké Aa GKP alivé&ewa ¢Rok
020K FT2NX¥a ¢FOoNART k¢l OGNBT K AYRSSR YSItya aKSIG Ft29
the area. The name seems to be from the Parthian/Sassanid era as it is attested in the Armenian form.

The Parthian/Sassanids also haduefice and control (through Marzabans) in the Caucasus and it is
L2aaArofsS GKS yIYS a¢AoftAaé Ay DS 2oNghBdgtarieds (WAeF (G KS &
were Christianized and possibly Armenicized in some areas but Armenian keepingrautabgs of



Middle Persian) controlled for a long time. According to some authors, the name Tafrish/Tabres in
Central Iran could also be related.

As it is well known, this name had existed well before the linguistic Turkificaftidrerbaijan As the
name Azerbaijan itself had existed well before its Turkification and goes back all the way to the Persian
Atropat.

An important fact is that théwo districts of Tabriz mentioned by Shams Tabrizi. Thegadled

Surkhab and Charandaab. Botimes are Iranian of course. Surkhab means the red water. As per

/| KN} yYRI 06X 0KS &l I 6¢ LI MBedsKuitheRega@hhaiolza TWo padsibld KS & /
GKS2NASAE INB NBftFGISR (2 GKS t SNAAIY ndthwsRsan/ KI NI |y
analogue to Surkhab, Charaandaab could mean Green water. Another possibility is that the word is

related to the Parthian chr which in Middle Persian is chrx (wheel, circle) and the name could mean

Gol GSNI OANDEf S¢ o ogy &f bafhKvbrds Sérkhab¥and EBaratid&ad arSdlearly 2

Iranian. It is significant that these two districts are also the oldest district of modern Tabriz and they

both have Persian names. The fact of the matter is that these two districts are the oneseh@ébned

in the old classical sources and provide another proof of the Iranian linguistic character of the area

during the time of Shams Tabrizi.

SEAI O 4AAOEWEIGO xI1 OE - A

TheMagahat is the main written legacthat we have from Shams Tabrizi.isla book of Shams oral
GSFOKAY3 gKAOK gl & ¢ NI, prabShy hiRsdmwSOltad Walad.dzY A Q& & 0 dzRSy

According to Lewis:

G wdr¥peatedyNBEFSNE (2 GKS ANINE 2N aaSONBGazé 27F |
oral teachings, but may also dgsate a written text. If the latter, it represents the name which

wdzYA I @S (2 GKS 02ttt SOGA2Y 2F {KIFIYaQ ¢gNRGAY3TE
FNE SyaGdAGt SR GKS YFIESYFO oa{l@Ay3ac¢0 2N al QF NB
convention, however, these noteare nowgenerally referred to as the Magalat, or
G5Aa02dz2NES&aé¢x 2F {KIYao CKAA Aa GKS GAGES 3IALQ
O2Lk Ay Fff fA]1StEAK22R oNROGSY s@dmicopyyhayl KS KI yR
date to the lifetime of Shams.

I ONRGAOFE SRAGAZ2Y 2F {KIFIYaQ tSO0GdzNBa gAiGK O2L
1,000 pages was published by Mohammidd £ A a2 @ KKSR & $hamsdidbrizi F a al |j |
(Tehran: Khwariziin



A reading of the Magalat of Shams will go much further to dispel the myths about the man.
{KFYaQ gNAGAYy3a NBGSIE KAY G2 KIFI@S o60SSy | YILy ¢
discourse of his day, though something of an iconoclast. Mdgalat reveals Shams as an

engaging speaker who expressed himself in a Persian both simple and profoundly moving.

C2 NXzl I Yy TI NJ O2WagalatBr® bifh&trud tkehsiiés @f Persian literature, with a

depth thatrequiredseveral contemplative rereading. In addition to its own intrinsic value,

{KFYaQ alljlrtrd O2yadAiiddziSa GKS aAy3atsS vzald AYL
GNAGAY3Iazr 2F O2dzNASUO TFT2NJ dzy RSNE G I y RABfBKinwdzY A Q&
LewisRumi Past and Presemqp 136137).

The Majalaat shows the everyday language of Shams Tabrizi was Persian and the work itself is in
informal Persian. Indeed, these lectsreverenotedandg NA G G0 Sy R2 ¢y o6& {KIFYaQ aic

G C2 NIi dzy | (dil fe@ve bekind b bod of writings or, more precisely, notes taken down by
KA&d 26y 2N wdzYAQad RAAOALI Sa FNRBY fSOGdNBa 27F {

The Magahat is the main written legacy that we have from Shams Tabrizi. It is a book of Shams oral
teachrd 6 KAOK gl a ogNARGGSY R2gy o0& wdzYAQa addzRSyidasz LI
Tabrizi really loved the Persian language as he himself states:

oOF 9C pp nt UTFIFtO mMm exXFp1lB A6 Wt _e39H3 M cYyTll el
U4HBF mCBfrFryXx 9CfFb pp m UBF |

Shams Tabrizi of Ismaili origin? Conclusion

It is well known that Dowlatshah Samargand (d. 1487) and then Nur Allah Shushtari (d. 1610) and

several others have claimed that Shams Tabrizi was a descendant of the Persian Ismaili Imams of

Alamut. Thigoint of viewhowever is rejead by most modernsholars. Early orientalist scholars

including E.G. Brovenhave adopted this viewpoint. It may have been possible for Ismailis to do

Taqgiya aftedi KS OF LJGdzZNB 2F ! £ | Ydzi I yoRtthed iscurredtiK®dY a St 0Sa | 2
conclusive proof witlthis regard.

Another theory is that Shams#&lAy adzKl YYI R gl & GKS &azy 2F Wl fA §Kz
(Persian word meaning given by the King were Malik is an Arabic loanword and Dad is Persian for given).

This theory is based on Aflaki (theauthb 2 ¥ al yF ljA0 £ Q! NAFAY 6KAOK gAff
always not accepted by scholars in every genealogical detail.

With regards to Shams Tabrizi we examined the two aspects: cultural and ethnic. From the point of view

of cultural contributian, the everyday language of Shams Tabrizi was Persian and his oral teaching is

recorded in Persian. With regards to his ethnic background, he spsaker Fahlavi Persian dialest
YSYGiA2ySR o0& (GKS g2NR a. dzNR ¢ A iyen ByyhS larigizagelof TabyiR | £ & 2
at that time.



l'a YSYGA2ySR RdNAyYy3a GKS GAYS 2F {KFEYa ¢FONATAZ (K
the TabrizPersian dialectTurks as well as Khorasani and Eastern IrarflikesPashtuns and Persians

(Tajiks) of Afghanistan and Tajikistan todagye generally Hanafis. That is while it is very rare for Turks

G2 0SS {KFIFAQAGSA Ay KAaOlG2NR>S {KFIFTAQAAY A& GKS O2Y
of Western Irarsuch aKurds andhe Sunni Talysh follow this rite. This however was not the case in say
Khorasan and Balkh and Central Asia were Hanafism (founded by an Iranian Muslim) was the prevalent

rite for Iranian and Turkiskuslims of that area.

The Iranian culture of Tabriz isa fully reflected in the grand manuscript of Safinaye Tabriz. Also the

fact that Shams Tabirizi is linked to the Ismaili Hassan Sabah or Malikdad shows that he was of Iranian

o O1 ANR dzy R® | Ad4 LIANI KIBI Fé€aaKnO gy usah ¢f fekstuf(is Ra | &
that area at that time. Unfortunately, some modern scholars do not have enough information on Tabriz

at that time, but the manuscript of Safinaye Tabriz provides a complete picture of the cultural activity

and the Suficmystism & { Kl TA QL L af ISothetadBdZnofe Sxgdiisesi(&tBoNdh ®
unfortunately some of these scholars have written about the manuscripts without looking at its

finepoints and confirming it with facts in the manuscript).

In passing, we would like tmention an interesting point with regards to Rumi and Shams Tabrizi.
Shams Tabrizi considered the Persian language even sweeter than Arabic:

UBF nCeBrpyxXx O0CEPpI6pbpMmM HBHBFUTELCE® mbHhexFE/B 46 nt _ ¢
Where-as Rumi considered Arabic sweeter than Persian:

UBF O . Tp fOiFf 9BFCBIFpI> XbEFbH v

Hesam al-Din Chelebi and other Rumi companions

Hesamab A Yy / K St S ofavorige btédenthadzyRurdi designated him as his successor. His
background is clearly Kurdish as mentioned by several sources.

According to Franklimt wdzY A NI &SRay Q&2 aRSYa @Sy i G KNRdAK | Fl Y2dza
Abu alVafa Kord{d. 1107) Thiswould mean Hosam dbin had some Kurdish blood, which makes
perfect sense, since Rumi describes his family as hailing from Urmia in Northwestérm |5-216).

His full name is also givenas Hosasdaly | | Al y (GKS a2y 2F adzKLYYIFIR (KS
Zaman Foruzanfagharhe ahval va naqd va tahi asa-e Shaykh Farid-@)in MohammadS Wted G I NJ
Nayshaburi Tehran, Tehran University Press, 1-4189 reprined by Zavvar publisher, 1382. (FB))

Thus we note that Shaykh Abu\ghfa Kordi was born even prior to the Seljug takeover of Urmia from
local Kurdistand Daylamite dynasties.

This is also mentioned by Turkish authors:



Gl dzasYA Y £/ KSE SoAQa 3IANI yRTI UK DMIAGulaafd, wha WaS Kuiidisia | A y G =
and died in Baghdad in 1107. Although this great saint was illiterate, he wasstidGrSome members

of the community who only valued education levels, high positions, wealth, and physical appearances

asked him to preach to them in order to embarrass this great sairdaykBAbu alWafa atkurdi

NBL ASRY daD2R 4AiRIYI2ZANWRY oL & S {LINBLEINS/ G Qi€ ¢KS yAIKID
performed the ritual prayer, and went to bed. In his dream he saw the Prophet of Islam. The Prophet

3+ PSS 3A22R ySga G2 GKAA AfEAGSNI S YodihERameK falYAy ay
(All knowing) andHakim(All2 A & S0 ®¢ ¢ K SsatoB thaKurdrdr éhairgt&tgin his S

ASN¥2y Ay (KS Y2al dz$deptiésiaXurd at mightand & ypiaSayi &rdb indHea Y &
Y2NYQVSFA 1 [ |y I ulangZeki Satitdpdt, fFlindaméntal of Rumi's Thought: A Mevlevi

Sufi Perspective"”, Tughra; Second edition edition (December 1, 2005). Pp 78)

This is mentioned by Aflaki as well:

G¢KS FSIida 2F GKS . l1@&lTAR 27T (aguBesbf h&ECelestidd Brrovg2 v I & R
OWI NEKOSXS Odzald2RAlLY 2F (GKS GNBFA&AdzZNBE 2F GKS SINIKQa
of customary practices and religious duty (fard), intercessor for the supporters on the Day of Review

OWI NRO X HIRR I @f 5AYy 0 ¢ alHasah b/ Akbi Porkavdassocited hiRseld ®

with the revered ShaykfMowlanaz al @ Ay 3Y aL 6Syid G2 o0SR I Ydz2NR | yF
pleased with him and his ancestors and how excellent his descen(@imshs aDin Aflaki, "The feats

2T (KS (y26SNA -BNESPEeRNZ ali Mhy 506 (il §R)(herkefoMB Ky hUYl y S
referred to as Aflaki)

b20iSs GKS GNIyatlriz2N 6W2KY h QY-hsfh® tevereShadykhliddziT wa 2 & f
probably Shaykh Abu &fafa Kordi and not Mowlana.

And Rumi also calls him from Urmia and of Kurdish descent in the introduction of the Masnavi:

Uy FFsBF bprplU Fr 2 adv rBaFF eyH BFp €AOF6 kv H 33K 1 MOFIi 3 K eYp
FYJIOK 4j) BbF M F

SomeYA IKG LRAYG G2 0 KSmedtiaeh By deveralisthblafs Mohamntéd, thet 2 NJ £
actual name oHosamab A Yy Q &. Howelvet, 1 Persian script, like in Arabic, the short vowels are
not written and diacritic signs are used to clarify whequired.

We should first mention that this is a title and not the actual name of Mohammniddvertheless going
with the opinion of scholars of Rumijwwas he given such a title?

I O0O2NRAY3I G2 STAl [ Iy aShceHsankdzi i/IQ8 Ddzii BYRI S RA U
2F 11 KA INRdzL) t AGAY3A AYy YR (poNB)dzy R Y2yel X KS gl &

The Akhi groups were fraternal brotherhoods and it seems Hosd&miay’ Q&4 FF G KSNJ ¢l & GKS
these guilds in Konyalbn Battuta (18 OSy (i dzNBE 0 O2yy SOiGa GKS 62NR 6AGK !



20KSNJ a2dz2NDSa KIF @S 02yySOGSR GKS g2NR gA0K GKS | A
GSNBE | a2NIl 2F OoNRPUGUKSNK22RI FyR aAyOS (K3£YSYOSNE
(my brotherhood) probably the Arabic term makes more sensBuch guilds are not seen at the time in

Cenral Asia but they are in Iran and AnatoBa that it may, accoring Frankling ¢ KS4S 0 NB (i KSNXK 2
with their code of civic virtue and mercalat morality, but which also exhibited features of a militia or a

mafialike gang, constituted a king of alternative to the Sufi orders and their focus on ascetic and Gnostic
spirituality¢ @0 LJA HmMc 0 D

Thus it is likely given the location of Kongre titlead ! { KA ¢ dzNJ ¢ 6Y& o0 NRBUGKSNI ¢ dzN]
Mohammad (Hosam @ A y Q& T I (i K S N -Dih waR alsh ivdzdtheltithe #bh AKFotk {the

son of AkhiTork). However as mentioned, a title cannot be used to resolve this matter. A clear

indicator ofHosamab A y Q& Y dzZNRAAK ol O1 INRBdzyR Ol y -Diswas 8 OSNIi | A
Ffaz2 | {KIFEIFTAQAGS {dzyyA o

I 002 NRA y 3 Aflaki rePaxd tiyal Hodani Hin, dike Shams of Tabriz, followed the rites of the
{KFFSQL aOK22f ¢Hosamabin sxidti@at he Wish€d to conyef to Bé Hanafi creed,
G6SOlFdzaS 2dzNJ YauiSNI 2F GKS 1 FylFFA ONBSR¢ D wdzY A G2
simply to follow the mystical teachins of Rumi and guide the people to his creed &i(fm 226)

Overall, most of the Iraniarfsom Central Asiand Khorasamwere Hanafis however the majority of

Iranians from Western Iran (like Shams Tabrizi, the city of Tabriz before Satawidawardi, Shaykh

Mahmud Shabistari,Kurds, Sunni Talystnd Hosama A y 0 #SNB { KI FAQAGSa @ | 2 6 ¢
Turkc Sunni Muslims, they were uniformly and overwhelmingly (not just majority but overwhelmingly

and uniformly were Hanafigan exception is in the Caucasus were in the Northern Caucasustsbese

GSNBE O2y@SNISR (2 {KIFETAQAAY A ferdare¥am® stateinénts &ithd LIS NR 2
this regard.

G¢KS ¢dzN] YSya K2 SYUuSNBR !'ylFd2ft Al Js@Amidcrhezo & 0 NP dz3
Asian shamanistic past but eventudligcame in considerable measure firm adherents of the near

dzy A@SNEIf LaftlIYAO YIRKI@2RRKWERKEI KENE ad9 y&S01 2 WIS H.
LatlYAO /dzf GdzZNBe¢xX ! yY2f tdzofAOFGAZ2Y t+£¢I My © ¢ dz

Another testament to this is from traer Ibn Batuttah who lived in the T4:entury. On Turks, he

provides some description of their religicm:®®! FGSNJ S GAy3a GKSANI F22RI (KS:¢
called Qumiz. The Turks are followers of Hanafism and consider eating Nabidh (Aloehelage) as

I f 1t of | 4ibndBatuttahytranslatédibyDr. @k Muvahid, Tehran, Bongaah Publishers, 1969).

G¢KSNBE KIF@S a2YS0iAYSa 0SSy FT2NDAGES FyR ¢gK2fSalts
political reasons; as when the ©@man Turks, having gained power in Irag and the Hijaz in the sixteenth
OSyilddzNExZ O2YLISttSR KS {KIFAQAGS vIRA&A SAGKSNI (2
6St2y3aSRs 2N] (@SOBEYY[ BHEKE &F7F DD DimadFiaNtgQUazRE 2 F L
183).



Gl I yrF¥AaY 61 a4 F2dzyRSR 6@ | tSNAEAIFYSIZ L YS$adeq!l.odz | | yA
His school held great attraction from the beginning for Turks as well as Muslims of the Indian

subcontinent. Today the Hafiachool has the largest number of follows in the Sunni world, including

most Sunni Turks, the Turkic people of Caucasus, and Central Asia, European Muslims, and the Muslims

2F LYRALIY @as) SegygdiHosgetny KSa | S NI 2F Baf F¥XNMNI O uzRHzZ)MA 8¢
HarperColins, 2004. Pg 68).

dhy GKS 20KSNJ KIyRX 06SOlIdzaS (G4KS ¢dz2NJ AaK Nz SNB 4S5
l'FyFTFAAY SAGK | INbad SKYYIH 20dzH B RY DIINWIA QB R 2% €9 NI &
Literature, Traslated by Gary Leiser and Robert Dankoff , Routledge, 2006, pg 8).

This is still the case today in modern Turkey:

G!' ytA1S GKS {dzyyA ¢dzNy az 6Kz F2ft2¢ GKS I FylFrFTA &ao
& O K gFederal Research Div Stdffirkey: A Country Study, Kessinger Publishers, 2004. pg 141).

¢Kdza ¢S 0StASOS 020K GKS { KI Tl duri Takfolowr £ £ { dzy y A
Hanafism like all Sunni Tajiks (Iranians) of Central Asia and Afghaaistasll as the various

testaments to the Kurdish ancestry of Hosanbal (whose ancestry goes back before the Seljug era in

the area) are sufficient that Hosamain was also Kurdish (and hence Iranian in the edimguistic

sense).

On two other Rumi companions,for example Fereydun Sepahsalar and S@iatzakkub, there is not

enough information although we believe these were also among the Iranian refugees that fled to Konya.
Fereydun Sepahsalar is a pure Persian name and &dhdl y %I NJ dzo KIF & GKS GAGES a
However there is not sufficient detail with this regard. Based on examination of Aflaki though, it is our

opinion that for example Salah-Blin Zarkub was Persigor possibly Kurdish)This is illustrad by this

anectode:

[23] Likewise, it is a weltknown story that one day Shaykh Salaibal happened to

hire Turkish | aborers to do buil dothag wor k
istosaylor® 6 S a | -RiM wheen it is time for building, e must engage Greek

laborers and when it is time fdestroyingsomething, Turkish hirelings. Indeed, the

buil ding of the world is assigned to the G
reserved for the Turks. When GbdHe is sublimeand exalted ordeed the creation of

the world of -somelt kdygnt ¥i ( é6-mnfidelsnandHee at ed un
conferred on them long life and great strength so they would strive like hired laborers in
building the terrestrial world. And they built up many &tand fortresses on mountain

peaks and places on top of a hill such that after generations had passed these

constructions were a model for those who came later. Then divine predestination saw to

it that little by little these constructions would becommptetely destroyed and

desolate, and be eradicated. God created the group of Turks so that they would destroy



every building they sawnercilesslyand ruthlessly, and cause it to be demolished. And
they are still doing so, and day by day until Resurectionthey will continue to destroy

in this manner. In the end, the destruction of the city of Konya will also be at the hands
of wicked Tur k sAnditlEswbeing the aade, ittuemmedowyt jusi as Mowlana
said. (pg 503)

Now this anectode fnm Aflaki makes it fairly clear that neither Rumi nor Saldbialwere Turksand
felt any Turkishness.ugh disparagig remarks would be unthinkabken assuming its hagiaphic
nature if any of these two characters were Turki$fie shall examine Afihin this own section.

Bahaal-$ ET 7A1 AA AT A 20i E60 DPAOAT OO
Genealogyl £ 201 E6O DPAOAT 00

wdzY A Q& T I -DikMoNdmmadRMaladlwis an important mystic and scholar in his own rige.
most widely acknowledged study on him is that of Fritz Meier.

According to Franklin:

G!'Y2y3 DSNXIYy a0OK2fl NE o6K2 KI @S RSG2G§SR GKSANI
exactingstandardsof Hellmut Ritter, Fritz Meier, Richard i@ch and J.C. Burgel are truly

I RYAN}Iof So /| 2YAARSNE FT2NJ SEI WidbrEoh Bah&®in { 6 A 44 &
Valad,Bahal Walad: Gundzuge seins Lebens und seiner Migtiden: Brill, 1989), running to

over 450 pages. Meier has done maadhan any other single Persimthe West to clarify the

OA23INI LIKAOFE RSGIFIAfTA FYR (KS2t23& 2F wdzYAQa 7Tt
and precise study provides an amazing mine of carefully research and carefully considered

information, as well as a wealth of insigif dzf | y I t @aA & | 02dzi wdzyAiQa FI°
operatiore OowdzYAY tlFad tNBaSEW> Slad FyR 2Sadx LI p

According to Schimmel:
LY NBOSyid &SINAZ GKS Y2ad AYLRNIFYyd Lzt AOFGA
voluminous book by the indefatigebSwiss scholar Fritz Mei@ahadl Walad(Leiden, 1989).
CKA& 02212 (GKS NBadzZ G 2F LI AyadadlrliAy3a Fyrfeara
2TFSNRB NBfAIFIOf S | 062 dzifindihgdefuire&hadges dbtheNifstdpagesloR a & a
our book. To sum up: BatdValad did notive in Balkh itself but in small place north of the
Oxus (presentlay Tajikistan) by the name of Wakhsh, which was the under the administration
of Balkh. (That his son stated to hax@mefrom Balkh wouldcalB & LI2 YR (G2 Y2 RSNY !
claim to hail from New York while he might have been born and raised in a small town in upstate
bSe | 2NJ 2 NJ(Scfimingl, Adnemaiidi IT\WRR®ETr i umphal Sun. A
Wor ks of JalAdbbhng: SANY iPredk998. xid) .

According to Lewis:



G. F KFAYO@a FIFIOGKSNE |1 2aléysr KIFIR 0SSy | NBfA3IA2dza
like his own father before him, Ahmad, with the family profession of preadtietip). Of the

four canonical schools of Sunni Islam, the family adhered to the relatively liberal Hanafi rite.

Hosaynre Khatibi enjoyed such renown in his yogtho says Aflaki with characteristic

exaggeratiorg that Razi aDin Nayshapuri and other famosgsholars came to study with him

(Af9: brthe legend aboutBaha-B8IA y>X 4SS 0Sf 263 -5aACyKESO da & (i1 KyA200- K S NJ |-
indicates that Bahadl A y Q& 3 NI y R FKhaitiki, SvhisPborn t& Pétddvs Khhitun, a

daughter of the reputed Hanafite jstiand author Shams-4l QS Y Yl ! 6dz . F {1 NI 2F { I
died circa 1088 (Af 75; FB 6 n.4; Mei 74 n. 17). This is far from implausible and , if true, would

tend to suggest that Ahmad-&hatabi had studied under Shamd a2 S Y Prioidto that the

family cauld supposedly trace its rats back to Isfahan. We do ndéarn the name of Baha al

5AYyQa Y2UGKSNIJ Ay (0 tefrred2zNOSNIZF 2 yd &1 YilKd (0 &KISYA 0 =
lived to the 1200<(pg 44)

Finally according to Fritz Meyer himself (we did natéraccess to the German and have used the
professional Persian translation by Maryam Musharraf):

pp nt UTOyB pFrrl W37 aFyn YpHbFH roRYANUFO ' €CF aGEHRBIK 113 M pH
(50 MjY¥KW33l Fp crie @HEH 40U pp FAYyANATFI ™M 9C[r ObFB OF

bH> 4Fx FHBFupFAXFE OkF cY3c AfFrOF K CF'¢edy X PFFHXKFWP FaH ¥ 3¢
eyrk 9 Fp MF JQyx ¢, pbpHPIFH ey3BIONGOKEpphPBY & DPVCRIHIR F Y
(448 nj VY.8bbF un CAREmPBFBEBFBFPpH3 ppGYBB FOYYKB F aIFAK

Thus Fritz Meiesuggests that th& | Y Agénéafdgy goes back to Isfahan and more specifically to the
Khatibi scholars of the Hanafi rite. At the same titme states that the family claimedkescent from Abu
Bakr(although he does not specify in our Persian translation when such a claim was meide®ver

the Encyclopedia Iranicaticle by H. Algar as well as the Encyclopedia of Islam on Rumi distiasints
claim.

According to the Encyclegia of Islam

Wikl @boy a®YaKAl n3/&d it Adwalad b.4usayn b. Amad/ hao § o
1y26y o0& (GKS a20NRIjdzSSG algftnyn 0aS@ft NyNOX t SNEA
2T RSNAAKSaszZ gKAOK g a WI60sSERSeptembesI07MBYE o6 |

and died on 31jgzY n Rl LL 4onya.Kherensons puf forward against the above
YSYyiA2ySR RIFIGS 2F O0ANILK O0! 0oRNfolF{1A DI fHPYFINI P
¢FONhTin AES It EYRY Al N|ARG By RTS Corviit dzdPAENA ABAIATIP M\l C
TarihCONJ F&l 5Ny &l &P Xe nbthatidvHisTatherghyhosg semmong liavelbeen

preserved and printed (M NJA T j¥de-Aa | YRADdva sulpe v 6 Suln v -Alzff FAY h K1)

5 oy vamu|d b4 usayni 1 hao 6 Balkpe  WEPBNI b &y 2 | | RAaELISRYY . | Ro
CdzNh T n y Fnl18BR)Fwasta$picacher in Baithe assertions that his family tree goes

ol 01 G2 'on . 1NE FyR {KI hgknANRppmRaiAM-S Ny 6 a | RI



Mudl Y'Y+ R 6! B)fdoriptchad ok dosey examinatiod . @ CdzNh T n yWgin KNE  a | & |
50y I ¢SKAND goypeBBIpYE RmNInGini matpé | 6 0 BEM YyZ BAGA OmMooy
164; MY R ! FEnloZ | NAVEBNAIYK AW | AlOISPENA =! Wi NG NI ™

(Ritter, H.; Bausani, MJrf 0% oy £ wn Y al500dy n §f éizit | AWalad b usayn b. Amad

thgo o0 &b 9y OeOf2L) SRAF 2F L&tFY®d 9RAGSRonzeBY t ® . S
and W.P. Heinrichs. Bril, 2009 . NAff hyt Ay Seo 9EOSNLIIY bly2séy o6& (K
Persian poet and founder of the Mawlawiyya order of dervishes")

According to the Encyclopedia Iranica:

BAHBAL-DON WAMMAD WALAD B.41OSAYNB.AMMAD /A" QOB BAL
(546628/11511 23 1), f at herar®ddn MRIwhdnUqg .Jw.l )0l t he g
eponym of the Mevlevi order with reference to whom he became posthumously known
asMawI-lmebblzorg(the el der MawIUnU) Iknowmass | i f et
B a AdWalad, and often referred to in addition by the¢itold) n -@fl | dkimg of

the scholars). According to his grandson,8asl Wal ad (d. 632/ 1235),
with a dream seen on the same night by all the muftis afiBathich the Prophet

hi msel f deAal 5gon¢a;dldi¢rd -@8la tiylhen they awoke, they hastened to

pay homage to hifWaladn Umaed. AWM HIENI yI Momp o Dk mdoc
Fergdln ﬂemadlbal."életpra(mBuU 1309/1910, p.& n d @D N

Admad AMBOKQG®bNBaFleey. T. Yazecé, AMAMeWaada, 195
himself records that the tidsold) n -@afl | dwas given him in a dream by an old man

of luminous visage, and thereafter he insisted on using the title when signfngtteew U
heissuedMla@ N6 fed. B. ForizUnfar, B&hran, 1333 ¢

Bahd_J\/)@alag says that he was approachingthea of 55 on 1 RamaUUn
1203 Ma JuU,rpe3b4); he must therefore have been born in 546/625His father

was a scholar and ascetic of great eminenc
been settled in Khorasan for many generatiomgoAding to many writers, they were
descended from tRee- M(b&ﬁlSlemlmkﬁ%MdllnuJBqaébbﬂr &I on

p. 7:;NaX¥Wnopt 457). SepahsUl Ur does not prov
six, seven, or eight generations mentionedthgioauthors are clearly too few to bridge

the six centuries that eétawskeddbesweeB. ABO
Res Ul a dearaGuwldqowge Mamwd dadinogh a IMO 1§ Zehnarg d

1315 G./1936, p. 4) .eqoﬁiiésefthMAaladnIfJirrlnImEaﬂribliteound [
Bakr.i d e s eeaMfalad were prdbably idskrted in the text by a copyist (see A.

G°l pénarl eé6s f ootWabatneU nuader the tidek b t-riamies | at i on
Ankara, 1976, p. 237). Thereisnorefeenct o such descent in the
Wal ad and MaAOd mUndr Jian Ulhe i nscrThepti ons on t
attribution may have arisen from confusion
Bakr , -alhdAresmma Abi Bakr Sar awelskjow( Hanafitd 8 3/ 109 0
jurist, whose daughter, Ferdows 41 Utel n, was
Wal addés gramref &toReé o @BI6}] ar ,

o



Tradition alesowalliandkoss BahnlkAlage to the 4 Uraz
is said to have beabDonh®odammpadet OFf aAmf URA
596/1200), but this appears to be excluded
Res,ppl7aH® ! £ 3 ANE5 Rb Ud B a! 5 2 | [Encglopidia lranica)

CNIY1tAYy (2dOKSE dlry (KAE LBAYE BYdkishsoks SOGA2Y &

GThepersistenceof a community of individuals residing physically in therghof a saint and the

schools and hospices that sometimes grew up around them, as well as the spread of an order
promulgating esoteric teachings and a reverential attitude towards its founding fathers,

naturally tend to create a legendary even miraculoiia for them. Sultan Valad himself already
contributed to thissuper naturalizingf SY RSy Oé Ay KA & (EbdetARamajg ¥ . SIA Yy
which he compares BahaRin to the famous Sufis of the past. This naturally leads him to
RSaONAO0S K& lfe accdidling B the éxpe&atidhs of thagiographicafjenre

Because his pupil, Borhanrin, and his son, Jalat@in Rumi, provide precious little

information about Baha &Din, the brief account by Sultan Valad (SVEAB/offers the earliest

coherent portrait of him. The halo ofdfiness which already obscures Bah®al the man in his

AN yRaz2yQa | 002dzy i aKA ¥HchicledfB&pyhsata(Sip20) &ndl y RA y 3 &
Ay GKS a! OGa 2F (KS D52 daiek vitesgsuch as JamK DowlRishahT € | 1 A A
and Amin Ahmad Razi, whethesmmittedor not to the perpetuation of a mythic image of Baha

al-Din and Jalal @bin, effectively reinforced or enhanced the popular and miraculous reputation

of their subjects by repeating thale of theearlierd 6 A 2 I NJ LIK S NA ® £ C2NJ RSOIR
rather too credulously on these accounts, have likewise repeated these legends, ldretimg

an air of respectability.

¢CKS 2dziadlyRAY3a FSI Gdz2NB Ay BahéabDi InHisfanid NdalJK S N a
theologian and scholar of religious law. Though Batiziramay indeed have achieved some

reputation in Vakhsh or even Balkh or Samargand, he did not enjoy wider renown as a religious
scholar or public figure, as | have beérpains to show. No mention of Bahal2ih Valad has

turned up in the sources contemporary to hisuch a biographical dictionaries or the works of

other religious scholars such as FakHDal Razi. Much later sources describe him only in

relation to hs famous son, not as an independent figure. Batakly Qa 2 gayl JNNATI A y 3 X
were never disseminated to a wider audience in the medieval period and he could not,

therefore have been famous as an author.

Bahaab A y Qa RA & OALX Sa dadeidozhe firsidalpts Rou RakrgSeFd; AFX;ONO f A Y
457; Dow 213).This probably stems from willful confusion over his paternal great grandmother,

who was the daughter of Abu Bakr of Sarakhs, a noted jurist (d. 1090). The most complete
genealogyoffered for family only stretches back six or seven generations and cannot possibly

reach to Abu Bakr, the companion and first caliph of the Prophet, whotdiegears after the

Prophet, in A.D. 634 (FB651.3). One would furthermore expect descent from AbkrBaere

it part of the family lore during the lifetime of Bahalin, to be a source of pride and



professional authority, yet there is no mention of this in the writings of Batizirabr Jalal al

Din Rumi, nor do the inscriptions on their sarcophagi tieenit. Mention of this supposed

fAYySF3IS R2Sa GdzNy dzLd Ay a42YS YIydzaONARLIia 2F 2d
Ebteda NaméSVE 187), but Golpinarli speculated that a later copyist interpolated these

remarks on the basis of Aflaki (AF 8S@pahsalar (Sep HVhetheror not this is so, we have

seen how Sultan Valagtrsor ignores a great many facts about his grandfather.

Ahmad Aflaki (Af-B) makes the claim that Baha®lA y Qa4 Y2 G KSNJ ¢ & -DirKS RI dz3
Mohammad Khwarazmshgh 1200cMHH N0 Y RSAONAR O SR & &OinKS LI G SN
Khwarazmshah. Jami repeats this (JNO 458), but the chronology is impossible (FB 7), and in any

case , the portrait of her that emerges from Bah&®al y Q& O02YYSyiia R2Sa y2i4 &
royal lineage (Mei 45). Furthermore, the association of religious figures with royalty in the

Iranian hagiographical tradition (e.g., the intermarriage of the last Sassanian princess with the
WIfAR FTrYAf@0 Aa (GeéeLkRt 23X &dirdme bkgpReisnfdza & G KSNBF2 N

The hagiographers likewise assert spiritual descent from famous Sufis for Hailma &{flaki

(998) and Sepahsalar (9) link him, through his grandfather, with Ahmad Ghazzali (d. 1126),

younger brother of the more famous Abu Hamed @&tadi, and Jami (JNO 457) relays the

suggestion that Baha-&lin may have been a discipletbe great Najm aDin Kobra (d. 1220).

Neither attribution is corroborated, explicitly or implicitly, in the writirefsSBaha aDin, Rumi

or Sultan Valad; thifact, in itself, almost certainly negates the possibility. The meeting with

WL GaFNJ KIFa 0SSy RSHEG 6AGK 1020Ss t2y3 gA0K
dzf I YI ¢ & ¢ KNRdzZAK (GKS YIAy O2y-Digdighdve iBd (GKAa fS3
mirage under close scrutiny, the picture which emerges fromethe Q I, B visionary, Ged
AYG2EAOFGSR Y&aadAO sK2 | OKASOSR 6ARSNI NBO23yAl
(Lewis, 9602)

{2 ¢6KIG R2 ¢S 1y2g FTNRY Fft (GKSasS RIGlK 2SS 2yte
was Ahmad Khatibi. The claim descent from Abu Bakr the companion of the Prophet Muhammad

(SAWjs dismissed by modern scholars and is seen as a laterogewenht in the history of the sect. The

Ot AY RS&aO0OSy i orBahaabdkyAXAa YRAIKSNIIG2 G(KS YKgl NI YaKIl K
scholars due to impossiltif and chronological reasonsObviously to claim descent from royalty or the
companion of tle Prophet Muhammad (PBUH) by later followers of the sect would be a cause of

prestige. Then also there isthe claimof Bahébak y 2 | €  RQa FlF YAt & 3I2Ay3 ol O]
scholars of Isfahan.

Thus wedo not have the most exact acaat andaref SF i Of dzSt S &-fne BeyondwAtnYad Q& T I (0 f
Khatibi. However the native language of Bah&Dah Walad is sufficient to show that tRel Y AnétigeeQ a

language was Persian and hence they were Persian. We did not expect in the beginning to be able to
traceBahaab Ay 2| fl RQad FyOSAGNR G2 5FNARdza GKS DNBI G I
towns such as Sarakhs, Isfahan, Balkh, Vakhsh and etc. were Persians and the incoming Turkish nomads
were either Iranicized or had tribal associations, @afi it seen in Rumi or Baha@lA y Q & ThaweJ, P



must concentrate on culture again and in this case we examine the language of Balkh, Vakhsh and also
the work of Baha abin Walad.

On Vakhsh and Balkh and the languages of these areas

Annemarie Schimei, "I Am Wind, You Are Fire," p. 11. She refers to an (1989) article by the German
scholar, Fritz Meief‘Afghan and Persian admirers still prefer to call Jalaluddin 'Balkhi' because his
family lived in Balkh before migrating westward. However, their heras not in the actual city of

Balkh, since the midighth century a center of Muslim culture in Khorasan (now Afghanistan). Rather,
as the Swiss scholar Fritz Meier has shown, it was in the small town of Wakhsh north of the Oxus that
Baha'uddin Walad, Juddin's father, lived and worked as a jurist and preacher with mystical
inclinations."

Franklin Lewis, "RumPast and Present, East and West: The Life, Teachings, and Poetry ofalal al
Rumi," 2000, paperback 2003, pp-49. Professor Lewis haswided two full pages of his book to the

topic of Wakhsh, which he states has been identified with the medieval town of Léwkand (or Lavakand)
or Sangtude, which is about 65 kilometers southeast of Dushanbe, the capital of pdasenajikistan.

He says its on the east bank of the VakhshBlver a major tributary that joins the Amu Dariver

(also called Jayhun, and named the Oxus by the Greeks). He further states:

"Baha alDin may have been born in BaJkiut at least between June 1204 and 1210 (Shiaé®@ and
607), during which time Rumi was born, Bah®l resided in a house in Vaksh (Bah 2:143 [= Bah&'
uddin Walad's book, "Ma’arif." See translation belawete inserted here by Ibrahim Gamard]). Vakhsh,
rather than Balkh, was the permanent baseBaiha aDin and his family until Rumi was around five
years old (mei 185) [= from a book in German by the scholar Fritz Maiete inserted here]. At that
time, in about the year 1212 (A.H. 698 the Valads moved to Samargand (Fih 333; Me&8Q236)[=
reference to Rumi's "Discourses" and to Fritz Meier's bawlte inserted here], leaving behind Baa al
Din's mother, who must have been at least seveiig years old.

Thus modern scholarship is unsure of the bptaceof Baha aDin, but has verynuch agreed thathe

birth of Rumi in Vakhsh (Tajikistanaditional hagiography had indicated Balkh near MazZaarif in

modern Afghanistams the birth place of RumiTwo explanations that are given is that: 1) Balkh was

province ratherthanaat | yR 2 { KAK gl & dzy RSNJ . iDihvas Boinint RYA Y A a
Balkh or was from Balkh, but he has moved to Vakhsh to be the local religious preacher of the area.

In general the two areas are close and the languaghetirban centers was Peasi and could not have
been different. And Vakhsh itself was considered as part of Balkh province at that Befere the
advent of Islam, Eastern Iranian languages were dominant in Central Asia.

AccordingC.E. Bosworth, "The Appearance of the Arabseimtr@l Asia under the Umayyads and the
establishment of Islam”, iHistory of Civilizations of Central Asiol. IV: The Age of Achievement: AD

750 to the End of the Fifteenth Century, Part One: The Historical, Social and Economic Setting, edited by
M. S.Asimov and C. E. Bosworth. Multiple History Series. Paris: UNESCO PublishirtxcE9p&om

page 23!'Central Asia in the early seventknturywas ethnically, still largely an Iranian land whose

people used various Middle Iranian languages.

C. Edmuod Bosworth!'In early Islamic times Persians tended to identify all the lands to the northeast of
Khorasan and lying beyond the Oxus with the region of Turan, which in the Shahnama of Ferdowsi is



regarded as the land allotted to Fereydun's son Tur. Tiézéas of Turan were held to include the

Turks, in the first four centuries of Islam essentially those nomadizing beyond the Jaxartes, and behind

them the Chinese (see Kowalski; Minorsky, "Turan"). Turan thus became both an ethnic and a

geographical termbut always containing ambiguities and contradictions, arising from the fact that all

through Islamic times the lands immediately beyond the Oxus and along its lower reaches were the

homes not of Turks but of Iranian peoples, such as the Sogdians and Emiarg.( C.E. Bosworth,

G/ SYGNXt ! &a&AFY ¢KS LAfFYAO LISNA2R dzLJ G2 (G4KS az2y3dz

In addition to Sogdians and Khwarezmians, we may also add Hephtalites whom modern science
considers Eastern Iranian B0 years ago various theories keefloated around about Hephtalites) but
modern has shown based on detailed etymological analysis that they were also Eastern Iranians.

Xavier Tremblay 2 dzNJ dzy S KA &aG2NB RS fF {SNAYRS® [S YIyAOKS;
/| Sy (NI f SssoudspiNgi® £85Syylt s wnnmI ! LIISYRAE 5 Cb2i0Sa

http://web.archive.org/web/20070226024844/www.azargoshnasp.net/history/Hephtalites/hephtalitetremblay.pdf

or

B.A. Livinsky, "The Hephthalites" in History of Civilizations of Central\AdieB. South Asia Books; 1
edition (March 1999). pg 135

We shouldnote that Muslim writers have confused Altaic speaking Turks with some Iranian peoples like
Sogdians, Hephtalites, Alans and also even Tibetians, Chinese and Mongols.

After the Arab invasion of Persia, langembers of Persian speakers wdne@ught to Cetral Asia and
surprisingly, the Arab invasion strengthened Persian in Central Asia at the cost of other East Iranian
languages. According to FOUCHECOUR:

G! y20KSNI FFEOG2NI Ay (KS S@2ftdziazy 2F aARRES t SNEALF
language in the wake of the Arab conquest. Following the path of the Arab invasion, Persian spread from

its own heartlands to Central Asia (Transoxania). For their conquests, the Arabs enlisted indigenous

peoples in their armies. These local populations ditigpeak a standardized Persian and in many cases

did not even use Persian among themselves. Nevertheless, the Persian of the time seniaduss a

francafor these enlisted men. They were to spread this new version in the conquered provinces, from
Azertaijan to Central Asia, to the detriment of other Iranian languages or other dialects of Persian. Such

was the case of Sogdian, a language belonging to aoldgmulture that was largely engulfed by

Persian. Thus Persian became, in due course, the cogudae of the first semindependent Muslim
LINRYOALI f AGASEAY Yzaild y2il 6f &(CHARREBENRADE 8QURBETOUR, (K S
GLNIYY /fl&aaArAort tSNEAFY fAGSNI GdzNB¢ Ay 9y oOe Of 2 LIS

Thus, &er Islam took hold, the new Persian langeaghich was a continuation of Khorasani dialect of
Middle Persian with admixture of Sogdian, Bactrian and other East Iranian languages and influenced by
Arabic vocabulary becanpredominantin the region. Especiallafter the rise of the Samanid dynasty,
Persian slowly absorbed Soghdian and Chorasmian language regions.


http://web.archive.org/web/20070226024844/www.azargoshnasp.net/history/Hephtalites/hephtalitetremblay.pdf

DuringBahaab Ay Qa GAYSXI . I f 1K ¢ & Fariakldaf example oSthg Welrefer a LIS | |
to the book Zhakhira Khwarizmshahi. The Zakhira Khwarizmshahi ("Treasures dedicated to the king of
Khwarazm") is a Persian medical Encyclopedia written by the Persian scholar SayyieDiaysna'il

alHusayni allurjani (Gorgani) (1040136 A.D.).

The Dehkhoda dictionary under Balkh makes a reference to the Zakhira Khwarizmshahi and states:

6 FHPF T (WPOtKk 611 0L )bwuiE BmHE MPAKMC 198 A FBCFhe SBaps
bHI ekfFIBCPpFHY - nOy>M pp ¢, CrOCXKFI nupdtcrED

Looking in the actual manuscript of Zakhira Khwaawailable in Tehran University library and
University of Chicago among other major universities of the wpoithi§ was found:

ce CF® pwmOx MOT pmMp Ul H, olhH.ICF GHK pwW x el 3 pSrepp §

pEWF erF m pH3 4b €3 et MIFDH ™M pHD 4b FVM) feHl MIF D

OF €493 OkbBywm pEBIrpopYAPRPIp W3 M C3[H, cecbhPdA? Srp 43D
¢c.C3[aHCT @l Fp

Thusthe book provides everyday usage of the BaRéisian dialect in the region.

Other historical attestations clearly state that Balkh was a Persian speaking region and had the best form
of DartPersian. In the Darab Nama of Tartusi, it mentions that thguage of Balkh Dari:

U BF nCpBH oy 9Mc BHADA 1iBfF X UFpFp Wfp 3t

nt Ok M €493 afFrBpOB IO B C3XFHIX evylOm _ C3[r B, o9pp |
chCHBFY?D €43 3K F

Translaton: A And t hat man had t hheenfdeworldwardsrtogknow hawe the Darid
language, however they cannot do this except the people of Balkh and whoever learns the language of
the people of Bal kho.

Ibn Nadeem (d. 995 or 998 A.D.) also in his al -Fhrist mentions

CFfrux ¢B UBONYIOF pp 6

CKXMFNX UWFBM AFCrKkMMwbOFmAKF AMIBYoHEMIARTARDIOD MHu Tl

UF JIOF WOYFc ntOw wIHI 3B ¢ kemS AIGHTHBBF MG B 2w lessT 6ufbpeG O

CFTrANKFEM WCAFHTKOF Fn3 649blsT wy DRy YKOFIKF e ¥EMFay AKI

GNAYFHBM WHAPKF ¢T PFOI uFm WHAr IOF 6 Abemk FAFIBY M 1Y

CXFTOFIOF 2eNaPHrde KOAMXpFHITIOF 9kY Fn? 649blsr aF bl
c bpF T

MFB M AFCrk:Owmlogsam OFNMYMHEF wnCl wuprpnx afpxX b nAnT
M C33Y, c¢cB ebPhH agr32C agFC?2 wnfrl pr_ ASFFITOIFFIDppMEM MU TR
FHBF 4KFO0 aAF2C a6 292 €92 apOds UNKO m ®I21 B ™M AaF BF

ClF? EpfFT OkF apOB AF?2C 06 ™M C3[H, ebP® agFC? afrlrF



H M 4Y pH3 Uyl fFc ™M AFTr[Cx F?2 9mMIO M N0 NWYFHuHB M

(C3xFp ebPhH gFC? pFHD apOs3Bb UD

Translation: And Dari language is the language of Khorasan and the people of the East and the
vocabulary of the natives of Balkivas dominant in this language, which includes the dialects of the
eastern peoples.

Professor. Gilbert Lazard notes

Thelanguage known as New Persian, which usually is called at this period (early Islamic times)
by the name of Dari or PafBiari, can be classified linguistically as a continuation of Middle

Persian, the official religious and literary language of Sass#mianitself a continuation of Old
Persian, the language of the Achaemenids. Unlike the other languages and dialects, ancient and
modern, of the Iranian group such as Avestan, Parthian, Soghdian, Kurdish, Balochi, Pashto, etc.,
Old Middle and New Persiaapresent one and the same language at three states of its history.

It had its origin in Fars (the true Persian country from the historical point of view) and is
differentiated by dialectical features, still easily recognizable from the dialect prevailimaytih-

gSAGSNY FyR SIFaGSNY LN}Yy Ay O[FTFENRSZ DAfOSNI ™

Frye, R. N., The Cambridge History of Iran, Vol. 4, pg6325Cambridge: Cambridge University
Press)

Dari or Mocern Persian is really the Khorasdidlect of the Middle Persian language.

Al-Masudi (d. 956 A.D.) also mentions Dari and states:

HKM C33pp nlOw agfr YAy J3WOFmM gFpYm wy 3eysB pbYf JpfutGF crSkrp bF2B OictOuy B
bbi? eB WOM JwOMFNIYBkM cYMmOKk Nl O3FmM afFtOtwm AFOIFT IOFM B UYI
UXFb pbIYOF UMk 3bm UL hiOMIF @RAbET F@MF KEFHKFMe EPpF TM OF

Frxkw wlAKWF aY WOMM Y9 NAKF es 2yl [ Cceim clHABg H 3nfbfAps (W CreH#
FYyluF OCFBY&TFT> HIIONw@/12CcFmM CylYh FnTmOc CylKYhm WCcFwm
EOYRFMNI eB FKOyOM wfpMbpFm wr p(

Fb a4AfF4dy?> ™M aFp
q

3BpF pmMfptB Fb AFft[F32pMBE=)m ndyO
M MOB M Y9FOkKk M FITyx

nb Onl D3%3F m a4fF ., O3, ™M AFJ3f I

erF "2 OYfFc UUmM pp b agfFrtK eyBCOB O.(p F? CFHKF M
clin® pp BYT _ pHID ce¢blf €EF AoFI3C M pPpHD ceblf €F Ml pfF_ _ pPH?D
ODF KIQyYy pp Hn’u O, M UBF eblf aA4F3C _ ClF? eblf C3lFrHx ¢B AFC"-

(e PpF_ O9FK AF3C O, rp M o9pMB M 2pp ™M OHHA

G¢KS tSNEAFYA FNB | LIS2LS 6K24S 02NRSNA | NB GKS
Arran, and Baylegan and Darband, and Ray and Tabaristan and Masqat and Shabaran and Jorjan and
Abarshahr, and that is Nishabur, and Herat and Marv and othkces in land of Khorasamand

Sejistan and Kerman and Fars and Ahvaz...All these lands were once one kingdom with one sovereign

and one language...although the language differed slightly. The language, however, is one, in that its



letters are written thesame way and used the same way in composition. There are, then, different
languages suchasPahldariz ! T F NAX & ¢Stf a 20KSNIt SNBRAFY |y

Thus the Dhakhireyeh Khwar i a2 m$Bhdihiand Tthtee BeX &kdti
also he fact that Dari language was associated Bélih (even the time of Darabmaand atFihrist)

are sufficient proof that the language of everyday people of Balkh was Persian. Today also, the majority

of the city ofMazari Sharif speaks Persian and aigiks(Persians) The Turkic minority in the area are

the Turkmens who were nomadic until recently and the Uzbeks who were not in the area until the Mongol
invasionand both of these live mainly in the villages around Mazar Sharif (the actual city baimg m

Tajik). But during the time of Baha-8lin, books like Dhakhireyeh Khwarizmshahi provide sufficient

proof of the language prevaldntanguage i n Bal khi aBall kthied pihm atslkee NZlad
Khwarizmshahi clearly points to the Balkhi laages.

However as noted, modern scholarship states Rumi was born in Vakih&kakhsh itself was considered

part of Balkh at the timeVakhsh was just part of the regional administration of Balidhthus when the
Dhakhireyeh Khwarizmshahi is speakingoZ abamBal khi 6, we can state that
region of Balkh in the wider sense (which also includes Vakh$hylay the inhabitants of Vakhsh are

also Tajik people and piislamic time, they werékely Sogdiansand HephtalitesThe Turktc speakers

in Tajikistan who make up 105% of the population (in 2009) are Uzbeks who were not formed as a

group in the area until after the Mongol invasion. During the time of BabmaVakhshhad

transitioned from Ghurid rule to that of the Khwartishahi dynasty. The name Vakhsh probably has a

Sogdian etymologgnd is related to the word Oxudinorsky and other scholars hasennectedhe

Greek word Oxus (which is pi€hristian) to the word Vakhsh (Hudud/Alam). At the preChristian

time, the area of Central Asia was Iranian speaking (Eastern Iranian languages) and the fact the name
Vakhsh and Vakhsab was kept during the time of Rumi shows that a linguistic shift in the area to Turkic

had not occurred, since the Turkic name for the riveiiz8-Qu. The Hodudab Al am st ates abou
Vakhsh(Dehkhoda)

UbBF cafkcy XEH3 ™M Ur Ixpprpyl? _ aHjyT pFs3t 292 UBF pwm
UBF Uyc@GPhk 2y C3t HYylO m UBF ppmbik a6 -~ 3HhHLY

That is its majocities were Halaward and Levkatat Lawkand) Both names are Soghdian/Fahlavi.

Although linguistic Turkification of Central Asia, parts of Caucasus and Azerbaijan were always
favorable to Turkgdue to political dominancei},is notable that both VakhsindMazari Sharif are still
predominantlyiranian Tajik speaking even today.

We willexamineBaha alDi n 6 s wo r dd shawahataomiare yvords of probable East Iranian
origin are prevalent in the everyday language.

Thus from this analysisf historical sourcese§peciallyphakhireyeh Khwarizmshahi andihrist), we
can see that the language of Balkh was Persian. The language of Vakhsh in Tajikistan was alss Persian
shown by the colloquigdveryday anguage .of Maodarif



Contribution to Pesian culture and Baha @ A Yy 2 Indtite Rifydage

We note some very interesting colloquial Persian terms that are rarely used today and possibly have
Soghdianorigimr e found.ThetmesMadui §tanding of these (in
are bolded below:

n ik NipOd J nEKOPSY HimPip Ti¢ JDS AR F DA picFn® Dt CHEBO_
PP meCor D MumiCEjx M FMGHX@E (@pk30 2 M C3 nx) A H M- FRSRRVOP NF )HA b Hep TTO
WNra@rROH®I )OKGIIC WP AFC? pFwmp @ (WABIp&i v pEWEFBITI® bp
i(et tO)M ol OF pCITMYCY PpfF X miCA(A P PT) MICHES HC E€H_ HIy
(POLA N piifgrs Ht ) el hfPHF)s B i @T3Y )OB T F__N !

These words show the colloquial style of the text in many aspects and are example of rare Iranian words
(some of them seem Soghdian) that have been encountered much less in standard Persian. They require
meticuloudinguistic analysis from Iranianlinggis For exampl e ABal gd6 for Barg
shows the influence of the native Persian or the Balkhi language.

To ascertainBaha#®i nés everyday | anguage, some peopl e migh
jargon languagef hisis notsufficient. However we believe there is a definitive proof that Baltaialn 6 s

native language was Persiand if he were not, he would write in a more formal langu@gether

proof beyond the everyday colloquial teamd formal languagkas to do withthe way Baha aDin

addresses his biological mother. Obviously, a person from a specific ethnic background would call their
mother a term that they have used since they were infants. The Arabic word for mbithen,ithe

Turkish word isaanaa and the Pesian term igvlaam.

For example, the Khorasani Iranian poets Ferdowsi and Naser Khusraw:

UFYy BFOTF €Cy BOT 3
UWraaFMF M Onl CF ™M [
(c BMpP)OT

EpHIDD2 agFmwEI M UF Y CiI

SBFB UFD pPHIDF 1
(MOT 3 )OHoF X

What is clear isthat BahaBin2 I £ F R OF f f & KA a Y2ik&NdajamgbnkaYidné Ay KA
native Persian speaker who learns formal Persian would not usessuioformalterm)y déa |  Yé A& (KS
Persian for mother (see Ferdowsi/Naser Khusraw above) and arElmagpean cognate with the similar

9yIt AaK 62NRO CKS aAé A& +Ffaz2 AAYALIN I YyR SELNBa
Baha aDin Walad in hiswriting2 Sa y 20 dzaS KAa Y20KSNRa F2NX¥If yIY
aall YAE D



¢ Kdza Of 2aSNJ SEFYAYlLGA2Yy 2F (GKS 02 fafgRajakedldthat | y 3 dzl 3
the Persian used in that book is the everyday language of Bdbim®alad. This Persian has been
AYyFEdzSYOSR o0& {23KRAFY YR 20KSNJ 9FadSNY LNIyYyALlLY
(interestingly modern Persian uses Rooz but Kurdish uses Roozh) ardtusfeztburse had Arabic loan

words and even someé&urkishand Greekoan words, since Persian civilization was bordered by Arabic

and Turkic civilizatioand has been influenced by Greek civilization as. Wit the overall colloquial

Persian language of Balkh contains many words that have now dis@gp@amodern Persian but some

2F GKS&aS g2NRa OFly o6S 3AtFyOSR +d G4KS al QFNAT ol &

dal I YA ¢ indicAtesagairt®at Beha dDin Walad speaks Persian as his native language with his

mother and the term is somethingpat he has used sinceslwas a child Obviously had his language

been Turkib or Arabic, then one would pra it SN & G KF G | N@al ©2 FINR & 82 Y2 T N& G K
GKFY dal YA D

Thus from an ethnic point of view, Bahalih Walad was a native Persian speaker. We cannot tiace h
genealogyor virtually many other people (s&hakespeaianore than three generations back to

Ahmad Khatib{who was a preacher himself in native Persian speaking lamdispbviously culturand
native languagés the key matter that defined ethnicityFrom the viewpoint of culture, Baha@in

Walad has also made a significant contribution to the Persian language and culture.

According to Franklin:

a C 2 NJ -Din,Khe iddalfsituation would undoubtedly have included a ruler predisposed to

heed and dsterhisteachings, to abstain from wine and other impieties, and to uphold and
spreadpoetry and religious learning, preferably of the Haraéhooland preferably in a Persian
speaking area. He would have had few if any mgailf conscience iaccepting princely

patronage or cultivating influence for pious purposes under such ideal circumséaigceés 3S T c 0

And according to BosworttBaha aDin brought Persian culture with him to Anatolia.

C.E. Bosworth, "Turkish Expansion towards the west/NESCO HISTORY OF HUMANITY, Volume IV,
titted "From the Seventh to the Sixteenth Century”, UNESCO PublisRintefige p. 391:

"While the Arabic language retained its primacy in such spheres as law, theology and science,

the culture of the Seljuk coudnd secular literature within the sultanate became largely

Persianized; this is seen in the early adoption of Persian epic names by the Seljug Rulers (Qubad,
Kay Khusraw and so on) and in the use of Persian as a literary language (Turkish must have been
essentially a vehicle for every days speech at this time). The process of Persianization
accelerated in the thirteenth century with the presence in Konya of two of the most

distinguished refugees fleeing before the Mongols, BakdiralWalad and his son Maaria Jalal

akldin Rumi, whose Mathnawi, composed in Konya, constitutes one of the crowning glories of
classical Persian literature.”



Again, wdike togo back to emphasizing culture. Since although we demonstrated that B&ha & Q a

native language was P&an, what matters from a modern viewpoint is his impact on Persian language

and culture. That is we may never know that Bahébah y Q& | y OS & (i NBaiudtieSeeat,o I O1 G 2
Abraham, or Alexander the Great or etéventually it goes back to Adanfihus we assigto a

civilization (in this case Persian civilizatibayed orhis native language, and also his cultural

contributionwhich are all in Persian

Bahaab Ay Qa al QF NAF A& | NBdritiedih 2cdtodlial Peshairhich Has/ R & LJA NA (i
manydeep spirituainsights The Masnavi indeed has also many of these insights and they go back to

the traditional Persian Sufism of Khorasaithough from the extant texts availablegne has to admit

that Baha aDin Walad from a schollgrand exoterigooint of view cannot be aapared to Fakhr adin

Razi and we believe that he fled due to the Mongol invasion rather than any rivalry with Fadinr ad

Razi or other people. The comparison of him with FakkdiadRazi was possibly donelidng him to

same scholarly status as that of Rabvously from a spiritual status, we cannot judge who had a

higher rank(only God canput from a purely scholarly stated output Fakhr aedin Razi is an

unparalleled scholar of his own time.

Nevetheless, the spiritual insightsf Baha aDin Walad are dedyp rooted in traditional Khorasanian
Islamic Sufism. Here are some examples (taken from the translation of Frankéiny) the many:

The kernel of worship is melting away the self and theakstorship is merely the husk.
Until you pass away from this plane of being, you will not receive being from His being.
Die before death and busourselfin the grave of desirelessness and rejoice.

Conclusiomon Baha alDin Walad

What do we know about Baha-al A \jé&b@alog® The claimed maternal royal descent from the

Khawrizmshahs for Rumi or Bahelah Walad is dismissed by scholamgl as seen as a later fabrication
IndeedBahaab Ay 2 f | RQ&a Y2 i4KSNJI a Sredlaim éf descnt from Abl BakifisS 2 2 Y I
alsonoty KA& SGNARAGAY3I 2N GKIG 2F wdzZYAQao 90Sy AT &adzof
after Rumi), we should note that BahaslA y Q& y I GA @S €I y3dz- 3S 461 det SNEAI
was thoroughly Persianized. However, as mentioned, modern scholars have dismissed the lineage from

Abu Bakr. The claim might have been made according to one source becauseBahafd@2ad Y2 0 KSNJ 4
related to a certain Abu Bakr Sarkhasi (a Hanafi actfidm Sarkhas).Then there is the paternal claim

descent from the Khatibun families of Isfahautt forward by Fritz The aly firm knowledge we havef

Baha ab A \je&h@alogys that he is a descendtof a certain Ahmad Khatibi whayeachedagain nh

Persian speakingtownsL it 4SSYa GKFG o60SAy3a | LAfFYAO LINBIFOKSNI
family, because Sultan Walad and Rumi themselves gave sermons and lectures to their followers (we

shall say more about these later in the article).



GUSY (GKA& AYyTFT2NXIGA2yS 68 ySEG SEFYAyS$He GKS al QF N
O2ftf2ldaAlf adtetsS 2F GKS al QFNAF gA0GK az2vyYS @OSNeB &S

language of Vdish was Persian at that time. efdrought the Dhalkireyeh Khwarizmshahi where the

Balkh Persian is again shown to be the language of Balkh. Indeed, Balkh according to classical sources

(Ibn Nadeem) and even the Darblama (written around the time of Rumi) is the center for the Dari

Persian. Alsothe iF 2 NY I £ | yR FFYAf& OSNYIl OdzZ  NJ NEFSNByOS (2
LIKNI &S O2ydrAyAy3a GKS I NP oAO a! YY¢é 2-DihWatltlast 3 K da! y
a native Persian speaker. Indeed the only writing we have from him aresiaRie a colloquial/formal

Persian (not informal Persian learned in ABarsian landsand thus his contribution is directly to the

Persian language and cultur@s shown later, among the notable figures mentioned for the order by

Sultan Walad, all ohem are either from Khorasanian Persian background (Attar, Sanai, Bayazid) or Iraqi

t SNBEALFY o6FO13INRdzyR 6Wdzy @8R . F3IKRFRAX ! 6dz . F1 N {KA

background like HallajFrom a linguistic point of view, some of the réranian terms used in the

al QF NAF NB Ffaz2z AYRAOIG2NR 2F KAa YylIGAGS LNXyAlLyYy
Overall we can clearly state Persian was the native and everyday language of-BahsVallad based

onthe informalandeverydé adetsS 2F GKS al QFNAT FyR Ffaz2 (dKS y
26y Y2UGKSNJ dal l YAE D

Rumi

We already discussed the background of BaHaialWalad and his native Persian language.

ho@A 2 dza f ative langl®gd WA alsy Persian based eridther As noted byAnnemarie

Schimmel, The Triumphal Sun: A Study of the Works of Jalaloddin Rumi, SUNY Press, 1993, p. 193:
"Rumi's mother tongue was Persian, but he had learned during his stay in Konya, enough Turkish and
Greek to use it, now antthen, in his verse"

According to Franklin also:

! G a2Y$S L} A-WitinvitedRuini-ay his@@estAmtalyaf but Rumi hid from the
messengers the Sultan had sent to escort him (Af 2P0 It seems the story is based on some
real historical ctumstance, as Rumi himself alludes to his reasons for not going to Antalya in
Discourse 23 of hisihi ma fih [Eih 97):

& h ysiuldgo to Tokat, for it is a warm place. Antalya is warm, too, but the people are mostly
Greek Rumian) there. They do not dierstand ou language, though there some even among
0§KS DNBS|1a ¢KZFradknRIQYR G YR dza Hé

Obviouslfg 3IAGSY GKIG |t 27F wdzYA Qexcept 8 ddlpe of dldzeh 6r@K Sa sz S
couplets attributed to hin{mainly in mixed versgsre in Persian, and all of his sermons and discourses

recorded by his students are in Persian, then this points to the fact that Ruyeidsia Konya at that

time becausdersian was an important language thared widely spread then A large number of



Iranian refugees had taken refuge therBor example in the Walagama (see the section on Sultan
2 fF RO FFOGSNI AaSOSNIf OSNBRSA Ay ! N)FoAOX wdzyaQa {2

C33Frpp ndArt nt H
C329FH3>pp m C3ATFO
Translation:
Tell the tale in Peran so that all may understand it,
Even though they lack insight and are (spiritually) sleep
And Rumi after couple:

And he mentions this again after writing some Arabic in another Ghazal:

H ecB c¢PhpF_ AF 2C _ €T bl:
CfTFN3b W3 gppHd 2V I nYdc

-

And Rumi states the same thing with regards to Persian after some Arabic verses:

6rH, cehpF_ AF3C AF XFT A
CTFN3b W3 agppH>d> DOV I enrt
Oh Muslims, Oh Muslims, Let me say it in Persian

Because is it not polite to eat all the sweby myself in a gathering and not share it

This article is not intended to give a full biography of Rumi and scholars like Foruzanfar and Franklin
have already donehe latest research on this imatter Rather we just want to point to some points that
have not been looked at detail by those who try to disclaim Rumi from Persian civilization and assign
him to other civilizations.

¢tKdza FTNBY G(KS 106208 SEI YLX Sax A (GreekRuniazftfereOA Sy (i (2
They do not understandut language; he is explicitly stating that they do not understand Persian

because as shown below, the everyday language of Rumi (his language) was Persian as well. This is not
surprisingi A Yy OS KA & FFOKSNRa yFrdA@S 1 y3dzZ 3S gl a taz2 t

The Persian lectures, letters and sermons of Rumi and his everyday language

Three major works of prose haxome down from Rumiwo of them were recorded by his students
and disciples while the other one contains his letteddl. three works are in Persian exceptotw
discourssin Arabicout of 71 total discourseandthree letters out of 150 letters.



The first Prose work of Rumi is calléitii Ma Fio a2 K G Ay Ad A& Ay AG£0

GThe discourses of Rumi or Fihi fla, provides a record of sevengne talks and lecturesigen

by Rumi on various occasions, some of them formal and some of them rather imforma

Probably compiled from the notes made by various disciples, they were put together in an effort

to preserve hiseaching quite likely after his death. As such, RBAiR y 2 i & dzi K2 NE (K
FYR LINPOolFofeé& RAR y20 AYyGiSyR F2NJAG (G2 0SS 6ARSt
Course in General Linguist)csAs Safa points out (Saf 2:120®) Discourse reflect the

stylistics of oral speecland lack thesophisticated word plays, Arabic vocabulary aodr&l

patterning that we would except from a consciously literary text of this per@dce again, the

style of Rumi as lecturer or orator in these discourses does not reflect an audiengesait

intellectual pretensionsbut rather middle-class men and womeralong with number of

statesmen and rulers

The notes probably reflect only a portion what was said on any given occasayers? formal
sermons and safth have been left out and only the meaitystructions and elucidations that
the disciples felt distinctivand worth noting were preserveg{Franklin, pg 292)

The second prose work of Rilis called the Majales Sab@liteéally ¢ a S@Sy aSN¥z2ya 2N &
aSaairzyasouo ¢ KSa @nkim&rdly2ya | OO2NRAY3I G2 CNJ

GeKS {S@Sy {SNX2yasé¢ Aaz a Ada yryS adza3asada:s
f SOGdzZNBa 2F I RARFOGAO yI fordeNIBctutes d ddsofidatOre f f 8 = ¢ a
(G SOKY A O f fniajes attdbited foRynd. UnlkeNtBe Discourses, Rdaliveredthese

homilies on questions of ethnics and faith on ceremonial occasions, probably in a mosque,

perhaps after Friday prayers.

X

We cannot fix the date of the most of thesermons though one of them may have been

deliveredg KSy wdzYA Q& LHWB y idXa{ 26YSNB2 T kK SaS aSNxyz2ya O
fFr0SNIAY tATSO wdzYA Qa aSN¥2ya GeLAOrffte oS3ty
Persian. The sermon itself’fgs a commentary on the deeper meaning of a Koran verse or a

hadith. The style of the Persian is rather simple, but the quotation of Arabic and the knowledge

2T KAaAU2NER YR GKS I FRAGK RAALI @ (GKS LINBIF OKSN
seN¥2ya AyOfdzRS ljd2ilGA2ya FNRY LRSYa 2F {Iyl QA
from Rumi himself &(Franklin,pg 293).

The best edition of the Majales was produced Towfiq Sobhani (1986), based on the oldest manuscript (in
Konya, Turkey, dateti352). In actuality, we should mention that is | nerprisingthat Rumi gave
Friday prayer sermons because his father and ancestors (Khatibi) were also preachers.



Finally,the Maktubat is the collected letters of Rumi. There was an earlier editidtelsydun Nafiz
Uzluk (whom we mentioned also with regards to some unsound theories and possible distortions in the
introduction).

According to Franklin with regards to the edition of Uzluk:

G! yF2NIdzyl iStfex (GKS dzaS 2ofaldegsiors gl fiNthg NJ Y I y dza ON
mistakes virtually nullify the usefulness of this edition. The seventeen pages of errata do include

some manuscript variations, but primardgrrecttypographicakrrors even so, Sharaf-alin

Yalet Qaya added an additionAl @S LJ- 3S & 2 F(pgr@dp il 1S G2 GKAaE

The best edition has been produced again the Iranian scholar Towfiq Sobhani (£22®xding to
Franklina ¢ 2 6 TAlj {20KIyA Kra (GKFyl1FdzZfe YIRS GKSaS SRAI
refer to his editon of Maktubate Mowlana Jalal @din Rum{Tehran: Markaz Nashre Daneshgabhi,

1371/1992§ pgi94)

According to Franklimm wdzY A Qa f SGGSNBE NB@SHtE GKIdG Iy SEGSYRSR
members looked to Rumi as an intercessor, not only @itid, but also with men of statend influence.

He sought to hgl them in their economic and communal affairs, and wrote recommendation letters,

introducing individuals to potentigdatronsand asking for assistance. The letters testify that Rumi kept

very busy helping family members and administering a community of disciples that had grown up

around him. It should dispel the notion foisted on us by Sultan Valad that he lived a reclusive life

withdrawn from the affairs of the world after the disappearamafeShams. In contrast with the prose of

his Discourses arfgermons, the style of the letters is consciously sophisticated and epistolary, in

conformity with the expectations of correspondence directechtbles a G 0 SYSypg294y R { Ay 3
295)

Thus wehave three prose works from Rumi with the major one being Fihi ma Fih. All these works are in
Persian except for: 1) The discourse 22 and 34 in Fihi Ma fih which are in Arabic, and the rest of the
discourses are in Persian for a total of 71 discours@fi@)introductory short prayer in the seven

sermons are Arabic before he switches to Persian 3) Out of the 150 letters of the Maktubat, about three
are in Arabicand four which consist of Arabic poems. All the oddshese prosere in Persian.

Whatdo&da G KA&a GStf dza | 02dzi infazvaka@zomtghSdikipraderthe Fihiy 3 dz 3 S
ma Fih, and the seven sermons as opposed to the more informal and literary Maktubat clearly shows

that Rumi used Persian language as his native language assvindl literary language. If his literary

language was separated from his native language, then one would expect that in formal and common

folk gatherings where he is guiding his disciples or in the public sermons that he is giving, he would do it

so in he morewidely spoken languages of Anatolia (say Greek or Turkisim) a language used more

often for religious instructions (ArabicHowever, the fact that the common folk idiom of Fihi madfé

discourses in oral speech proves beyond any doubtwhdzY A Qa S @S NE RI & abdhig 3dz- 3S T3
followers was Persian, which was also his native language.



2AO0DPI T OA O AT OPI A 1T &£ TAOEITAI EOOEAan@OAOAIT AT O

When confrontedwith the immense Persian poetry of Rumi, some nationalists who try to disclaim Rumi
from his Persian heritage usually repeat the same argument.

Professor Talat S. Halmatates:

GLY ¢dz2N]J Sex S6KSNB fly3adza IS A& GKS LINAYFNE SiKy
mystique, the language question has been an emotional one. In the introduction to his verse

GNI yatliAaz2y 2F aSaySg@As | o6Rdz fthaktheiMesteSiwasi | I OA
composed in Persian and consequently remained alien to the Turkish people has been a source
2T a2NNRg F2NIFEf ¢dzZNJ & Ay |ff SNI aoé r'a | N

various explanations and excuses. Former samagyzi Halici of Konya, a wietiown poet who
has translated several hundred poems by Rumi and published many poems on him, has stated in
the English postscript to his book entitl®inle NeydeifListen to the Reed):

It is wrongly believed in Europe thHdevlana Celaleddin Rumi was of Persian origin. This was

caused by the fact that the master wrote in Persian. But we must bear in mind ftia]in

aARRES !'3Sa AyXyYz2ald 9dz2NRPLISIFY O2dzy iNASa GKS f A
countryhadKk SNJ 2 ¢y € y3adzZ 3So {2 AG sl a Ay GKS aARRf
O02YY2y fly3dz3S F2NXEAGSNINE ¢g2Nyj}asz aS@gtlryl KI

Samiha Ayveri, a Turkish Specialist of Ottoman and Islamic culture summarily states:

& ¢ fe Srathosewho think of Rumi as the representative of Persian culture because he wrote his
works in Persian. But in that era the scholarly language customarily Arabic and the literary
fly3adza 3S 6Fa tSNERAFYX! & Aa (y=28y> wdzYA 4+ a ¢dzN

That Rumi belongs to the Persian cultural world is clear. We shall discuss his relationship to the Persian
cultural world briefly in a later section. But for example, virtually all the Sufictivae upin Masnavi

are Persians (Attar, Sanai, Khergani, Shibli, Junayd, Hallaj, Bayazid, Abu Said..) except a few who are
Arabic (Dhuhun mesri). From a cultural myth point of view, Rumi has referenced Persian heroes like
Rustam, Esfandiyar and etc. and hathit@y with regards to Turkish mythology. These issues will be
discussed later.

However, the best response to such nationalist nonsense that Rumi wrote in Persian because it was the
literary language are these:

First of all Rumi did not like writing poetag he has stated several times. So naturally if he did not like
writing poetry, he would not use the common literally languadggut if he wrote poetry, then he must
have wrote it also for people that understood him. That is his inner circles besidashinself were
native Persian speakers.



Second, thdectures of Rumi are informal vernaculaand colloquial discussionghich he gaven front

of his students. These are not literary Persians (like the official letters of his in the Maktubat), but

provide the best proof of the everyday spoken language of Rurhiese lectures (Fihi ma Fih) and

{SNX¥2ya odalertSa {FroSQu SadlofAaak Of SINIe& GKIFG wadz
just using Persian for literary value.

For example, in Koy he gives sermons in Persian not Turkish. In the Fihi ma Fih (which were written

down by his students), hlectures to his students are in Persian not Turkish or Greek, which would

KIS NBIFOKSR I ¢gARSNJI I dzRA S yWOSddpointd odit (Sef2:1266kthed & C NI y |
Discourse reflect the stylistics of oral speech and lack the sophisticated word plays, Arabic vocabulary

and sound patterning that we would except from a consciously literary text of this period. Once again,

the style of Rumas lecturer or orator in these discourses does not reflect an audience of great

intellectual pretensions, but rather middigdlass men and women, along with number of statesmen and

NXHzf SMidnlkdi292) Where as we note when it comes to literary Peysia S OFy I|faz2 &ass
2FTFAOALFE £ S03GSNRA® Intoatragl Rith tBeRprobedi-his Piscoudses @diseyimoisA Y Y &
the style of the letters is consciously sophisticated and epistolary, in conformity with the expectdtions o
correspadence directedtonbled = & G I 4 S Y S yThus the/fact tHat\Ryirdi &sérs abal Persian

(and not just written language) in a common folk fashion in the Fihi ma Fih and the Seven Sermons while
usingliterally sophistcated Persian in the Maktubabtally negates any sort of the nationalist arguments

that are quoted in Halin y Q& 0 2 2 Ruini used PeysRrbeS8dRyday not just aditésary language,

but as a language to correspond with officials, as a language to guide his disciples andyaagelaf

his Friday sermons. Indeed Aflaki also always mentions him speaking in Persian and few times in Arabic.

2 S akKlff [Ffaz2 aK2¢g olaSR 2y (KS 06221 2F !'FtlF1A (K
curses in Persian and a person culigelsis native language. Hitaloguedn that book are also

recorded in Persian.

Third, Turkish nationalist writer Fereydun Nafizluk has come up with the baseleasggument that the
Seven Sermons were originally in Turkish but then translated in Rersiawever this argument falls
flatly in its facepbecause the seven sermons areplete with poetry of Attar,Sanaiand other Persian
poetsin their context, as well their style of Persian (although ritarially) are highlyoetic spiritual
discussionsFor example let us just quote the introduction of the first sermon and let the average
Persian reader be the judge:

UFOIl Fp papolkplasi>s Sty UYrcp wME i B kogppl pfFB. MO GF Vv O
FB CysPFprremP ™M pH3B _ 4Ccwm EFITF Im 2P 3T mp F |
M POl B UBFOt O9FKPFY Il ™M Y9pfF/NH AFO0OO0B W2 6T FKDPJ
Fp AbCyel bipr hambPF UYAFK ™M bu3U Wrd 12 Fp unuFp

orne bpktm OFK m3 _ CrdyBIO3 r AT enxXxfFpP3Fb 073 |
eB " PHY _ XIT K UY3srdh ar? 02 aAfF XfFYhF_ awmFEpdt, Fp
brpc c¢nhtbld .fFFEpOTF BSTbF 3, aCHEBC Y QHRD 6 R pHRTFT 6 nGF HG 3



mne xkBCkfr _ X pgfFnt
M O3yIOF K Fp FB
LFOV Y3 Hb alt

Mp ORFPBFYRPTbPpLUCHFEDP PEF F
CXOJYYBDFOFPMPpMFB3ICFHDPYB MHFPAI

F 9

OF 3 N__

F 2 oofFfpOp oo M FA K

pMOO o2FOB pp UTlK
PH_Flyx EMOT €7
Sy_ #73

Srmpp MF ™

MpFnx " Pr [
cX pF(
pOB ™M ¢BO, C uncCl |

pOB apfr? M ™FXp
Crpr3ys "I F M 4y
CrObx Et M CXFT X AF

(cCFp P

This is highly sweet style of Persian and its clear it is given from the pulpit and pieceaf poetry

from Sanai is embedded within the sermon. Many times Rumi quotes, 2dtaiand other Persian
poetsin these sermons and thus clearly establishes his Persian cultural heritage and orientation. Also
Fereydun Nafiz Ozluk and his like weog experts in the Persian language as exemplified by the faulty

edition of the Maktubat they produced¢ K dza

CSNBeRdzy bl FAI

hitdz Qa Of | A)

that he must now claim thatSanai and Attar also wrote in Turkish! and they were tbsuslated to

Persian !

Furthermore, as mentioned the Fihi ma Fih provides an example again of everyday colloquial but
eloquent Persian Both texts are not in a literary form of Persian but rather in a colloquial form and also
the most important fact isheir context. The sermons from pulpit and the lectures given to his students
were given by Rumi but not written by him. They were written by his students and Rumi had no
intention to produce literary work here. Thus this clearly establishes the eagtatiguage of Rumi,

and the everyday language of the followers of Rumi and his father was Persian. Why else would
someone in Konya give sermons in Persian or instruct his students in Persian, both in a colloquial
commonlanguagebut eloquent and oratoryashion. So again, the arguments of the pognts of the
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Of FAY dawdzYA 6NRBGS Ay t SNEAILY 0SOFdaS AG o6l a4 GK
wdzYA Q34 SOSNEBERFE alLkR1Sy fly3dzZ 3S +a aK2gyanand (K
nothing else. And from a cultural point of view, the sermons are replete with quotes from Persian poets
like Attar, Sanai and etc. but nothing from any Turkic cultural item. We will describe this cultural
heritage of Rumi in another section.

S f
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The two well known books of poetry by Rumi are the Mathnawi and the Diwan (also callediDiwan
Kabir). These works are very different by the fact that the Mathnawi is a didactic poetical work full of
wisdom and advices whetas theDiwani Shams is a mystical book of longing and passion. Although
hard to compare, the Mathnawi which was written after the Diwan is the seminal work of &ni
responsible for his fae. Both books havecome downto us in different manuscripts.

According to Franklin:

G¢KS YIydzZaONALIIA OSNEA2YA RAFFSNI ANBFrGfte Ay (K
has 25,577 lines though the average medieval and/e@addern manuscripts contained around

27,000 lines, meaning the scribes addea thousand lines or about eight percent more to the

LI2SY O2YLIRaSR o0& wdzYaAo { 2YS (Fanklinizag@0&) LJG & 3IA DS

The Mathnawi is an immense contribution to Persian literature and culture and one of its crowning
achievements. The béds in Persian eept for the occasional Quranic verses and Hadeeth sathiags

are embedded in the poetry. Franklin and other scholars have clearly shown that many of the stories

are well rooted irthe Perselslamic civilizationgspeciallythat of Khaasan. Some themdgave come

from the Kalilao Demna which came to Iran via India during the Sassanid era and was popularized in

the PerseArabic Islamic world through the Sassanid medium. Olye@urces such asttar, Kailava

58YYy Il I ¢KIdND FRoAAESO 20deNS STa2 2 T b S &nbl offfer midjortNeizésisorie® K F T T | £ A
andfigures ofthe Persish N 0 AO LaftlF YAO 62NIR INB YSYyi(iA2ySR® .
also occupy the foremost place alongside Attar and Sanai for the sourowng of the stories and

insights.

The other major worlof Rumi is of course the Diwan (or DiwiaBhams)
Acording to Franklin:

¢ KS C2NHZ Iy T I Diare SkaRdomprdnes 32R9 ghdedds agassichs making
a total of almost 35000 lines, notcluding several hundred lines of stanzaic poems and nearly
G662 GK2dzal yR ljdzF G NpgBIBR | GONROdzGSR (G2 KAYE

I £ FNBS LI NI 2F G§KS w2 0 hewever the overivBelmagingjarityo2 wdzY A | N.
Ghazals and Qasidas are not in doubt



G2RAONBALISOG G2 GKS NRBOFQAAZ 2NJ ljdzr GNF Ayasz Al

manuscript tradition attributes to Rumi are not his. We have already seen how Rumi quotes a
quatrain of Najm aDin Daye in his Discourses without mentianthe aii K2 NQ& Yy I YS®
w2olh DA ISYNB gl a SIENIe 2y aaz20A1GSR gAGK

G¢KS ydzyoSNI 2F w20l QAa FGGNROGdzIiSR (2 wdzYA O N&

another. Many of the larger collections contain quatraittsilauted to earlier poets and can be
discounted as false attributions to Rumi, but the short, pithy and essentially oral nature of the

¢ K
{ dz¥

w20l QAa KI @S | LIISEFNBR aSLINIGS FNRBY GKS 5A0FyYy

Overall, according to Franklin:

G¢KS LINAYyGAY3I LINBaa gla 2yte AYyiNRRdAdzZOSR G2
not become the predominate mode of publication until the last quarter of the nineteenth
century. In a preorint culture, book must, of course, be copied out by tiaand this provides
ample opportunity for scribal and editorial errogsnisreading of difficult words, deliberate

GAYLINRBSYSyGaég 2N AYyGSNLRtlIGA2ya FRRSR o6& &ONA

poems to otherauthors etc. In some cased$)d manuscript tradition has amplified the corpus

2F G NR2dza | dzdefcant2ING Y@ NI 28 Ni §K S St nataaNk S & o

example, probably consisted of about 50,000 lines originally, but before modern text editors
began working fronthe oldest manuscripts and siftiraut the lines which can be with relative
OSNIiIAyide 0S RAAOFNRSR Fa tFG4SN) I OONBGA2yax
60,000 lines. Like, thdasnavioiwdzY A O2y i Ay & Hp X p Tcal editibnynbta Ay
27,000 as Rypka says), but late-predern manuscripts and nineteenttentury printings
containanywhere from 27,700 to as many as 32,000 lines, an accretion of betwesmd

seven thousand lines that do not come from the pen of Rumi.

FONHzl | y T NRa O NPivakeGhamsobtRids overBY,008hds, afdki®ugh some
scholars have questioned the attribution of a large part of fireane Shams$o Rumi (especially
the NB 0 ,lm@ny af which have been proven to be by otpeets), radical skepticism seems
unwarranted. oFranklin, pg 296).

The Divan is not a didactic text, but rather a book of poetry on mystical love. Tla Dar
Masnavi website has desaezibit succinctly but very well:

AThe " Divan" i s t hiddleagedsyparsritdeganovith his meetihg mi
Shamsi Tabriz, becoming his disciple and spiritual friend, the stress of Shams' first
disappearance, and the crisis of Shams' final disappearance. It is believed that he
continued to compose poems for the Dil@my after this final crisis during the
composition of the Masnavi. The Divan is filled with ecstatic verses in which Rumi
expresses his mystical love for Shams as a symbol of his love for God. It is characteristic
of PersiarSufi poetry for it to be amiguous as to whether the human beloved or the

Divine Beloved (= God) is being addressed. It is also an essential feature of the particular

kind of Sufism Rumi practiced that mystical "annihilation in the spiritual master" [fana fi

0 K¢

0K
b A

S



'shrshaykh] is considetka necessary first stage before mystical "annihilation in God"
[fana fi 'llah] can be attained. The Divan is filled with poems expressing this first stage in
which Rumi sees Shams everywhere and in everything. Rumi's "annihilation" of his
separate self v&aso intense that, instead of following the tradition of including his own
name in the last line of odes/ghazals, he often uses the name of his beloved spiritual
master and friend instead. Or he appeals to (mystical) Silence [khamosh] which
transcendsthmi nd and i (Da alMdasnmad Websits) . 0

All the poetry of Rumi in the Mathnawi are in Persian (exéepa small number ofArabicQuranic and
hadith phrases) and the Diwan Shams is 99% Persian, with the exception of some Arabic, and very small
number of Turkish (about some couple of Dozen verses or so) and Greek.

As noted byAnnemarie Schimmel, The Triumphal Sun: A Study of the Works of Jalaloddin Rumi, SUNY
Press, 1993, p. 193Rumi's mother tongue was Persian, but he had learned during his stay in Konya,
enough Turkish and Greek to use it, now and then, in his verse"

And asnoted by Franklid{d A @Ay 3 | Y2y 3 ¢dzNJ &3 wdzYA | f @P315)IA O1 SR dz

The number of Greek verses accordindptip://www.tlg.uci.edu/~opoudjis/Play/rumiwalad.html

are 14 macaronic verses. Since one does not know how long a website may last, we have included in the
appendix the Greek verses of Rumi and his son Sultan Walad based on this website:

http://www.tlg.uci.edu/~opoudijis/Play/rumiwalad.htmlaccessed 2009)

The number of Turkish verses duent@nuscriptdifferences is unknown exactly. But they are very small
and do not make evehalf a percent of his output.

According to Mehmed Foud Kopurtlthe, iiTurkish work consists of aloib eight or ten lines of

poetryd( Mehmed Fuad Képriilii, Early Mystics in Turkish Literature, trans., ed., and with an introduction
by Gary Leiser and Robert Dankoff (London: Routledge, 2006). Pg 208)

According to Mecdut Me n s u r Oghle Divan of Jalal al-Din Rumi contains 35 couplets in Turkish and
Turkish-Per si an which have recEeadd-pi hbeRumipddl! i sUike dne® Ver s
(1952), pp 106-115)

According taHalman:

G¢ KS L NI YALF Y nddf language2syhcoatiév@rtitiNakhdzigh some Turkish writers

have tried to create the impression that Rumi composed a substantial body of verse in Turkish in
addition to Persian. The statistical record is clear: Mesnevi(Persian: Mathnawi) congssof

nearly 26,000 couplets: theivanl Kebir(PersianDivane Kabij probably has about 40,000

couplés, although the figure varies greatly. @istvast output, everything is in Persian except

for a handful of poems, couplets, lines, and words irkiBtw, Arabic, Greek and Hebrew.

Mecdut Mansuroglu, a mteticulous Turkish scholar, found only ten Turkish poems in all of
aS@tlylIQa g2N] @ { KSNBFTRAY ,lFftdaGlilFteéelr> Ay Iy SIN


http://www.tlg.uci.edu/~opoudjis/Play/rumiwalad.html
http://www.tlg.uci.edu/~opoudjis/Play/rumiwalad.html

2NRIAY Ay aSof |TyisiQidfinitesBnilEompayed Witk Bolishitpdt in Persian.
Rumi is patently Persian on the basigusf et normal loquendX&alman, pg 267)

However as noted, the 1952 work of MensurOghlu mentions 35 couplets in Turkish and as far as we

know, Rumi doesot have any verses in Hebrew.a LISNJ G KS ydzYoSNJ 2F ¢dzNJ A O 6
(assuming their etymology has been done correctly which is very hard to say since the noted scholar

might not be aware that many words of Sogdian origin have entered TuikéskKhatun or some words

like Tegin and etc. are not of Turkish origin but possibly Eastern Saka), we will say something about that

in the next section.

According to Franklin:

GF O02dzLlJt S 2F R21 Sy I ( DwaniShanafe inliukiSh, ang dnmostn £ A Yy S &
K

FEf 2F (GKS&S tAySa 200dNI Ay (Faakbnpg 540)K I (| NB  LINB

Be that it may, due to different manuscript edition, one egper boundthe number of Turkish verses
at no more than 100 (this is arpper boundobut probably couple of dozen or so is more correct). If we
assume thisipper bound then the number of Turkish verses are about 1/3 of one peroéttte Diwan
(not counting the quatrains which are all in Persiandl if we assume the number of MensurOglilus
about one tenth of one percent. Clearly an insignificant numb¥e will have something to say about
the reliability of these verses in the next section.

The number of Greek verses are alsogn#icant. The number ofrAbic verses are slightiyiore

although agairnnsignificantcompare to the number of Persian versésccording to the Dar éllasnavi

website:a Ly C2NHI Ny FIF NH&a SRAGAZY 2F wdzZYAda S5AQFys GKSI
4, 8; Vol. 5, 19, Vol. 6, 0; Vol.Z7) and 19 quatrains entirely in Arabic. In addition, there are ghazals

which are all Arabic except for the final line; many have one or two lines in Arabic within the body of the

poem; some have as many ad3 consecutive lines in Arabic, with Persiarses preceding and

following; some have alternating lines in Persian, then Arabic; some have the first half of the verse in

t SNEAFYSY GKS aSO2yR KIFItEF Ay I NIoAOdE

All together, these should not make more 1000 lines and thugpgrer boundfor the number of Aabic
verses is 3%. So overall, we can say at least 96.5% of the output of theé Kalanis in Persian.

Golpinarli and Vladimir Mir Mirughli make an important point about the Divia: K NS S L}2 SYa KI @8
of demotic Greek; these have been identifietlaranslated into French, along with some Greek verses

of Sultan Valad. Golpinarli (GM 448&7) indicates according to Vladimir Mir Mirughli, the Greek used in

a2YS 2F wdzyAQa YIFIOFENRBRYAO L}2Sya NBTfSOGapnaKS RSY2i
then argues that Rumi knew classical Persian and Arabic with precision, but typically composes poems in

a more popular or colloquial Persian and Arabi6. CNJ y 1 f AyZX omcO

Both the Mathnawi and Diwan are crowning pieces of Persian literature and memse contribution to
Persian culture.They are universal works, however omeeds to know the Persian language and be
familiar with the Sufidslamic culture to fully appreciate them. Thus although universal, one can say



there would be no Rumi in its ment form without the Persian language and the Persian language
would not have been rich without Rumi.

Thus we have three major prose works in Persian and two major books of poetry in Persian. These are
wdzYA Q& O2y GNROdzi A2y @aagell HisScontriBuNidasitd Afabi€isizhinocaNdis  y R € |
contribution to Greek and Turkishriggligible(assuming that these are not later attributions).

Response to an invalid argument s with regards to the Diwan

In Turkish nationalistic writings, the author has encountesederaldifferent argunents in order to
claim a Turkiskultural background for RumiWWe examine these arguments here.

Ly@rfAR ! NBdzYSydyY dawdzyxA ¢la | ¢dzNJ] o6SOldzasS KS KI a
The first argumentan be summarized as follows wdzY A gl & | ¢ dzN]J 0SOlF dzaS KS K
Turkishe

As already pointed out:
A)

As noted byAnnemarie Schimmel, The Triumphal Sun: A Study of the Works of Jalaloddin Rumi, SUNY
Press, 1993, p. 193Rumis mother tongue was Persian, but he had learned during his stay in Konya,
enough Turkish and Greek to use it, now and then, in his verse"

And as noted by Franklin:] A @Ay 3 Y2y 3 ¢dzN] &% wdzYA I (RiadklinLJA O1 SR d
pg 315)

B)

Rumh Q&4 ¢ dzNJ A&aK @OSNBES&a NB YAyAaoOdzZ So la y2G04SRX AT
poetry (both Mathnawi and the Diwan) and take @gpper bound we do not even get onthird of one

percent of Turkish poetrf N2 Y wdzY A Q& {2 8 ard sai® adeioleaAD00verges o Hndid S

and Masnhavi)

Also Rumi hasomeGreek verses and even more Arabic verses. Just because he $esingbreek

does not make him dBreekbackground These Greek verses are appended to the appendix of this

article. Even his chosen pefil YS 41 & awdzYAé ODNBS{10 YR GKS 62NR ¢
Greek rather than Anatolian Muslim (for example the famous story of the Persian, Greek, Arab and Turk
arguing over the same grape).

http://www.tlg.uci.edu/~opoudjis/Play/rumiwalad.html



http://www.tlg.uci.edu/~opoudjis/Play/rumiwalad.html

C)

Assuming that the Greek and Turkish verses are reliable (in terms of manuscripts), what can we say
about them? Rumi himself had stuadls from many backgrounds as well as his poetry in the Bivan
Shams were recorded by his students. He might be walking the Bazar, town square, talking to his
students and etc. and then all of the sudden in an impulsive nature compose poetry. Given the
colloquial language that he uses, and given the fact that Greek and Turkish were widely spoken in the
region, this fact that he has some verses in Greek and Turkish $siqotsing(assuming again that the
manuscripts are valid and authentically verifiedjowever what isurprisingis that despite coming to
Anatolia at a very young age, these Greek and Turkish verses are miniscule and do not even make one
GSYydK 2F Ittt 2F wdzyaQa fAGSNI ffe& 2dzildzi oO0dINRA&S |y
who had slightly more Greek and Turkish admits that his knowledge of these langGagek and

Turkish) is relatively poorThisis discussed in a later section but it provides a sufficient proof that the
YEGAGS 1 y3adza 3S 2F walsyReian aadngt thé mereiwidgspréadl GréeRand | &
Turkish.

D)

All of the prose of Rumi and his ordinary demoatic lectures in the Fihi ma Fih and Seven sermons are in
t SNEAF YD | SyO0S (GKS t SNEAIY f I y3ditigelanglage hevdzY A Qa Yy
used to guide his followers and the language he used when conversing with Shams. It was the native
fly3adza 3S 2F KAA FLFIOKSNI YR wdzYAQa S@OSNERFE f I y3dz

E)

Accordingto Halmari !  NB Fdzii | GA2y 2F GKS ¢ dzN] AteRncedbyl AY YI & 0
Turkish sources. No Ottoma&nS 1 1 A MBu@acilLdsSKi Q4 f A PST 2K2Qa 2K2 Ay t:
data on Rumi, thus indicating that he was not considered a Turkish poet by the Ottoman Turks
themselves.Also significant is the statemenf Mehmed Fuad Kopruli, generally recognized as the
ANBFGSad aO0K2f NI 2F ¢dzNJAaK fAGSNINE KAaAG2NE Ay
pieces of Greek and Turkish verse in the Divirbir, these could not be considered, on the bagi

GKSANI yIFGdzZNBE YR ydzYoSNARIZ adzZFFAOASY(d (2 LINBadzyS
GASSGY G2AGK aS@flylrQa FNNAGFE FNRBY . Ff1K G2 !'ylaz
Anatolia. The Turkish couplets and fieev Turkish words he used in Mulemmas [ compound verses in

G2 2NJ Y2NB fFy3dad 3S5a6 O2dzZ R ySOYMdmare pgReERBg) 2y KA Y

This is clear by itself and does not need additional commentary.

P

Finally, there have been Paas that have actually produced Turkish works in the courts of the Timurids
and also in the Ottoman lands. And their works are significant unlike the negligible (assuming the
manuscripts are authentic) verses of Greek and Turkish poetry. Two examifiles su

Or the Iranian author Mirza Habib Esfahani has written in Persian and Ottoman Turkish



6al 1 6Ad 9aFFIKIFIYyA aANIFés ¢FKaAy ,FTAOAZ a9yOe Of 2L
L NJ Yitbo:dwsv.iranica.com/newsite/articles/v11f4/v11f4056.htn)l

Excerpta b1 ! . L. 9{C! 1! bLE aANIinZ LNIYyAlIlY LRSGZ 3ANI YYl NN
in exile in Ottoman Turkey (1838). A prolific and versatile writer and translator irttb®ersian and

¢ dzNJ A a Kabib ia deltirated in particular for his Persian grammasture S@an® a ANd Mo Q a

most important work in Turkish is hisad \ia Gadnd) ystanbul, 1305/1888), a biographical dictionary of

Persian and Turkish calligraphers. He also published a Turkish translaBdmBtfsas well as his A @ n y

in Turkish and a versified history of the Ottomans.

Another is the Iranian authd@ad aDin Masud ibn Umar ilb Abd Allah allaftazani.

Elias John Wilkinson Gibb, History of Ottoman Poetry, Volume 1, London, 1900. excerpt from pg 202:
"..the next work in Turkish poetry is versified translation of Sa'adi's Bustan or 'Orchard' made in 755 by
the grea and famous Persian schoolmen SatiDin Me'sudi-Teftazani'

Gerhard Endress, An Introduction to Islam, translated by Carole Hillenbrand, Columbia University Press,
1998. excerpt from pg 192Death of Sa'ad &Din atTaftazani, Persian historian apfilosopher at the
court of Timut

And many other Iranian peoplesspecialiKurds and also Persian immigrants to Anatolia who have
written in Turkish languages.

Invalid Argument: Rumi uses some Turkish words in his poetry

CKS 5802y R RUNBHISAS VAR YASE Y& déNJ A A K 62 NR& Ay KA& t SNEAL

One wonders if this needs a response even. Rumi also uses Greek, and Arabic words in his poetry. For
example the following wordé&@nd many moreare of Greek origin and had entered Persian:

WYFr8Hy POy ok 3,QCRB 6B Gy, HOOG, HELBY GEFA[ b

And there are more Greek verses. Also we should note that the Khorasani Persian used @n&umi
later the Persian that was spoken by Iranians of Konya and Anatolia who had fled the Moagioijv
was an area that was controllehd neighboredy Turks for a long time. According to the Professor
Xavier Planholan expert in Historicabeography (an extensive field which requires expertise in both of
these subjects) as well an expert on natisn in the Middle East:

G¢KS ¢dzN)j ax 2y GUKS 20KSNJ KFIYyRX LR2ASR I F2NXARFOES
considerable, to such an extent that vast regions adapted their language. This process was all the more
remarkable since, in spitd their almost uninterrupted political domination for nearly 1,000 years, the

Odzft GdzN¥ € Ay FfdzSyOS 2F (KSaS NRBdAAK y2YIFIRa 2y LNIyQ
is demonstrated by the mediocre linguistic contribution, for which exiveustatistical studies have

been made (Doerfer). The number of Turkish or Mongol words that entered Persian, though not


http://www.iranica.com/newsite/articles/v11f4/v11f4056.html

negligible, remained limited to 2,135, i.e., 3 percent of the vocabulary at the most. These new words are
confined on the one hand tbe military and political sector (titles, administration, etc.) and, on the

other hand, to technical pastoral terms. The contrast with Arab influence is striking. While cultural
pressure of the Arabs on Iran had been intense, they in no way infringedhgpentire Iranian territory,
whereas with the Turks, whose contributions to Iranian civilization were modest, vast regions of Iranian
lands were assimilated, notwithstanding the fact that resistance by the latter was ultimately victorious.
Severalreasan Yl & 0SS 2FFSNBR®E

(Xavier Planhol, Land of Iran, Encyclopedia Iranica)

We should note that Halman mentions30 dzNJ A & K ¢ 2 NR abadeg onthdZMikiShischali# S (i NB
Yaltkaya (1934 )ut no reliable etymology has been offered of théard the manuscripts are not

clear). For example many people are not aware that the word Khatun (see Encyclopedia of Islam) is
considered Soghdiasr many Turkic titles are actually from the Xiongnu language

Either way, due to centuries of Turkishagustarting from the Ghaznavids, Turkish words padetrated

the Persian language, but their number as pointed out by Professor Planhol are no more than 3% of the
total historicalPersian vocabulargmany of them not used anymore in modern Persian buytreached

their peak during the Safavid eraJhis author has just picked the first 100 verses from the Mathnawi

and the first 100 verses from the Ghazalsultiplyingby 10, this is about 2000 word$lot a single

word among these was ifurkish. fusthe frequency of these words is also very small.

Alsq the argument is also invalid because Ottoman Turkish had at least 20% Persian vocabulary, but this
does not make all the native writers of that language as Persians. Overall modern Persian contains a
considerable number of Arabic words, and to a lesser extent some Turkish and Greek words. Also
increasingly words of Ind&uropean European origin (French and English) have entered the language.

Invalid argument: Rumi has traces of Central Asia Turkishis poetry

Thei KANR | NBdzy5¢ga ®aNBRE&a aK2g az2yS (NFOSa 27F 9Fadast
Doerfer claims some words are close to the Khorasani Turkic in his(Warkische Folklor@exte aus

Chorasahand that language of Balktas Khoraan Turkic For example Rumi uses the feata@Ay

instead ofjek to indicate future tensé

This argument is invalid also as Gerhard Doefer is a linguist but not a Rumi scholar nor has he written
any article on Rumi. However , this author hadeéarch to find what Doerfer said exactly. In his book
Doerfer, Gerhard " ¢tNNJEKS Cf 2NJTexte aus Chorasan" , Wolfram Hesche. Wiesbaden :
Harrassowitz, 1998Doerfer does not mention Rumi at all except miacoheentfootnote where he

states on pge 15 (footnote 30§The language of Mowlana Jalalzih Rumi has in some important
matters some similarities with the people of Langar (in Iranian Khorasan). One should note that Rumi
was from Balkh and the people béngar were the same turban. Dddarbili here mean Marvg



We already see that Doerfer does not make such a claim that the langai&gakh was Khorasan

Turkic. If indeed Doerfer made suchaclaimkhneda NBf ASR 2y ¢23Fy (2 KeLRIGKSE
ancestry but has not stated anythinigni (as mentioned in the introduction, Zekki Velid Togan was a
major panrTurkist and although some of his writings have been deemed scholarly, others have been
ONAGAOAT SR aSOSNBfte yR 6S y20SR +y SEI MmbfS 27
Abu Rayhamiruni the Iranian ChorasmianVe already note the Dhakhireyeh Khwarizmshahi were
ZabanA . | f 1 KAé A& SELX AOA(t aandpdydésiadlive@ proofoyitRe A i A& t
language of BalkhAlso Doerfer had not kept up tlate with the most recent scholarship on Rumi and

Rumi is from Wakhsh Tajikistan. Furthermore, what does a similar twdgoh is available in

Khorasanjrom modern day have to do with the $2entury?

Qx
w

w

As per the word;gAy instead of jek, or otheirsilar features, according to the same linguist (and not
Rumischolard Ly GKNBS LI I OS&a Ay {2dziKSIFad YK2NEGA ¢ dzNJ A
I F3G SN @2 ¢ SQgbudUzbeX fedluge suffifg®Ay has entered some areas,has the sailnern

Uzbek personal suffix of the firperson plurakblz instead otmlz, both occurring in Northeast

YK2 NI al y ¢ dzNgGDaerfdr, YTRe Thrkio/Languddges of Iran” in Lars Johanson, Eva Csato,

"The Turkic languages", Taylor & Francis, 199278g

O

| 26 SOSNE €S0 dza y23GS GKIFG | fAy3IdzAad K2 KlFha yz2i
not provable and imaginative. For example we just saw that Doerfer did not know that Rumi was born
in Wakhsh. Furthermore, we need to mentiehy such a methodology is invalid.

A) There is not a single verse of Western Turkish from Iran, Afghanisaaa, Tajikistarbefore
the Mongol era. As mentioned the language of Balkh was zabBalkhi which was the Persian
dialect mentioned in Dakhireyeh fiarizmshahi (see the section of Bah&ah Walad in this
article). The language of Wakhsh is also the same colloquiahfamohal language that one
aSSa Ay GKS alQFNAF IyR Fa RSY2yaidNlriSR o0& OFN
Baha alDin Walad.

B) So there is no really valid basis émmparison There was numerous Turkic dialects in Anatolia
, undoubtedly many which showed more Central Asian features in their every day speech
relative to others. After all, many Turkish groups angeiwere pushed to Anatolia from
Central Asia. They brought various Turkic dialects, many of them whom were merged or have
died out. However Rumiwas neithef G NA 6 f y2NJ ¢dzNJ A&AK Fa RSY2yai
and his own work and came from a Bian cultural backgroundut he did come into contact
with Turks of various dialects and backgrounds in Anatolia .

O There is not enough of information on all of these dialects, many of them which have
transformed,merged, evolved or disappearedRumi wasn touch with speakers of some of
these dialects through the cities he lived. The Seljugs themselve®\iroen Khorasan or
Central Asia and brought with thenumerous Turkic tribewho were part of their army
Indeed all the Turks that migrated to Anda came from Central Asia eitheamethrough the
Caucasusr Iran. So naturally in their variety of dialects, some areas kept their Central Asian
features longer than others. That is their evolution occurred at various rates depending on the
area andhese dialects were present in Anatolieor example one would not expect the same



Turkishdialect in Laranda (where Sultan Walads born)oe like that of Konya (wher&®umi
was productive for most of his life)Just like there was different dialeat$ Greek in Anatolia at
the the time also.
D) So we could not expect that in the 1 8entury, there was a unifying Turkish dialedust like
today there is not a unified Persian or Turkic dialdntdeed there was not a unifieahd
standard Turkish langge in the Turkey of the 30century (we are not counting the Ottoman
language and are concerned with widely a languagé&gpically, the migrant tribes showed
more Central Asiatic features. Even today for example, two villages 30 miles away can speak a
great variety of Kurdish. Or in Iran there is a variation between various Persian dialects spoken
in different cities and also various Az&urkish dialects (Tabriz and Urmia..)
B From a linguistic aspettanica (once again Doerfer) mention:
Azeri belogs to the Oghuz branch of the Turkic language family. In the eleventh century the

G¢nNhy RSTFSIGSR ?2Nhyé FYR I 0NRBIR 61 @S 2F h3IKd;

of Iran, and finally Anatolia, which they made a base for vast conquestst iBuéry difficult to
draw a clear line between the East Anatolian dialects of Turkish and Azeri, on the one hand, and

0SG6SSy 'TSNRA YR d! TAKINRPARE RALFESOGa 2N S@Sy

plethora of transitional phenomena amo@agl Oghuz idiomsd D® 52 SNF SNE a! I SN&A
Encyclopedia Iranica)yndouliedly, this was even more true when there was a variety of Turkic
tribes, without a lack of mass communications and divergences, evolutions, transformations of
their dialectscould have occurred even in a few generatioAfso more importantly, the

Khorasan Turkic dialects are not present in Balkh nor Wakhsh. In actuality, many theories are
put forth on how this dialect came about, but given its close similarity to Azerbdijakid, it is
likely that the Turkoma tribes (Ghezelbash) of Eastern Anatolia who migrated to Iran during the
Safavid era brought these dialects to both Azerbaijan and Khordssar these dialects had
mutual correspondences with more archaic forms@ghuz and Uzbek Turkimdeed the

Safavids moved these tribes to Khorasan (along with Kurds) to protect the frontier against
Uzbeks.

So overall finding various Central Asian Turkish features in different dialects of Turkish that were present
in Anatdia is notsurprisingand Rumi himself had contact with different Greeks and Turks who spoke
different dialects of Greek and TurkisAfter allthis is the 1% century, were these dialects were
transplanted into Anatolia recently and there was of coutaargence among these diale@ad

languagessay even in places likearanda and Konya. Just like there is divergence among the Tehrani
Persian, Mashhadi Persian and Isfthanai Persian and this is true specially before the era of mass
communicationwherejust a short distance created divergence in dialects.

Again we would like to emphasize that there is not a single verse of Western Turkish (Oghuz Turkish)

before theMongolinvasion from Balkh or Wakhéh bSAGKSNI R2Sa wdzYAQa Tl GKS

Turkish but his colloquial and informal everyday Persian provides a sufficient proof of his native

language (as well as other factors covered in the previous sect®dyNIi K SNXY 2 NB> (&S al QF

Din Walad clearly demonstrates the colloquial and informal language that was present in Wakhsh as he
himself preaches there and lived there before coming to Anatolia. To conclude, the usage of unsound



methodology (trying to say find words that mightist in the 2&' century Turkish dialects of Central Asia
but have almost disappeared in the®6entury Turkish dialects of Turkey due to evolution of the
language and dialects) in order to study the culture and

background of Rumi only yields full ofntadictions and hypothesis that cannot be proven. Specially if
one does not study the prose and poetic works of Rumi, Sultan Walad and HaimaVehlad nor studies

the history of the region (for example not knowing about Dhakhireyeh Khwarizmshahiromiis born

in Wakhshiand ignores all of his works and concentrates on a word that could have been used by some

Turks in Anatolia at that time which is not present today.
Ly@rfAR | NBdzYSyidyY wdzYAQa dzal3S 2F GKS 2NR ¢dz2N] &
The fourth argument has to do witkthe usage of Turk in the Mathnawi and DiwigBhams.

The argument given is the following vergbsted by Flman):
6T H, e[ C FOB Cyr ¢

6 HTYB pPH3 €E€ENnXF3 FTr
6 Mmp erl p nt C3u pF
6 H, O2C3kK nu O F UBF

aL G220 SimryaAa LI | OSiBakR2y QG GKAY1l LQY |

| settled in these parts, a hearth is what | seek.

To you | might seem like a foe, but | am not.

L FY ¢dzNJ A&K (K2dzHEmanRPBRA Aa oKFG L aLShk e

And this verse:

apFp agFnx pafFt Ob Wy apFp
6XFp ecrx O6XFp e¢rx Fp MMbl
et AFJOyc pfFt Ob g6 CF O
6XFp ecrx O6XFp ecrx Fp wM™
pOO e¢rk eb pafrt bO_ ¢8B
6XFp cecrx 6XFp ecrx Fp ™
Fp ¢3/lB AF' Ob ey?33 Fp
6XFp ecrx 6xXxFp erx Fp wmC
eB F? c¢clOp ey 3H eve 29391 D>
6XFp crx 6XFp erx Fp HK
What Roman face | have, what inner Turks | have

Why does it matter, that | do know Hulaku?



Ask Hulaku in the end, to not set forth thdsaks

Because from that bewilderness, | do not know Hulaku

My heart like an arrow flies, the bow of my body roars

Even though | do not know, that hand and arm, | do not know
Let go of the Hindu words, look at the Turks of meaning

| am that Turk who does h&now Hindu, who does not know.

If taken literally, then we must note Rumi says he knows Hindi one place and he does not know in
another place.However thee verses are chosen selectively by those who try to detach Rumi from
Persian civilization

Sine in the Diwan there are also these verses by Rumi

63Fyx Fnresh MO . ct Ob ~ WUF

-

H. P 8 _UBF ct Oh WD Ht p_

-

G, 2dz | NB | ¢ dzthoigh KamYi@& & Bk, kitow tRat mukh,
GKIFG YdzOKZ GKFG Ay ¢ dfSdhimaek TrigrpBal Su NB) T2 NJ ¢ G SNJ A a
And

G9OSNE2YS AY K248 KSINI A& GKS t20S FT2NJ ¢F 6 NRI
Becomeg even thaigh he be a Hindg a rosecheeked inhabitant of Taraz (i.e. a Turk)

(Schimmel, Triumphal Sun, 196)

And

¢c. . XC n, M eBmMp AN, MC3K V
apfrYy xF M apFOUF gt oF

G amsometimes Tulkky R a2YS{iAYSa | AyRdzz a2YSGAYSa wdzYA | yR

O soul, from your image in my approval and my déniald { OKA YYSf X ¢ NR dzY LK f { dzy =



Indeed not only these, but Rumi claims to be Rustam, Shah (Kkmagk others to be like Jamshid and
YIFe@3aK206l RX

apfF Qi nt FC> "3 apFC UWF3TB8 C HU

6rH, UWF3KFB C Nx aCfFh UHAA 41 W3 nNx

aF W3 m0wehp®kF N3 6 Ok 33Uy b

63rtxF Ok 6t1txF aF W3®HO, Ok 9YHLl

€F3B E. B 6Kk Hb _ CiFO% E_B apé

bF3dyt wm afprfrdd m mMOF> M €3 Cylrt

Furthermore, Rumi in his Diwan points to the Ghuzz Turks as bringing misery:
dprO M 20 ™M o9p CF
OpFIO, pFt ey? es
(Er 1 aBHTD
Do not be miserable because of yesterday, plunders and Oghuz

And look through my door for miracles

This is mentione¢h the Mathnawi as well:
CxCBB D[ p AH>D> ™M™ODb
CXxpC n, FxXx c¢kp mMIO7?
C33TFg mp AfFyK CBEF
C33TfFgl 2 ce¢viy p6 my
(oH3)YB

Those bloogshedding Ghze Turks came



They entered a village for plunder
They saw two of the rich men of the village

They went swiftly to kill one of them

So where does this take us?

Accordingto Halmat wSF RAYy 3 wdzyYAQa SUGKYyAO FyR ylIiAz2ylFf NBTFS
KA&d ARSy(GAGEe 2N FEtSAALYOS A& 020K O2yFTdzaAy3a |y

However, ashould be noted the DivanShams is a mystical text and the metaphor of Turk, Hindu,
Rumi, Abyssian are part of this language without taking any national or ethnic meaning. That is why in
this article we have taken a comprehensive approach and we statliee the Masnavi as well as
Managib of Aflaki to show clearly that Rumi was not a Turk. The language of thei Bhvams is not
confusing for those who are aware of its metaphorical natund/e need to explain this in an

independent sectiorfsee thenext sectionso that confusion with this regard does not arise.

Persian poetry images and symbols: Turk, Hindu, Rum, Zang/Habash

Cyl ©2u 03 CF prnx ¢ HOt
Cy™ b eBMpP OMpP AHUYU U] 0 F

4

(c BmMp)OT

CKS ¢2NRA d¢dzN] 8¢ 6¢dzN] A0 ZwHY AW RGA € @ YA W Ridd4 10 & 1€ AvKZY @ £ |
Ethiopians) are favorite symbols of the earliest Persian poets in forming poetic images. As we shall
show, in the context of compare and contrast, as well as in other contexts, these words did not have an
ethnic meaning butather were used to contrast various moods, colors and feelings. It is very important
to crossreference the verses of various poets using such symbolic imagery for a better understanding of
their usage in Persian poetry. In other words, just like one castudyRumiin depth without studying
SanaiAttar, Nezamiand of course Ferdowsi, one cannot understand Persian poetry without proper
understanding of its symbols and imagerWe study the usage of these symbols in Bersian

literature among Attar, Haz, Khagani, Nizami, Rumi, Amir Khusraw and Sanai. Poetic symbols in
Persian poetry have been studied by various scholars who had a deep understanding of the Persian
language



According to Franklin:

The raids that conquered India in the name of Musliersiwere carried out mostly by the

Turkish dynasty of the Ghaznavids. Turks earned reputation as brave fighters, first as slaves, in
which capacity they formed the royal guard of the caliph; then as the rulers of eastern Iran,
under the Ghaznavids anelftigs. The beloved is not infrequently compared to a young Turkish
warrior-prince who slays suitors right and left with haughty charms. ((Franklin D. Lewis, "Rumi:

swallowing the sun : poems translated from the Persian”, Publisher Oneworld, 200875pp 1
176)

Here is a poem also translated by Franidirich uses some of these imageries
THAT REDCLOACK
who rose over us last year
like the new moon
has appeared this year

in a rustcolored dervish coat

The Turk you saw that year
busy with plunder
is the same who came this year
ltke an Arab
It's the very same love,
though in différent garb:
He changed clothes and appeared again
It's the same wine, though the glass has changed
See how happy he comes in his tipsiness!
The night's gone
Where are my morning partners in drunken revel

now that the torch lights up the window of mysteries?



When the Abyssinian age began, the fair Greek disappeare
Today it emerges with great hosts of battle

Proclaim:

the Sun ofTruth ofTabriz has arrived!

for this moon of many lights

has climbed the wheeling skies of puiiBranklin D. Lewis, "Rumi: swallowing the sun : poems
translated from the Persian”, Publisher Oneworld, 2008. Pg 94)

Among Western scholarshe has studied this subject in detahge later Professor Annemarie Schimmel
is noteworthy. We will quote two of her articles here before giving more examples from Persian poetry
as well as various Persian poets.

We quote her paper here:

Schimmel! YYSYI NAS$@f @INBRs2 NEOFRSY ¢KS LYIFI3ISNE 2F t SNA
poetry. Chapel Hill: University of North Carolina Press. (pelL43Y.

Turk and Hindu

Gh =Sydzasz TFTNRYS a2 IYENIOKA VRKE | NNRg 2y (GKS o02¢ tA1S |
Over the preceding chapters we have observed that Persian poetry is imbued to a certain extent with

images that evoke the external interplay of Beauty and Love, or the tension between legalism and love,
between intellect and inspired madness. As with Mahmud ayalzAwe may also discern this tendency

in another favorite combination that arose in historical and social reality but served mostly as a poetical
AYF3S K288 2NRIAAYIE O2yGSEG 6F&a &a22y F2NH20GGSyY
an important role as soldiers in the Abbasid Empire beginning in theninith century, and former

military slaves soon rose to become rulers (sultans) in their own right, especially on the eastern fringes
of Iran and in their homeland, Transoxania.

Indeed the ideaf the Turk as the beloved first emerged, it seems, in the days of Mahmud of Ghazna,
gK2aS t20S FT2NI ' el 2F GKS heéevll G4NAo6S s61a&a I Y2RS
Turk.The Turk was considered as beautiful as the moon, even thogimight be cruel. Soon the

Turkish type of beauty became prominent both in pictures and in poetical descriptions: a round face

with narrow eyes and a minute mouthiThe most famous expression ofan IHdS NR A I Yy & NA (G SN &
AYFLOdzr GA2Y & A QKNI dz@ad dNg MBARY | YA NI YKdz

I A& G2y3dz2S A& ¢ dzNJ AT Ko nide if Would be R Bisfddgue Weyeandny halell A & K

Turkish cities in Central Asia, such as Chigil and Taraz, became ciphers for the dwelling place of the
beloved, where the lover directs hHisoughts. Thus Hafiz asks, using a fitting tajnis:



CKIFIG ¢dz2N] ¢AGK | FFANEBQa O2 deywh& yiistgk©(Bhatd) 8ighe sele,g | & T N.
that he took the road to Khata [Cathay]?

As for the Hindu, he is the perfect contrast to the Turk. LileeGreeks, the peoples of Western and
Central Asia regarded the Indians as black, and the Arabs were in contact with thekohsdd
inhabitants of southern India well before the advent of Islam. Thus the black Hindus came to be
compared to devils, bothitravelogues and in mystical visiang/here the angles of course resembled
Turks. Moreover, India was for the Muslims a country benighted in blackest heathendom:

Light up the candle of monotheism,

Set forth into infidel Hindustan:

alreéea {Fyl QARMzE KISK SIYSINYY SIAY G Ay (KS T A N&slavelhor OS a0 f |
had to serve and obey the ruling Turkish princes, as the first Muslim dynasties in northern India were

indeed Turks.

tKS 0St20SRQa 0Sldzié& VYI N3 =S&EXKE: 0@2 dA|{R Y126t {S 30 S KBk TGN
GKSAN) of  OlySaas o6dzi GKS GSN¥Y ftaz2 AYLXASR GNBI OK
|l AYRdz 2NRIAY£fdzN] fA1S KAIKgl @ NROOSNEZ 2N Stas i
whAGS 0SR® ¢KS | AyRdz 6NBaasSa Yle& S@Sy 2Ly | akKz2Ly
be a Hindu child that plucks roses from the cheek.

LYFr3Sa 2F GKA&a ({AYR aK2g¢g GKIG GKS F LI NByidte yS3ar
transformed into something quite lovable, and in somewhat later times Katibi Isfahani would give a
RSEAIKGFdz RSAONRLIIAZ2Y 27F (nkinfledhéofogiad tHe @a@uld flathed S > NA R
not admit that a Hindu infidel can reach Paradise:

0 ascetic,fiyou deny that a Hindu finds the way toward Kauthar

And an infidel comes to the eternal garden,

Then look how those tresses and the mole came on his face and his
Ruby mouth: an infidel in the garden of Paradise, a Hindu at the well of
Kauthar!

Hindustan $, then, logically, the country of blackness (and for some poets it was even the veritable Hell,
as Khushhal Khan, the Pathan warrior, states).

A late poet, longing for his home in Iran, sighed during his stay in India:
Like a black hair that finally turnghite
Draw myself from India to Iran.

And Hazin, in a comparable situation, saw his stay in Hindustan as proof of sad fact that the day of his
life had ended in black night.

More famous, however,isTallo ! YdzZf A Q& NB Yl NJ Z 2 yindig Ahat ndvperiapsl G A 2 v
KA&d 6FR fdzO] 60FfftSR Ay 62GK t SNEAFY YR ¢dzNJA&K



Nobody has ever brought a Hindu as gift to HindustanK SNSF2NB f SI @S &2 dzNJ aof | O

The darkness could, however, alsdnga positive meaning was not the Water of Life hidden in
RFN]ySadaK ¢KSNBF2NB az2zffl {KIFITAO0A LN AaSR GKS adA
benefactor of poets around 1600, with the verse:

Come, cupbearer, give the Water of Life!

Draw itfromtheY KI Yy { Kl yI y Q& F2dzy il AyH

Alexander sought it but found it not,

For it was in India and he hastened into the darkness.

AAAAA

Ly lFadNetz23ex {liGdNys O02yySOiGSR ¢AiGK o0flF 01X Aa OF
as it was the last planetknown %S RA S@Ff 20aSNBSNBR® | SyO0S GKS OKI LI
Saturday, which is ruled, as its name says, by Saturn, takes its comparisons, images, and stories entirely

from this sphere of blackness. The Indian princess whom Bahram Gor visitz@la gith Turkish

thatis, dangerousSe Sazx SeSa 2F GKS 1AYyR O0KIFIG FNB 2FGSy OI f
her rosy cheeks resemble fikeorshiping Hindus.

The Muslims had a certain knowledge of the rites of cremation as practiced Ibjiridas, and Amir
Khusrau in particular, who lived in India, sometimes alludes to the custom of satti, the burning of
widows.

Learn from the Hindu how to die of lave

It is not easy to enter the fire while alive.
He also describes sunrise with a relatedge:
The Hindu Night has died, and the sun

Has kindled the fire to burn that Hindu.

¢KS Odzali2yYy 2F aldGdA F2N¥YSR 2y 2yS 200laizy GKS (2
aStiAYy3IVT 6KAOK ¢l & O2YLRaSRaltfirgedilustratéd: ND& &2y 5 yA

Crossrelations with the fire worship of the Zoroastrians occur now and then (see also chapter 6 above).
A typical example, from the late sixteenth century, is by Yolquli Anisi, who tells his beloved:

My heart is a fire temple wherthink of you,
And on it is your brand, like a black Hindu who tends the fire.
{dzOK YAEGdzZNBE 2F AYlF3S& A& F2dzyR +a SIN¥e& a bATlY

The Hindu was the slave of the Turkish rulers, and for this reason poets liked the idea that they would
lovinglybecome Hindu slaves if only their Turkish beloved would be kind tothemidea paradoxically
St 02N SR Y2 BERADRAT 2F(IBF2dzi GKS a¢dzN] 2F { KANI

The word Turk came to designate, in India as in parts of Europe, the Muskméray and the positive
picture of the moonlike Turkish beloved often also has a tinge of cruelty to it. Poets developed a large



a0201 27F YSOFLK2NA | 062dzi GKS LAfflFIAYy3IZT RNHzy1SYy «a&
arrows with his eyelashds wound his admirers: perhaps he plays polo with the severed head of a

victim who enjoys being treated like that, and he plunders (yaghma) every place. Such negative

images without the positive aspeat Ol 'y 6 S F2dzy RX T2 NJ A yzZahdi. BUOBEnN Ay &l |
reading these descriptions one must always keep in mind that the beloved in traditional Persian poetry

is indeed cruel and does not care for his lover, and that the lover, in turn, seems to relish all the wounds
inflicted on hint forthe belolS RQ&a ONXzSf & A& o6SUGGSNI GKIyYy 2dzi NAIKIDG

The mystics too made use of the TdHkndu contrast. Rumi saw the whole world as a dark Hindustan

GKFGd YdzaG 0SS RSAGNRESR dAYy ¢dz2NJA&aK adgefsSéaz2 GKIG
¢dzN] FYR | AYyRdz FLIISFENI AY aGKS | AyRdadlry 2F Ofleé |
g2NI R¢ @

l'a {lFddz2NYy A& (GKS &l AyRdz 2F (KS aleéezéalNAZ GKS YI N
the service of the beloved both are lovdiaves, as Bayram Khan, a Turcoman general in Mughal service,

sings:

For your castle, old Saturn is the doorkeeper;

For your Hindu curls the Turk of the sky is a Circassian slave!
Much later another poet from India would complain:

From grieving for youHave black fortune and wet eyes

| own [the whole area of] black [fertile) soil from India to the Oxus!

The contrast of Turk and Hindu was certainly strengthened by the realities of Muslim history at the turn
of the first millenium, but the many possibilaterpretations of both terms made them a favorite for
poets throughout the centuries. With these possibilities in mind one gets closer to

GKS aSONBG 2F | FAT Qa TFrY2dza o0FyR 2F0Sy YAaiyidSNL]
If that Turk of Shiraz would take my heart in his¢ha
| would give for his Hindu mole Bukhara and Samargand.

The Shirazi Turk has a bladdindur mole, and for this mole, which is traditionally seen as a black slave,

the poet is willing to sacrifice the most of beautiful cities of the Turkish empire. &e#igs grand

exaggeration in which all values seem to be reversed, the verse contains three names of cities (Shiraz,
Bukhara, Samargand), as well as three parts of the body (hand, mole, heart), and furthermore plays on

the contrast of giving and takingp shat a whole chain of rhetorical figures is incorporated into these
aSSYAay3Ifte arvYLXS fAaySa 6KAOK SELINBaa GKS LrSiIQa K
beauty of the verse is inevitably lost in translation, especially in translatiptisdse unaware of the

delightful wordplay which the poet effortlessly, as it seemsputs before his readers.

The Turk also appears, though rarely, in other connections. On a few occasions the aggressive riders
from the steppes are contrasted with the corapknt, urban Tajiks, and sometimes a poet collects a
GSNAGFOofS aftSIF3dzS 2F ylraGA2yaél NRPdzyR KAa FTNASYRQA



G¢CKS ¢dzNJ] 2F @2dz2NJ S&8S OFNNAS&a Fgle (KS KSINI FTNRY
{2dA FTNRBY (GKS tSNBAIFIYT GKS ! 68daaAyAly Y2fS 2y @2dz

Ly GKS SAIKIESSYiUK OSyildaNE vIYAQUKS KAAG2NRIY 27F {
GSNBE |ff @FNA2dzaf e RSA0GNRe&SR weaachkfwhich coBdspoiStBRE T O
color: white, black, and red.

Besides the Tlrand the Hindu one finds the juxtaposition of Rum and Haf®stantium and

Ethiopia to allude to white and black, but in this connection the meaningful symbolism that lies behind

Turk and Hindu is lacking. The Ethiopian or Negro, Zangi, is usually reradrfdoehis curly hair, as

{I QRA &l é&a Ay G(KS DdzZ Aadlyy

¢tKS 62NIR Aa Y2NB O2yFdzaSR GKIFy | bS3aNRBQa KI AN

A similar combination of the Daylamitesnountaindwellers near the Caspian Sewith curly,
GONRB{SYEKFANI 200dzNE Ay SIFENXIe& tSNBRAFIY LRSINEO®

From the late siteenth century onward the role of the Turk as dangerous beloved was taken over at
least in part by the Firangsii K S & € tat i, thé Europeans and in particular the Portuguese, who
from 1498 had begun to settle on the southern and western coast od lawdd had plundered affluent
ports, like Thatta in the Indus Delta, most cruelly. They thus could replace the pillaging Turk, and the
GO dzZNR LIS Yy LINR &2y £ 0 S dPerdidh pdetryyTBissprisorysbraefimed séemis ritRe?
colorful, and the Europearere generally connected with colors and pictures, for European paintings
were brought to Mughal India beginning in the days of emperor Akbar and were copied by indigenous
artists with amazing skill: hence the new combinations in color imagery in latéryp&ait the Turk and

the Hindu still survive in folk poetry, even in lullabies.

Another article by Professor Schimmel also gives remarkable examples of these symbolic images in
Persian poetry in addition to supplying the original Persian alongsidErbésh translation.

Annemarie Schimme Turk And Hindu A Literary Symbol
O{ OKAYYSt I dzNAY SIYWFINRISADY RadeT | € A GSNF NB a-248)02t ¢ & | Ol I

A field which is still to be elaborated is the study of Persian symbolic languamyehrécholars like

Ruckert and Hammedrurgstall, like Ritter and Rypka and, recently, Bausani in his Storia della letteratura
Persiana (Motivi e Forme della poesia Persiana, cf. also his Persia Religiosa) have dealt with several
symbols andopoiwhich arepreferably used in Persian poetry and therefore later on also in Turkish

and Urdu poetryt there is still a large field for further investigation into the development of certain
symbolic expressions.

We need not mention here the symbols taken from tQaran, starting with the ruzalast(t I FOF ) Cwmp
which is alluded to in poetry so frequently with dus@ M pcyesterday»; or the use of Quran



personalities; or the old Iranian tradition which is interwoven in the fabric of lyrical poetry, the most
famous emample being the JammJam § T 3. Others, like the Rose and the Nightingale, gul u bulbul
(@3 4 73)can, iBtheir elementary meaning, be traced very far back in the history of religions, the

complaining nightingale being only the poetical transformatid the primitive concept of the sodlird.

Of special interest are, however, those symbols which stem from a certain historical person or a specific

act in historyt the classical example is the figure of Mansual-Husain ibn Mansur dflallaj (d. 922)

GKS YINIeéN vyeaagro ¢gK2 KlFra 0S02YSz G tSIrad aiayos
AdzZFFSNAY3IS | yYRI (K2dzZaK 0 @& -hagh® jy BF grapesemMatieBidhe G A2y 2 F
essential unity of being not only in Persian podint as well in Turkish literature and even more in

Muslim India where his name is well known to the Urdu, Sindhi and Punjabi poets, so that even the

simple villagers of the Indus valley remember him in their songs.

Persian poetry has always liked the wégairs of contrasting symbols, and the literatures under its
AYyTtdzSyO0S akKlINB GKA& LINBRAf SO A yyoted doupl@tt Y2 dza SEI YL

Fp fFB bp ppé6 4dBEI o2CFOyIl mObh 4609,
Fp Fpfrb2 M C3U4Or b 61 b3 SrmMC3k bri i3

«If this Turk from Shiraz would take my heart in his hand,

I would give for hisHind¥2 £ $ { F YF NJj I yR YR . dzl KI NI ¢

with the confrontation of Turk and Hindu. It is interesting to follow the development of this contrast
pair in early Persian poetry

HammerPurgstall has given, in the introduction of his Geschichte der schonen Redekunste Persiens

(1818) some explanations of common Persian symbols; here we find f.i. that the eyelashes are the two
battle arrays of the Indians; the eye, too, can be called a Héimtze it is black, whereas the beautiful

white face is Turkistan; the down (khatb/3) and the mole (Khalls f)are likewise compared to India

and Hindug that means, Hindu has, in later time, become synonymous with black; Turk, Turkish is
everythingW KA GS yR f20F06fS: wm@Ba {GSAYyIla2aQRAOGAZ2Y I NEB
Turks are already mentioned in the poetry of the early Abbasid parigtbu Nuwas compares the

bubbles of wine to Turks who shoot their arrows, and this connection of the word Turk with the young,
dangerous but attractive hero is common in early Persian poetry tabus, when Farrukhi addresses

his friend

... 3t _WBFT M evT HB [ W3 mOhHh oF St Oh

«Throw the quiver aside, oh Turk, and the dress of war...» The Hindus, on the other haadtioned

in prophetic traditions as well as the Turkshave been mostly described in Arabic sources of old as
blackish, and Hindustan was, at least from the time of Mahmud of Ghazna, the typical battlefield (cf.
Asadi, in Shafad,arikh136 who, however, compares thght still to a negro, Zang, not to a Hindu) for

the Muslims who were, in the Ghaznawid period, mostly of Turkish origin. Thus Sanai says in the Hadiga:

et pH3B Fp CycHb Wr |
et OTFt AOF 3 bhmC3k CHLU



Make the candle of tauhid shining,
Turn toward infidel Hindstan.

Sometimes the famous Indian swords are mentioned, and the Muslim knew about the strange customs
of Hindu ascetics, who might even burn themselves (thus Naubakhti i fhe T IOFT .®JONXHzy A Qa 0 2 2
on India then enlarged the knowledge of his corehigts about Indian customs.

The slaves which were brought from India were considered ugly, mean, and blackigtontrast to
the Turkish slaves , and in a poem by MukhtarGaznawi (quoted by Fritz Meier in Die schone
Mahsati, p. 8) the poet says thatlkept well an ugly Hindu slave until he became good so that one
could kiss him.

It may be that the famous love story of Sultan Mahmud and Ayaz which has become a symbol in itself

YIe KIFE@GS O2yiNROdzi SR (2 (GKS RSJS thRLdverydomngom, iti KS & @&
asSsSvyasx Ay GKS {Sf2dlAR LISNA2R® LYy al Kal4TawrQa LI2S3N
andaz C F C x F ) oDthged urk wihéyuses his club for beating people are common symbols for the

friend (cf. Meier No. 5, NdL49, p. 362). At that time the theories of mystical love developed in Iran,

A % 4 A x

0KS2NASE GKAOK | NB NBTE SOUSRuU-fudzatiHEndagi2 N 2F ! KYI R

The fact that here the beloved is not only beautiful but also extremely crugb that the lover finds his
highest happiness in being wounded or even killed throughthiseems to have made the Turk, who
was already connected with the qualities of bothalbéy and cruelty, a fitting symbol of the Divine
Belovedt a fact that is expressed verbally by Ruzbihan Bagli (d. 1209) who told that he had seen his
Divine Beloved in the shape of a Turk wearing his silken headgear awry (i.e. the kajkwih /ofs t

later Persian poetry). Ritter has drawn the attention of the reader to the fact that Abu Hamid Ghazzall
has mentioned in his Mishkat-@lnwar that Turks at the end of the earth are fond of perfect beauty that
they prostrate before things of overwhelming bagu(Ritter, Meer der Seele 454, Gairdner, mishkdt
92).

By the end of the 12th century, the symbol Hindu for black is used commonly by Nizame Indian
princesst described with the famous contrapiair as

«Gazelle with Turkish (i.e. killing) eyespfridindu origin»
PbFC MC3k 61uY mObh OHKSE

is that of Saturday which is ruled by Saturn which is poetically callegl th& r [ p pord 2omMMCG 3K K
O n Tarfd has, according to astrological tradition, black colour. But Nizami has also compared the crow
to the Indian:

ClF3yx 4% omMC3k 29t MFC
ClF3yx 41tK agFmC3k CF 2pCphp
« The crow is surely of Hindu origin,

and to steal is not astonishing in Hindus » (HP 112)



And how beautifully has he, as Ritter has pointed out, usedstmsbolism in his description of the fire
in winter:

cXF3PMC3K ¢34AB ¢ HBHTB
eXFH3CxXxC pp muCB6 Ul ppC Hu
«A magician from Hindustatike Zardusht starting with murmuring the zandiKhosrow o Shirin) or,

pbhHK M bC3Hth € 1W33MOTF ShHeé

bHt 2 AFMC3K AgHY €EpPpD. pwmp

« The fire lit from sandal and aleeood,
the smoke around it is like Hindus in prostration.»

Sy x pgfFrysemMp 3Fx CGF et Ob
S3UHK aoFMC3k ey /TOF WOL

« A Turk from Byzantine origin,

whose surname is «the object of pleasure to the Hindug$>Ritter, Bildersprache 12 f.)

Ly W! GdF NBR ¢ 2 NJinanmdbermialusians tad|&diaF ang/ TRrkish 3ubjecthe self

sacrifice of the Hindu ascetic is mentioned in the llahiname (6/9), the Hindu is several times shown as a
seeker of religious truth (cf. Mantiq #idir 31/2, Musibatname 19/4 where he askg/hat shall | do with

the house without the Lord», i.e. the Kaeba, cf. Meer der Seele 262, 522, 533). Even Mahmud of Ghazna
whose destruction of the temple of Somnath has become one of the famous symbols of the victory of

faith over infidelity (MT 36/6) isaid to have put a little Hindu boy besides him on the throne (A pious

Hindu slave is also mentioned IN 176/13). The Hindu in the Illahiname (79/9) is contrasted with the
0SIdziAFdz LINAYyOS&aa 2F /KAyl y20 ndheilskalway ¢ dzNJ ® ¢ KS
cruel, but also an object of love (Mus. 32/1, 33/8, IN 10/7). The picture is, however, different when we

GdzNy G2 W GdFNRa RAGIY O6SRd® 68 {lAR blFIFAaAaA0P | SNB
and obedient slave: the po®ften calls himself a Hindu, and tells his beloved that he would like to

become «the Hindu of the Hindu of his curling locks (467). Though once he claimsrtotzeHinduyi

badkhu, of bad character, in the service of his beloved but an Abessinidreafsohis mark»

H3C?S 6[MC3K #Wx Sy, C33 pbh
apFp MF MFp it el 3yc 69lK
He mostly declares himself to be the Hindu slave of the Turkish beloved (465):
bp M gt 09 F33 et 2CF 3t Obh
Hb owMC3k aHl bp m gt C Fb
The classical locus is perhaps in 371:
eB M Ob pFp HUY AHHD
aorFtT3 aCl MF omMC3K



«Since my Turk gave me a kiss | became from the bottom of my heart his Hindu...»

The cruelty of the Turkish beloved is alluded to in the lines:
MF omMC3k afrpt? eB M mOb Uflk
dHCBBG pFt pp Hyb F3 aldtsb

«He is a Turk and | from the bottomrfy heart his Hindu, necessarily he has come to work with his
sword.» (129)

Attar uses astrological symbolism in the words (466)
2" a4F30?2 44K agFa>3mMC3k Ul
Hh omMC3k CIl it Fb ampd, m™Oh
« Hindukhan became the surname of the Lord of the Heaven
since the Turkf the Heaven (i.e. Mars) became your Hindu(slave)»,
I @PSNRS 6KAOK Kl & LINRPolofe AyFtdsSyOSR al dzZ Iyl wdzy
bHI Ot fu o T m Jp
MF omC3k pHI Ut Fp g6
«The Turk of the Heaven (i.e. Mars) becomes the servant of Him,
who became His (i.e. teSft 2 SRQa0 | Ay Rdzdn

Though Rumi has sometimes compared black and white, good and bad to Rumis and Abessinians (Div. Y
2428), the contraspair HinduTurk is completely developed in his poetrythus when the Prophet says
in the Mathnawi (I 2370)

U4hHBp bHURB aF NW3yGCB eB NIY.
Urk Wt C3y? pA6 eB pp MC3k M mOb
«l am the polished mirror, Turk and Hindu see in me that what exists.»

The day is compared to the beautiful Turk with fair face (Div. 1l 524):

AFNnx 41 pCxF UBF o9Cwmp

LOFMC3k pgfFyB ¢t Ob
«The dayishiddenintyeA AKG X F ¢dzN] Ay GKS YARad 27

and just as the infidels shout when the Muslim Turks fight them

OFXC mndONx 4l 2MC3K

Cl wnf,O3 pp mMOb AF!
«the Hindu night is uttering loud cries since the Turk entdhedtent (Div. 11 252)»



Maulavi Rumi compares, asost profane poets, the curls of the beloved to Hindustan (Div. V 2363) but
gives the whole symbolism of Turk and Hindu a more metaphysical sense, since for him this world is the
Hindustan of polluted earthly life, and thus he can say in a descriptiorriofysimat (Div. Il 570):

MPFAFC AF' Ob _ 33 Fyxb A6 aFslt Ob C
CB6 pfFroOnl OBF W3 3, M 6 AaF3BHBMC3K W
«The baggage of the nideoking Turks from the Turkistan of the other world
came to the Hindustan of clay and water by the order of that prince.»

And the caonparison of Sanai the Hindustani Kafit is carriedon further when Rumi says (Div. IV
1876):

et FrMAOf Hb VWxXFt Ob Fp €9k r[MC3K
«Like a Turk (or in the Turkish way) pillage the litladu of existence...»

i.e. kill the natural worldly existence and réaihe Turkistalh Wl RIF'Y® LG YI& 0SS AydSNJ
look at the symbolism of a Perskamiting poet who lived in Hindu environment, Amir Khosrau. In his

Divan (ed. M. Darwesh, introduction Said Nafisi) the symbol of thei tirrlkndaz is used vepften

(1416, 1081, 1104, 350, 243), the intoxicated Turk appears likewise (347, 848), tiuheeked (308)

and coquettish (289), or white faced (1096) Turk are frequently mentioned. The Hindus are mentioned
comparatively rarely (cf. 449 the .contrast Kitindu); perhaps the most interesting example of the use

of this symbol is the last verse of a Ghazal (186)

CHlB upOB eya3u el F CxCHH MCXC Fp aAFwmMC
Urh omMC3k M 0938 UBF mObh it Fp mMOF> wncCs

«They burn the Hindus alive; do not burn such a dead, (namehgldalre Khusrow who is a Turk, and yet
your Hindus.

These few notes which should be elaborated by careful exegesis and collection of material from early

t SNEALFY LRSINR aK2g¢g GKFG GKS O02dzLd SG Ay | FFAT QFLY
reflects also some political and social features of the Islamic Empire in its contact with its neighbours

and the contrast pair Turkindu has always remained popular, be it in the poetry of Sir Muhammad

Igbal, or even in a lullaby from Shiraz, which k&iwsky noted down in 1886:

There came two Turks from Turkestan

and carried me to Hindustan...

Before summarizing the relevant information provided by Professor Schimmel, we will provide more
examples of the usage of the term, Turk, Rum, Hindu, Habas§)/Zan

One of the earliest poets who considered Turks to be the ideal type of beauty is actually the Persian
poet Ferdowsi:



CxF wnwdne O_ aCrp #-

CXF mndn?3 ¢33 mMmfp_ pamMmp(

Thus Ferdowsi says that Turks in the view are as beautiful as fairies.

Evenbefore Ferdowsi, one of the first Persian poets (Rudaki) states:

pCxF CH Sy_ oF n3 4

OFT Tpp WaYK Mp O uUFE

And we also noted Qatran Tabrizi, who is one if not the first Persian poet from Azerbaijan who
composed in Eastern KhorasanRersian:

EMpHC M Oh oF ™M OJvy_ m
PO3 PHITC 6K ™M e¢gl n?

F I
AWKOF B nup mMmOb oMp HUY eruv p

ervMO_ pp wnufFpB EV K HYU iilOFd

Instead of listing about thousands of uses of Hindu, Turk, Rum, Zang and Habash amongst in Persian
poetry, we take examples from the recent excellent book of Professor Rahim Afifi. The author of each of
these couplets is giveiVe note that many times these imageries come together in the sense that all

four (Turk, Hindu, Rum, Zang) can be used in a siegse.

Some examples of the symbolic meaning of Hindu as allusion and imagery:

Hindu=From India, Slave, Overseer, Watcher, the blackness of the hair of the beloved.

erp dY9pfrl F m 29Bp UFyu it



AOFTTOb e€¢320K CF e¢r mMC3Kk

(€ XF HF >

SBFf! U4BHbh 6YC pp O

SBFX Hb o9mMC3k 2MC3K

4 BF afx nv € MC3kK -~ |

U4BF ablO Fp Hb Oftfc

(e XF MUF 3

CF?2 OYBH € pHY FB

CF3t Ob pH3 omMC3kK 4

(e BF B X

aFuHh omMC3k Uy  6xFi

aFHbh oH! "Hh mF3 oawmC
Hh €mMOYB Fp MFp 73

Hb €H, pp Fp nCs3 3y et

PFYK

JQyu Hb omMC3k " YIOC eB |

OyOp UTp n4dt O C pbh

4 n_ 4A_t F
Odr € pp Jdy . x Fp pCp

(QyKfFr BF bpfrt

H 3 Ubmp o

We note Kamal Ismail uses the word Hinduyaded or the Hindu Thief. Something used by other

Persian poetincluding Nizami.



n~™h pMF3 uUFl 3% nmMCxFp
O I_c¢c eyu 0297 uppmé ¢

(HT FH >3

Hindu beh Azar Sookhtan (Burning the Hindu in the fire=symbolically getting rid of darkness and become
day/light):

AFKpP pCxF UTO, ampOd, afpl T

Mmg>Hh pMB N3 MC3kK AF 3 hwMm

(exfFU4dAy> Oyts

FmMp EFF AMESI K

U ¢0OdB Mp ad, WY Sys3rr e
pF32mMC3k € ap W3 ap p_

(oChn)p

Hinduvash (Hinfiace=like a slave, servant):
Urk nu O F CeBB eB abO eb
ppMFyxX HVyx Uryll it

(e XFUdAyYy? Oyts

Hinduyeh Atasieshin (The Hindu sitting in fire=A symbol for the hair of the beloved):



brFrnx OXH! Hb 39/1KO _ pFh
OFT % Sh8 O%Xut eyl x Shé

(HT FH >

Hinduyeh Aiinehdaar Cheshm (The Hindu holding the mirror for the eye=a symbae talatkness of
the eye):

rrlu r BpOB=6dR@ VWFFCt3yyr 6 o m(

mh B CF #xfpl C3t r]10hH C
6iuv pFCnsyr6 omMC3kKk €

(QyKfFr BF bFfrt

FpbHBC3 omMC3K
mOle M OTFt CF #urpFa3t 0

-

Here the unbeneficial Hindu is compared to a trickster andrabeliever:

UBF ¢ FpHBCS omMC3K pHU
U4BF e[ FHPp UIux SYOK

(o HHKHB

HinduyehBasar (The Hindu of the eye=the blackness of the eye):

6iuv rBpIOBICFRA[FMC3 K
UBF Hrpp MF3T6 mObh I
pbCsl_ #t OBRh? omMC3K

Crp 6kFHbPx O, F mDb



bCsl_ #t ORh? omMC3k |

PFJ K

Hinduyeh Bakr SalKhurdeh (The old pure Hindu=the black rock of Mecca):

bFHBbFOT cn [ChH MIDFF Bt JvY 3 o mC

2C3Kk Hyb iMm Hypl mIMC3 K

W00 oF AUF Fb @®D1I Cc € 0]

AFBOT Ujb ppb A4AF, pFYH

(HT PFH>

HinduyehCharkh (literally the Hindu Wheel=used as an image for Jupiter)

AFHYt! 323 C 1n@Ppus HoCGE3 K[ F:

mFl WIOFA C Fp ©0u

bF?2 O3 F CNH JF3

(PFCOOFQ3¥K bprt

ort CF ©6J0u IMC3K (E

PC O2FNDHBOT 41 EXMPFK

(e BF )R X



Hinduyeh Choobak zan(TheHindu with the wooden weapon=symbolically means the head servant)

AOF 3PF_ ODO9ngCCFI3AY F3amMC3K

UBF poC r JHu amMC3k dYpCL
2cp €C3xFH> it 63YK wNS

(cFYA Enl

Hinduyeh Chahaar Paareh Z@nsymbol of a dancing slave, dancer...)

LC MWpF_pFu amCs3

06 M C33t afFp3gl  xF pp JblUp af . 3k)IgFrlHF Ut Ot U TOR Oev YpHG MO F
CxpmB8 pp FCH 17

Ui, eru MOIrs Hbh € mg
Ul . AC UMPF_PF Ny om
(e xF MF 3

CHOEC o9omMC3K

UH}y)j B CHC ckfFyh CF

mp Jbld UYHKE omC3k C373
b Ot bF h> " [ eiB OyB uCs

(e FyA Enl

OH 4 Fm SYKC omC3k C
AH3T Cmp 631 _ Cl 41 e

(cCFn?) eyl






